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Summary

In addition to erotic, philic, and agapiclove, the Greek language identifies afourth type of love —
storgiclove. We will reinterpret storge here, just as philosophers have long reinterpreted agape, philia
and eros.

For us, storge refersto the striving for intertwining one's soul with the soul of another person so
closelythatthe latter stops being "anotherperson" or "anotherego" and becomes "anotherself," with
whom one can live as a single whole. The simplestillustration of storge is the myth about th e existence
of two souls as halves of a single wholethat are released into the worldin orderto uniteinlove.

In the first part of this book, we will describethe foundations, meanings and types of storgic
love.

In the second part, we will outline the principles and stages of the personal spiritual life of aman
and his Paths of Ascent.

In the third part, we will speak about the woman's Path of Ascentand about the highest form of
storgiclove between man and woman.



I. MARDOV

STORGIC LOVE

PART 1

THE MYSTICISM OF THE MAIN ENCOUNTER OF MANAND WOMAN

Of course, nothing gives greater
joy on earththan the moments whenwe
feelamutual heartfeltinclination for
each another.

N. Strakhov

A person perceives another person notasa member of the same animal species butin the
Encounterof his or herowninnerworld with the innerworld of the other.

Havingan Encounteris not the same as sharinga common living space, verbally interactingin
the solidarity of aclan, social group, society, tribe, nation, etc., touching each other, growing used to
each other, joining with each otherorinfluencing each other. The Encounteris asupernatural flash of
recognition involving the detection ornon-detection of oneselfinthe otherand the attraction or
repulsion or, more precisely, the simultaneous attraction and repulsion of human souls. The Encounter
isthe reciprocal mutual extra-temporal penetration and enrichment of people’s human aspects, the
involuntary acceptance of something from another, the mutual exchange of vital flows, and constant
mutual revivification through these flows —something thatis essential forthe spiritual life of every
person.

All humanlife is made up of encounters and can be separated into encounters. We live in
discrete time structured by encounters. Most people do not know what to do between encounters and
live fromone encountertothe next. Theyrevive only from the Encounter.

Human wealth and poverty is the wealth and poverty of Encountersina person'slife.

The main purpose of the Encounteris to bringthe inner world of man into action. The Encounter
launchesit. Every spark generated by the Encounter should kindlesomethingin the innerworld of man,
heatit up, generate working conflicts, and overcome or create something. If this does not occur, the
encounterwas uselessandinvain.

One mustlearnto treasure the Encounteras such. No encounter, whetherrealized orjust
passing, can be abolished. An encountercanlasta momentyethave an impacton all one'slife. A person



isresponsible forevery encounter —for the Encounter as such —and mustsee to it that the raw material
of spiritual life that the Encounter offers himis not spoiled orleft unused.

The Encounteralwayssignifies that someone has entered yourlife in orderto stay there,
whetheryouwantitor not. Separationis notan antonym of the Encounterinits metaphysical sensebut
one of its ploys. Every annulled Encounteris a catastrophe in the metaphysical stratum of human life.

An Encountercan be exhausted orused upinthe soul. An exhausted Encounteris one of the
most common and, at the same time, most painful experiences of human life. The hidden horror of the
exhausted Encounterliesinthe factthat no exitexistsforitinthe humansoul. When anotherperson
enters throughthe open doorof mysoul and dies withinit, he remainsin my soul. Every exhausted
Encounterisa corpse inthe human soul.
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The "encountering human being" must make a choice, because the very possibility of the
Encounteropens up a prospect for him — the prospect of producing something (orsomeone) in the
Encounterthat did not exist previously.

The main Encountersinlife are key existential events that have supreme value from both the
spiritual and the inner (intellectualand emotional) standpoints. The canvas of one's life primarily
consists of Encounters —whether face to face or at a distance, whether with contemporaries or people
from the past, whetherwith people or other personalisticspiritual beings.

Friendshipis based onthe Encounter’s need forthe ideal experience of fidelity. The self -
assertion of fidelity is the consummate manifestation of the life of the Encounter. We know about the
highest form of the Encounterfrom our need forfidelity and from ourexperiences of disinterested
fidelityinfriendship. The latteris the clearest, purestand fullest expression of the veryidea of the
Encounter. Friendship is the supreme manifestation of the Encounter — of the Encounteras such.

In Friendship, every male human being transcends himself of his own accord. For many men,
thisisthe only lofty non-egoistical experience of life —an experience that makes them wantto give
rather thanto receive. The bright power of Friendship is mysterious insofar as it easily coexists with base
motivesthat govern many otheraspects of life.

Friendshipisthe loftiestand mostintense manifestation of the Encounter.

Friendshipisthe fully realized Encounterand the fully realized ideal of the Encounter. Friendship
isideal mutuality that does noteven require the friends to be compatible. They do not have to hold
similarworld views or have equal cultural levels and common aesthetictastes. The friends'interests and
temperaments can be totally different. Friends do not necessarily belong to the same nation or even
race. Evendebased and mentally disabled people can engage in friendship or recognize its value. A
friendisafriendjustbecause heisafriend.

People seek friendship, becausethey sensethat the feeling of friendship makes their lives more
profound.?

1 Even the relations between man and domestic animals can cometo resemble friendship (surrogates of parent-
childrelationscanalsooccur here). A solitary person often creates a special formof friendship with a pet. A dog
will never betray you and will always remain a friend. The responsibility of an owner to his dog is (ideally) the lofty
responsibility of friendship. Peoplesingle out (or train) special types of animals thatarecapableof (or canbe
trained for) “friendship” with their human owner. Whether thisis good or badis a different and complicated
matter.



Friendshipisaninnerneedof manthatis justas innate asthe needtolove and be loved.
Friendshipisone of the supreme inner needs of manthatcan be realized onits own. One must only
desire friendship and seekit. Friendship only requires that an Encounter for friendship take place. Even
that is not always necessary.

The manifeststrivingto be a friend appears around the age of five. The special value of
friendship, the recognition of the sanctity of friendship, and the special attachment to the friend, who
becomes more importantthan parents oranything else for that matter, are the first clear indicators that
the ideal faculties of the soul have beguntofunctionin aperson, though notautonomously forthe time
being.

People become friends most often (and most easily) in theiradolescence and youth orevenin
theirchildhood. Such friendship often lasts alifetime.

Friendship harbors an enormous wealth of life experience. Man may well be createdtobe a
friend. Inany case, Friendship may be defined as an Encounterin which the inherent potential of the
hostility of the Encounterisreduced toa minimum.

Circumstances, situations and events are just asimportant forthe emergence of friendship as
free choice. Friends may have simply sat side by side in school orslept on neighboring cotsin the army
and feltgood together.

Friendship is more mysterious than love. A powerfulcomponent of love is the corporal facet
that controls the whole process, assures the attraction of the opposite sex, andinducesone tofallin
love. Asto friendship, one apparently enters it of his own accord. Friendshipis freerthan love -
infatuation.

There isthe good of Love, onthe one hand, and the special we llbeing of Friendship and the
wellbeing of one's entireinnerworld in the state of Friendship, on the other. The emotional and
spiritual needs of Love and Friendship are similar and different at the same time. Friendshipiis, firstand
foremost, the fidelity of two people to one another. Without fidelity, Love falls apart. Without fidelity,
Friendship does notarise.

Friendshipisamiracle of humanlife.

Although one cangive hislife fora friend, thisis not always the result of inner closeness and the
inner mutual emotionalintensity, proximity and lovingness of friendship ties. Friendship is not the loving
fusion of two people. My friend can be a personthatis, to all intents and purposes, foreignto me
inwardly.

A friendisa close orforeign person that| made my friend. | take upon myself the responsibilities
of friendshipthatdo notdepend on my friend's merits and that transcend my attitude towards him.
Evenif we are differentas people, I trusthimand believe inhimasa friend.

The feeling of friendship is akin to Faith. Friendship has spiritual motives. It arises exclusively as
aresultofthe Encounter'sdesire toseeitselfinideal action.

A friendisa personwho helpsyouto carry the burden of life and takes up your crossin addition
to hisown. In friendship, one joyfully serves anotherand gets spiritual fulfillment fromit. Thisis not
always the case with love. The feeling of fidelity and the feeling of Friendship are spiritual feelings.

Friendship makes people’s spiritual lives more productive, promotes their spiritual growth, and
gives theirspiritual lives greater energy.

Friendship ennobles you justas religious feeling and the experience of Good and Well -Being.

Friendship goes handin hand with asense of honor based on self-respect. Friendshipis
spiritually aristocratic. It ennobles people. The feeling of friendshipisanoble feeling. Ignoble people



may have friends yet never experience friendship. Even when they are onthe brink of friendship, itends
up indisgrace.

A friendisanideal experience—perhaps even more ideal than the experience of love-
infatuation, whichis always based on something transientand cloying (delightand desire). The ideal
experiences of male friendship are often strongerthanthe ideal experiences of love forawoman and
have a lower spiritual status.

It takes work to attain a spiritual statusinlove. Friendshipis spiritual from the start.

The woman plays the leadingrole inthe creation of Love between manand woman butnot in
Friendship.

Without Friendship, human lifewould lack averyimportantinstrument of spiritual growth.
Without Love, human life would loseits supreme meaning —not because the meaning of humanlife lies
inlove butbecause somethingisborninlove thatgives meaningandaim to humanlife. Love engenders
something new andrevives people.

Without Love, human life would goonyetlose its supreme meaning: it would come toresemble
animal existence.

If one looks at human beings from the standpoint of the Encounter, the manisa beingof
Friendship, while the womanisabeing of Love.

If Lifeis Love, then humanlife is Encounterand Love.

Notall Lifeis Love, yet Love s Life. The reasonis not simply thatlove raises the energy and
fullness of life orthatit is the most important manifestation of life orthatit isan essential aspectand
one of the main experiences of life oreven thata certain Vitality is adequately expressedin the
experience of love. The key pointis that the sensation of lifeand of beingalive istantamount to the
sensation of love. Love coincides with the feeling of being alive and thus is tantamount to Vitality.

Loveis nota feeling orstate buta Vitality inits active form. The fullness, essence and specific
nature of a particulartype of Vitality are fully expressedin Love. The nature of the Vitality determines
the nature of Love.

Love implements co-life, in which the centers of life of two or several people combineand make
up a common and unique centerthat does not negate its constituent ce nters. Intertwinementis the key
notion forthe process of the implementation of Love atall levels. A personreceives Love in orderto
returnit to himor herthat gave it.

Love is the supreme mystery of the inner world of man. Every soul acquires greater fullness and
vitality in Love. The mere factthat two people have falleninlove with one another elevates each of
theminwardly, makes each of them spiritually higherand deeperthan they were before, and leads
themto experience Life more fully and deeply. Love revives people and makes them more alive. Such an
increase in Vitality is experienced as the greatest good.

Everythingthat existsisalive,yet noteverythingthat exists feels and cognizes. Alivingbeingisa
beinginsofarasit has the sensationand consciousness of life. Aliving being stands out amongliving
entitiesinsofarasit has the sensation of life and feelsitself to be alive (and, in particular, wishes itself
good). Love, too, is a sensation of life, yet the desire of good (whetherforoneself orforsomeonein
particularoringeneral)is notlove. Ananimal can desire good foranotheranimal and is ready to



sacrifice itself for the latter with all the strength of attachment and sacrifice thatis innate toits animal
species,yetdoesitlove?

As a sensation of beingalive and of life within oneself, love can appearonlyina being with a Self
—inman. One cannotascribe love toa beingwithoutaSelf,i.e., abeingwithoutadesignated centerin
itself that contains the free Author of its own self and its own life.

Thereisno love without the Self. The Selfis not necessary tofeel lust. Lustis notlove. However,
if lust contains a Self, then itis not just the striving for copulation but eroticlove.?

One can understand Love only within the doctrine of the Encounter. Love is the mutual
exchange of vital energy through acertaininnerlayerusingachannel created by the Encounter.

* %k %

An Encounterbetween two persons can take place at different levels. The Encounter between a
man and a womanisthe highestlevel of the Encounterthatis envisaged by both the worldly and the
divine nature of man. The Encounterbetween amanand a womanis more thanan encounterbetween
two people with Selves. Onthe one hand, itis a mutually enriching Encounter. Onthe other, itisan
Encounterthat involvesthe whole person, who participatesinitinthe entirety of all the aspects of his
or herinnerworld. There is nothingin a person that cannot participate inthe encounter between aman
and a woman.

All living beings on Earth have a male nature and a female nature. Inthe human being these
natures become Man and Woman. Man and Woman are the highestand totally unique level of the
manifestation of male and female natures. The female nature (yet notthe woman) is presentinthe
man, while the male nature (yet notthe man) is presentin the woman.

Once again, the difference between manand woman lies notinthe makeup of theirinnerworld
butinits functioning. The man and the woman have different bodies, yet this difference is not just
physiological (this aspectis secondary) butliesin the fact that the body governsthe innerworlds of the
man and the woman differently. His body functionsin a male way,and hersin a female way. The unique
aspects of the woman as such and the man as such are determined by the flesh. The female flesh skews
the woman'sinnerworld towards the sensation of life and love, while the male flesh skews the man's
innerworld towards the consciousness of life and reason.

Generally speaking, the woman lives more lastingly and profoundly in the Encounterthanthe
man. The Encounteristhe main motif of the woman's spiritual life. The woman has the upperhandin
theinnerworld of the Encounter. She plays a keyrole inthe process of the Encounter. The woman is the
master of the Encounter. She livesin the Encounterand, asits leader, has greater proficiencyinitthan
the man. This constitutes heradvantage and poweroverthe latter. However,awoman's life can be
subjecttoa lot more evil from her Encounters than from the otheraspects of herinnerlife.
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In its consciousness of separateness, the inner world of a person, be ita man or a woman, is
closed and shut off from othersouls by a semitransparentarmorthatis not easyto pierce. People have
to break through to one another — through the flesh, in particular.

2 \We do not employ the word “erotic” inthe lewd sense thatitis used today or inthe platonic sense. Not solong
ago, it still denoted the delight of extollinghuman loveas such. The erotic penchantis characteristicof the human
psyche duringthe Encounter with a person of the other sex.



Eros isa natural penetrative force without which it would be difficult for the souls of men and
women tointertwine. The sexual desire of the flesh is necessary and morally justified as a powerful
attractive force that brings bodies togetherinto asingle corporal rapturous whole and pierces personal
barriers on the way of souls to one another. It is not unchastity thatis amoral but sexual obsessionin
the absence of the striving towards love.

The seemingly unrelenting keenness of human sexual passion serves firstand foremost the
needs of the human psyche (the lowersoul) and afterwards the natural necessity of the propagation of
the species. The encounterata moment of lustis directed where the flesh points —at the object of
desire outside oneself. A spiritual eclipse takes place through the other —an eclipse that creates the
possibility of enteringinto the first (erotic) engagement.

The forces of corporal life of two persons are particularly absorbed by each otherat the moment
whentheirinnerworlds are absorbed by the flesh: the two persons "merge" orjoin through the flesh,
become a single wholein which the energy of psycho-physiological life circulates from one to the other
and back.

Onlyinthe human species (andinnootherbeingin nature!) are the special pointsin the male
and female bodies located so adroitly that, in unperverted coitus, the two bodies from tip to toe make
up a singlecircle. Inan ecstaticembrace, partners consciously strivetojoinintoacircle.

The meaning of sexual relations does notlie in children orin carnal pleasure. The moral
justification of sex is neither carnal pleasure, of course, noreven procreation but bodily interpenetration
that facilitates inner contact between the partners and helps to launch the process of spiritual
interaction. Achildisliterally the fruit of the fusion between aman and a woman and the result of their
unityinthe fleshandthrough the flesh. Sex forthe sake of procreationisjustas soulless as sex for
carnal pleasure. The conception of achild should become the result of the bodily and spiritual unity of a
man and a woman.

The fortress walls of spiritual separatedness begin to break down ontheirownin bed. Itis hard
to imagine what would have come of people without this possibility (provided by Nature) of intertwining
souls through eros. Even the penetrative force of "platonic" love is driven by eroticenergy through the
lofty rejection of sexual relations.

At the moment of passion, the man loves with his soul from his bodyandis ready to swear
eternal love, believinginit himself. However, as soon as he satiates his body, his soulimmediately takes
him out of the short-term experience of pseudo-love that had been brought about by his body. In
contrast, after enteringthrough the body into astate that is close to eroticlove, the female soul often
remainsinit. Generally speaking, the female bodyisalot more closely linked with innerlifethanthe
male body. In contrast to the male body, the female bodyis alot more willingto carry out the orders of
the soul and to serve as the instrumentand tool of the soul. The woman's body serves toimplement the
main goal of hersoul: to entwine the man around herself and to entwine herself around him.

The higherstandards for female chastity are neither the result of male egoism nor, evenless, a
sign of the inequality of the sexes. Entwininga man around herself, the woman must entwine herself
around him without everuntwining. In principle, the capacity of staying entwined is given toawoman
onlyonce. Inany case, the capacity of stayingentwined is extremely fragile inawoman. If she entwines
and untwinesatime ortwo, this capacity breaks down, and the inner mechanism of striving for unity
through the flesh begins to malfunction. Awoman's flesh does notforget what has happenedto her,
and she and hervery sensuality retain the mark of the man that attracted it onto himself.

In itself, carnal sexuality isimpersonal. It can be more or lessintenseyetdoes notchoose the
concrete object of sexuality. Sexualrelations, eveninthe presence of mutual feelings, have nothing to



do withlove —notaccount of theirbaseness butintheiressence. Sexual relations are temporary oreven
short-lived by theirvery nature. In contrast, all love, including eroticlove, is love insofarasitis based on
a mutual relationship of Selves that enterinto timeless or extra-temporal relations.

The experience of responsibility orits presentimentis part of the experience of the Encounter
and love. Eroticlove requires aman and a woman to be alone while performing the supreme sacrament
of the intertwinement of theirbodies. Shame is properto eroticlove. The latteris not shameless forthe
additional reason thatitisimplemented by Selves ratherthan egos or sexual partners.
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The power of eroticlove is selectively focused. Toaugmentitself, it passionately desires to tap
the life energy of the otherand to absorb the intensity of hisorherlife. The freedom of exchanging lives
ineroticlove takes the form of the mutual freedom of greedily absorbing the psycho-physiological heat
of the beloved.

The object of love-infatuation (philiclove) evokes the elation of the presentiment of
participatingin ortransferring oneself into the lofty regions of his or herlife. One cannot desire to
absorb the vitality of this object. The freedom of exchanginglivesisimplemented here as the freedom
of approaching, givingand rendering oneself into the contemplative heights where the metapsychic
image of the beloved abides forthe loving gaze.

Initself, eroticlove is greedy and self-interested. Initself, love-infatuationis disinterested and
contemplative. Takentogether, both faculties of love, combining and alternating, make up the
experience of human self-love. Such love loves with eroticand philiclove simultaneously: it takes
pleasure intakingthe life of the othersoul and gets lofty satisfaction from givingits own life.

Love-infatuation (philiclove) does not arise as a result of hard innerwork. It arises simply
because oneis human. Philiclove does not requirethe effort of attainment. Gratuitous, itis deified
because all the boons of its life sensations are given for free.

Happinessis happinessinsofarasitalways occurs overand above the psycho-physiological
satisfaction derived fromrelations with one another. Happinessis an experience thatarisesin philiclove
froma mutual explosioninthe Encounter. A sort of channel arises between partners, and different kinds
of vital energy travel back and forth with the sole aim of increasingly exciting, overexciting, triggering
and kindlinginfatuation. When this process subsides (asitis prone to do) and the channel blocks up,
people tend to say that time has destroyed love. In actual fact, this channel is not designedtolasta long
time. The souls grow weary of vibrating together, and the vibration dies away.

Where does ourhighestinnerstrivingto be intertwined come from?

Eve was created, becauseitis "notgood" (Gen. 2:18) for a personto become by himself what he
isintendedtobe. Aperson'sinnerworkis neverfull-fledged without another person thatis "suitablefor
him." Otherwise aperson cannot become atrue human beingand cannot attain the spiritual bliss and
goodthat are prepared and necessary for him.

In additionto eros, philia, and agape, the Greek language singles out a fourth type of love —
storge. Thisterm was used by the Ancient Greeks to refertofamily love orthe feeling of familial



affection. Thisword apparently also referred to the feeling of kinship as such. We will reinterpret storge
here, justas philosophers have long reinterpreted agape, philiaand eros.

As an encountering being, manis directed from “his own Self" to "another Self." He has a real
needtointegrate "hisown Self" into anotherperson, "another Self." In the final account, this need leads
to the emergence of storge or"one's otherSelf." Peopleformerly called this "the unity of souls" —the
product of storgicfeeling.

"One'sotherSelf"isnotreally evena"Self" butthe directedness of one persontoanotherin
implemented storge —a directedness that shows that one experiences himself through the otherand
the otherthrough himself. "One's other Self" emergesin this experience of the otherthrough oneself
and of oneself through the other.

A person givesto his storgicbeloved the keys of his main vital centers and, as a guarantee of
theirunity, entrusts his beloved to care forthem. He can make do without the latter’s help yet cannot
make do without the storgicbeloved as such, to whom he can entrust himself. And he waits for this
person. He waits not forthe alleviation of hisown burden but forstorgicwellbeing.

When two people are spiritually intertwined like two threads, regardless of whetherthey are up
to the task or not, they attain, through this circumstance alone, aspecial and incomparable fullness of
life, which a person can neverattain on hisown. The state of the intertwining of soulsis a state of such
wellbeing and spiritual bliss that no healthy soul could ever refuse it. Storge as such (i.e., independently
of itsresults) isatrue good and one of the highestvalues of life that cannot be replaced by anything
else. Every human beingdesiresiit.

Storge isinnate to man. He who does not strive for storge is not fully human. The human soul
feelsincompleteand destitute without storge.

In storge, itis not enough to understand and sense each other, to show compassion, to hold
commonviews, orto lookinthe same direction. One must be in each otheras well as making up a single
whole.

Ideally, "one's otherSelf'is one's other experience of life (one's other experience of being alive)
inthe storgicbeloved —his (and my) otherviews, feelings, life experiences, notions and thoughts. The
perfect storgic partnerhas nosolutions ordesires of mutual life that are distinct from the solutions and
desires of hisown life.
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Alllove relations make use of the second person. Love is directed at the "you" of the close
relative orthe beloved "you" that has been selected among many different "you" for the amorous
feeling, say. The beloved "you" does not cease tobe a "you" in philiclove and becomes "another Self"
only if philiagrows into storge. Inthis case, philiclove ends, and "you" stops beinga beloved "you."
"Falling out of love" orthe disappearance of amorouslove is notinner catastrophe ordeath but the
intended development of the soul'sinnerlife.

"One's otherSelf" should notbecome "you" ("another Self"). This would be aserious
malfunction of the person’s entire inner world and a storgic catastrophe or despiritualization —a crime
of sorts.

The pains of the rupture of philiclove can heal. In contrast, a storgic catastrophe is notevena
lethal wound but murder.

The perception of one storgic partner by the otherstorgicpartner does not pertain tothe first,

second or third person. "One's other Self" is not the first person ("I") or"anotherSelf". Neitherisit
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"you" (the person of the Encounter). Norisit "we" (itis differentfrom "we"). You cannot address the
storgicbelovedin eitherthe second orthe first or the third person.

"One's otherSelf"is a special grammatical category thatis used for only personinthe whole
world—the storgicbeloved.

Notall relations between people can be described by the three grammatical persons. Forason,
The son experiences his fatherand addresses himinthe

the fatheris neither "he" nor"you" nor

fourth person.
One'sstorgicbeloved —one's otherSelf —is neither "you" nor

Heis addressed (and storgic
loveis experienced) in the fifth person.

A personsees hisstorgicbeloved in the fifth person when he sees himself in him as his "other
Self." The storgicbeloved is experienced by his beloved in himself in the fifth person as "his other Self."
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The innerworlds of the man and the woman fuse in storge. Storge is theirfusionintoanew and
single whole that had not existed up until then. The relations of the storgic partnersinthis new unity
take place in the fifth person.

Man isan encountering beingthatis capable of storge. He encounters, because he is capable of
storge.

When a man says inthe fifth person "my otherSelf," he refers to his otherfemale Self, and vice -
versa.

The male and female natures were introduced into earthly Nature with the goal of human
storge, of "man and woman." The separationinto man and woman s essential for storge and servesits
needs. Thisis more correct than to say that storge exists, because there exist manand woman.

The innerworlds of a man and a woman functionina male or female way not for theirown right
but to work togetherand produce somethingin which male and female work combines and engenders
new life and new work.

Man and woman were created especially for storge.

Man and woman are two different waysin which the humaninnerworld works. The male and
femaleinnerworlds work both separately and together. There is no point of studying their differences
and similarities. The question of the separate work of the male orfemale innerworldis secondary. The
mainthingistheirjoint work, their unity. The differences and similarities of the two innerworlds exist
for the sake of theirjoint work.

Storge isthe implementation of the joint twofold work of the inner worlds of two persons —two
as one.

Generally speaking, a person does not understand or badly understands another person. Storge
isthe only way of understanding clearly whatis taking place inthe inner world of another person. The
special delight takenin perfect mutual understandingis anindicator of the existence of storge.

The principle of collective spiritual lifeis "don’t do unto others what you don’t want others to do
untoyou." The principle of storge is "do what you desire for both yourself and him (orher)."

The fusion of the inner worlds of man and woman is a mysterious process. Itisimpossibleto
reconstructitinfull. Storgiclifeis justasvastand diverse asthe life of individual persons. Justas every
human life, every storge is unusual and unique.

Storge is a special personalisticphenomenon. Storgiclife isin dynamicequilibrium with the
individuallives makingitup. The results of storge differ from the results of an individual non-storgiclife.



11

The storgic life of man has particular meritin the Plan. Storgiclove is the only type of spirituality
thatisdirectly accessible to everyone. Inall the realm of personal and collective spiritual life, a person
getsno higheror more powerful spiritual satisfaction than from the awareness thatheislivingand
goingthrough life together with someone. There is nothing that can be compared with this constantand
perfectspiritual joy. The shared conjugal joys of family unity are so sweetand congenial to the soul that
they serve asan imperfectimage or “crumbs” of storgicparadise. The ideal image of storgic paradise lies
withinthe depths of the male and female souls, leadingthem to marry.

The ascendinglife of the Encounterleads to storgiclove and storgicspiritual life. The profound
motif and goal of love inall its formsis to attain storge.

The storgic spiritual process gives mysticresults. [t produces aspecial fruitthatisinaccessible to
philicand evenlesstoeroticlove. Thus eroticand philiclove should be considered as preliminary stages
on the way to storgic love.

Storge is neverattained by itself, compulsively or without effort. It can emerge only when both
persons have made the necessary preparatory work. Generally speaking, one must attain storge through
a penetrative preparatory pre-storgicstage.

Erotic love and philiclove are at the front lines of storgiclove. All the powerful work of the
Encounterat the eroticand philiclevelsis done notforits own sake but for the emergence of storge.

The storgic role of sexual relations that result from the natural differences of the sexes is
enormous and virtually indispensable. The possibility of attaining the unity of two people through the
flesh depends, inturn, onthe state of the body as an instrument of the soul. The sexually depraved
person risks closing himself off storgically. The purerapersonis sexually, the more responsive he usually
isand the more easily pierced for prestorgicunity.

Erotic love and the sexual interpenetration of the flesh assist storgiclove, which usesthemtoits
own endsto meetthe needs of storgicspiritual life. Sex ceases to serve the aims of thislife ifitis not
usedto its highest purpose. The piercinginstrument of sex easily breaks down, becomes bluntand loses
its storgic meaning. Storgicunity istooimportant, serious and fragile a matterto be put at risk.

%k %k %

To cite Leo Tolstoy's typically succinct definition, "happiness is the satisfaction of the being of
man, who livesfrom birth to death only in this world. The good is the satisfaction of the demands of the
eternal essenceinman."

The good is not only distinct from happiness butis frequently acquired in unhappiness.
Happinessisnota reality buta dream. In any case, itis a brief and exclusive state of the soul ratherthan
its patrimony. In contrast, the goodis eternal, indestructible and real.

The state of happinessandthe state of good resemble each otherinthe sensation of the
fullness of life that one getsinthem. Happiness is mostly the desire of joy for oneself: forexample, for
people toserve meinsoul and deed, tolove me, and to give me the possibility of experiencing the
satisfaction of loving and the joy of caring. The main point here is notegocentricintentions (the goodis
also "for oneself") but the indolentinner passiveness of the motif of happinessin contrast tothe
hardworkinginneractivity of the state of good.
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Confusingthe good (the hard-earned state of freedom of the soul) with happiness (atemporary
state of elation of the soul, an awareness of the delight of life), a person mistakes the mainindicator of
the fulfillment of his purpose and mixes up the innercriteria of the properlife —whatis "good" and
whatis "notgood" (Gen. 2:18).

No Encounterotherthanthe encounterbetween manand woman promises "one's own
happiness." The hope of attaining "one's own happiness" is part of the paradigm of the Encounter
between manandwoman. Thisleadstothe ineradicable and extra-empirical longing for mutual
happiness, whichis never attained.

The desire forstorgicgood that was put into us from above isno illusion. God sent people into
the world to attain storgic good, while we expect and desire aremote and disfigured likeness of this
good — the happiness of our psycho-physiological personality, a happiness that cannotlastlong by the
laws of worldly life.

Storgicunityis not happiness but wellbeing. To attain storgicgood, man must "take up his cross"
and make an effortinlife, i.e., suffer, fall, stand up and fall again, anguishingin his soul ratherthan
being happy all the time. Storgicunity feeds ontroubles, tribulations and sorrows, which are conditions
for attainingthe good.

Human souls are closed up and thus must fray their way towards one anotherin orderto enter
into storgicrelations. Extolled from the beginning of mankind, lofty love-infatuation greatly augments
the experience of happiness and powerfully frays the way, allowing souls to approach each other. The
happiness of beinginlove serves (or, atleast, should serve) the good of storgic unity.

Loveis blind, asa rule;infatuation passes as soon as a person beginstosee. In early youth, the
desire forlove runs ahead of the object of love. Storge is rare among young people. One must firstenter
intothe storgic phase of life. Storge arises in maturity.

Life-infatuation —life as infatuation —is a special state of life. We defineitasa kind of "pre-
storgicstate" of the innerworld of man. People usually use the word "love" to referto a pre -storgic
regime of the functioning of theirinnerworld. At all times, the theme of lovein art has been the theme
of the human experience of different pre-storgicstorms and deceptions. No other state of human life
has been described sovividly and diversely as this. Pre-storge has novalue initself,however. Man's
inherent needto cultivate the pre-storgic state ultimately aims to attain astorgic state of life.

The fire of philiclove isneeded, asa rule, to kindle storgiclove. The pre -storgic state of lifeisa
shoot out of which the storgic tree should grow. However, "should grow" does not necessarily mean
“will grow.” Pre-storge does not necessarily lead to storge. One can spend one's entire lifegoing from
the delight of one philiclove toanotheryet be acomplete failure from the standpoint of storge.

People usually consider sublime feelings to be poetically inspiring feelings and passions. In
reality, sublime feelings are feelings that do not blow their own horn. They are quiet feelings —not
towards a mistress but towards a wife with whom one has lived for decades.

The prelude to storge — the philic pre-storge of storgiclove —is a highly seductive state. Many
people are willingto spend theirentirelivesin pre-storgicarousal without thinking about the state that
follows. Pre-storge can last for years yet not "forever," contrary to what some people desire. It
inevitably comestoanend. It eitherdisappears ortransformsinto storge. However, it never replaces
the latter but onlyannouncesit, invokesitand preparesforit.

In pre-storgicexcitement, a poetsings the song of life and love with all his soul and all its power.
He imagines that the magical sounds of this songinvite himto the joy of the feast of life. Of course, they
entice him—yetnot to a feastbutto the hard labor of storge. The storgiccall should resound (and be
heard!) in pre-storge. The happiness of pre-storge should precede the good of storge and serve to
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implementit. Otherwise the sound of pre-storge is not the triumphant cry of the breach of fortress walls
separating souls but the noise of a burst bubble or of a shotinto nowhere.

People say that you cannot understand "love." Thisisindeed the case with respectto pre -storgic
love, because pre-storge is anintermediary state —somethingthatis transitional and still unformed,
somethingthat hasannounced yet notimplemented itself, somethingthatis only a promise and oftena
false promise. Far from always striving for storge, pre-storgetries toimplementit only whenitis not
wrappedupinitselfand whenitis consciously oriented on evolvinginto the former.

As pre-storge, philiclove has alawful place in humanlife. However, people have created a cult
of philiclove, turningitintoagoal andvalue initself, degradingitand makingitincapable of turninginto
storge.

The non-orientation (or, more precisely, the non-obligatory orientation) of philiclove on storge
isone of the misconceptions of human existence. This misconception is cultivated by art, which creates
models foremulation and forreproduction through emulation.

Pre-storgicbehavior differs from storgicbehavior properly speakinginsofar as storge strives for
unity, while pre-storge isinterested in mutuality orin the influence of the other on oneself or of oneself
on the other. The pre-storge of infatuationis possible with many people that one encounters on the
path of life, whilestorge is, generally speaking, possible with only asingle person.

The male animal is attracted by the smell of the female. Amanis attracted by the image of the
woman. Philically, he is attracted by the female philic(or, more precisely, philicand erotic) image.
Storgically, he is bound by the woman's storgicimage, to which he presents his male storgicimage.

The philicand eroticimage is not the same thing as the image of one's other Self. They
announce themselves differently and are selectivein different ways.

The storgicimage is not an image of a person that can be captured by a photographer. Inthe
mutually reciprocal storgicmovement, minor details are important, evenif noone else seesthem:
seemingly secondary movements, expressions, and glimmers that storgically attract the partner's
attention. They contain an aroma of the sensation and consciousness of life of the storgic partner.

Althoughthe storgicimage shinesthrough the visible hull, itis not perceived by the eyes butis
made out inthe outward appearance by the heart'sintuitive vision. The insightinto storge is the insight
into outward appearance. Thisisa mystery ratherthan a whim of male or female fantasy.

The heart's storgicaesthetics often do not coincide with psychological, physiological and
aesthetic perception. Awoman may notbe to a man’staste yet nonethelessirresistibly attract his heart
by herstorgicbeauty, which seemsto be created especially for him. Everyone has his orherown
aesthetics of the storgicimage that can neitherbe transferred norinculcated. Nor do they disappear
overtime.

The storgic momentum is sexually disinterested and is often extinguished by sexual self -interest.
The beauty of the female image isimportant for pre-storgicgamesthat do not necessarily lead to
storge. A man's storgic woman does not need to arouse him philically and erotically. In storge, he looks
not forbeauty but forsomebody of his own, his own special femaleimage orsome of its special
expressions and traits that suggest that thisimage has somethingimportant and desirable forstorge.

Usually, a man perceives his storgicimage of awoman as a womb inwhichitisgoodto live,
which his soul desires, and into which he must make hisway so as to feel athome there. Nevertheless,
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he does not set himself the goal of partakingin the woman’sinnerworld. He looks for his female image
that, fromthe start, contains (and shows) something that can attract his storgicwill and seeks the
latter's "storgic place" that is expecting him and only him. The male storgicwill is always the willto
occupy the woman's storgic place. Nevertheless, itisthe woman that strives to raise the Encounterto
the storgic level. This profound female desireis irrational.

The importantthingfor the storgic partneris notthat he livesinthe other partnerbutthat the
otherlivesin him. | experience the image that penetratesinto me "as myself," I sense itas my own, |
cannot help but open myselftoit,and | love and pity it "as my own self."

One pities the storgicbeloved as one pities one's own self. | cannot live without himorherin
me. Storge is not for my own self and not for me to feel good but for somethingdifferent.

kK k

| have received astorgicimage thatis intended for the encounter with my storgicbeloved, and
hisor her storgicimage is also within me. My storgicbeloved carriesin him or herboth the image of the
person that can become his or her storgicbeloved and his orher own storgicimage. All of these images
must be in harmony between themselves and make up a single whole.

One's own storgic image actively expects the encounter with the storgicbeloved and emanates
alaunchingsignalinall directions, summoning him or herto approach. A person carries the image of his
otherSelfin himor herself asa motherbears a child. Thisimage strives to be realized and leads to
storgic presentiment, storgicdesire and storgicpressure. It cannot be described but can only be divined
with the help of storgicintuition during the encounter.

| know not figuratively but forsure that "my otherhalf" lives on Earth at the same time as I. |
seektomeetheryetdo not know where togo and do not know what sheislike before I see her. Inmy
life,l am urgedto go somewhereand find someoneldo not know. All the same, | go and sometimes
evenfindher!

A personseeks the storgicencounterwith all his heartand keeps expectingitatany moment. To
waitand search with such intense presentiment and constant expectation and delay is quite atorment.
How can one avoid making a mistake in a state of such excruciatinglonging? Itisa miracle that the
storgicencountertakes place atall. Indeed, the miracle is notthatthe encountertakes place butthat
the storgic intuition functions correctly in the endless series of encounters that constantly promise and
beckon. Moreover, it functionsindependently of me: someonewhispersto me, "Here sheis!" Itisalso
astonishingthat storgicrecognition can take place not at first sight and not during the firstencounter
and not even during the first year of acquaintanceship. You may not hear anythingforalongtime and
thensuddenly perceiveavoice withinyourself, realize the storgicvalue of the encounter, and recognize
that itis storgic. This voice comes both from within and from without.

Someone carefully sawittoit that our encountertook place and that we recognized each other.
Who isit? Neitherlnorthe other person, butsomeone else.

The image of the storgicbelovedin me and my storgicimage in him or her should correspond,
be two halves of a single wholeimage and derive from the latter. Itis this whole unworldly storgicim age
that directs the search for the storgicencounterand guidesits choice. It was implanted in us fromthe
start and thus belongs to someone who existed before us and who placed the storgicimagesinside us.

kK k
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Althoughitwouldbe incorrect to say that you can become friends with anyone, friendship is not
selective. In contrast, storge is extremely selective. Afriendis someone towhomyou are true rather
than someone whomyou love and withwhomyou are one. Afriendisin no way "your otherSelf."

You can put yourlife down fora friend. At the same time, you cannot help but put all of your
beingdown foryourstorgic beloved.

A friend does not have to be constantly present. In contrast, the absence of the storgicbeloved
isalways a tormentsimilartothat experienced by an orphan. Itis unnatural.

Friendshipis the most sublime manifestation of human existence as such. Storge isa
manifestation of both human and mysticlife.

Friendshipis somethingthatis given and grows strongeroverthe years. Storge starts from the
lowest stages and ascends upwards, going from the appearance of storge in human life to divine storge
at the height of the realization of the Divine Plan.

Friendshipisan Encounterinthislife only. Storge isan Encounterbothinthislife andin post-
human life.

Friendshipisthe supreme manifestation of the innerlife of the Encounter. Storge is the spiritual
life of the Encounter—storgicspiritual life.

Storge is a special class of phenomena of spiritual life, some of whose qual ities are new and
inaccessibleto the spiritual life of the individual. The result of storge is qualitatively different.
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The more a married couple lives together, the closeritbecomes and the more usedtoeach
other. However, thisis not storgicgrowth but the consolidation of conjugal kinship ties. The
augmentation of conjugal closeness just as the strengthening of friendshipisaform of inner growth.

Storge is not given at once. Storge always emergesin the process of growing —storgicspiritual
growth.

Storgicgrowth is a great mystery not only of man's innerlife but also of his spiritual life. Itis
deeply connected with the process of man's spiritual ascent. Storgicgrowth isjustasimportantin
storgicspiritual life as spiritual growth. Storgicgrowth and spiritual growth are the fundamental motives
and driving forces of all human life. Any moment that passes without the growth of one or the otheris
lifelessforasoul.

Storgicgrowth is the growth not of mutuality but of the mutual penetration, mutual
involvement and mutual absorption of one inner world by the other until they constitutein all areasa
single life with two perspectives.

Storgicgrowth requires spending spiritual energy on each otherandreceivingitfromeach
other. Storgicgrowthis mutually producedin joint twofold spiritual work and in hidden joint spirituality
that the man's and woman's souls create, consolidateand putintoaction.

The immobility or cessation of storgicgrowth is fraught with the same consequencesin storgic
spiritual lifeas the cessation of growth in any otherkind of spiritual life. The acceleration of storgic
growth revives aperson's soul just as the acceleration of spiritual growth. In both cases, the descent
begins not aftera breakdown or catastrophe but afterthe deceleration of growth that leads to
stagnation. A storgically motionless couple is not necessarily devoid of storgicgood but lacks the good of
storgicgrowth.

What is true forspiritual growthis equally true forstorgicgrowth. The storgicgood increases
only during storgicgrowth. If there is no storgicgrowth, the storgicgood does not exist and cannot be
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preserved. Ifitstays onone level,itbecomes depleted and decreases. Toreceiveand preserve storgic
good, one must not just preserve the existing level of storge but consolidate and augmentit (storgic
growth). This naturally calls for passing from one stage of storgic ascent to the next.

A simple and unmistakable indicator of emerging storge isitsincrease overtime. No matter how
brightthe honeymoon was, the feeling of love —storgiclove —should be fuller, deeperand even keener
30 years later.

The descent begins not when storgic proximity disappears but when it stops growing. Alienation,
opposition, infidelity of all kinds, self-interest, and the souls'avoidance of each other, foreboding the
collapse of the storgicrelationship, begin when the process of storgic growth stops.

* %k %

Numerous and often difficult obstacles inevitably and necessarily occur on the path of all
spiritual growth. Inthe same way, many difficulties, contortions and dramas of mutual life are needed to
produce storge and storgicspiritual growth. A person must obtain the storgicgood himself. Itis not
enoughtoenterintoa storgic relationship. One must manage to preserve itin real -life conditions that
constantly putit to the test. Life tests the storgicrelationship just as any other spiritual ascent.
Tribulations of all kinds as well as family members, relatives and other people keep trying to destroy the
storgicgood.

The storgicimage pointstothe fifth person, "one's otherSelf," and offersit for storge, often
withoutrealizingwhat troubles and difficulties are involved in attaining the storgicgoal. Some aspects of
theinnerworld may be unsuitableforstorgicgoalsand even oppose them. Overcoming obstacles to
storgicgrowth such as differencesin cultural tastes, psychological incompatibility and corporal rejection
are sometimes part of the effort of storge and sometimes superfluous toit.

What opposes storge can serve to steel and strengthenit. Overcoming the inevitabletrialsand
obstacles accelerates storgicgrowth. Thisincludes above all the trial of taking up the cross of one's
otherSelf (his orher everyday cross orthe cross that unexpectedly became his or herlot), which cannot
be avoided and that always existsin storgiclife. Anotheristhe storgictrial by faith, whenone is
summonedto believe the othereven whenthere are novisible reasons to trust him or herand when no
one else does.

The eternal dream of husband and wife isto die together, suddenly and at the same moment.
Thisis not granted to man. The main storgic trial in store for a personisto serve the belovedin hisor
herterminalillness and part with him or her when death putsan endto theirintertwinement. Dying
first, one partner puts his cross of death on the other.

Much of what was not finished in storgiclife is completedinthe final period of mutual life on
earth. He who remains alive takes upon himself the burden of the terminal agony of whom he cannot
live without. This sufferingis capable of changingthe posthumous fate of the storgic beloved.

A man and a womaninstorgicintertwinement lead theirown speciallives. Aman cannot fully
understand awoman's life, and vice-versa. She isnot "me," and "I" am not her. We do not always have
the same life states and moods or the same thoughts and feelings. In storgic co-life, each engagesin his
or her own activities, loves ordoes not love in his or her own way, and feels with differentintensity and
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evendifferently than the storgicbeloved. Simply on account of our humanindividuality, we are never
what our other Self literally understands us to be.

A personthatl could call “my other Self" should notexistatallin principle. The very possibility
of perceivinginthe fifth person and recognizinganother person (especially of the opposite sex) to be
one'sown Selfisan inexplicable mystery. Although the existence of astorgicrelation may be evident, it
isimpossible to study the joint life of storgic partnersfrom withoutin orderto find the inner grounds of
theirstorge. Forthe outside observer, storge is afalse experience and condition. Nevertheless, no state
of life is more authenticor more sought by man as such.

By ourselves, we could not livein astate of storge where each person experiences the other
through himself and himself through the other. Storge can take place with the help of a certain powerful
force that comes from within, asif from in between two storgic partners, yetdoes not belong to them.

The acceleration of spiritual growth is the main condition for the sustainability of all spiritual
growth. My otherSelfis my thoughts, feelings and desiresin my storgicbeloved. All of them are the
object of unbounded storgicspiritual growth. Atfirstsight,this may seemimpossible inviewof the
excessivecluttering of the innerworld with all kinds of foreign (anti or non-storgic) vital desires.

If storgic growth was simply the result of the efforts of storgic partners, it could not accelerate
or be sustainable ordurable. This clearly shows that the storgic partners are not the only participantsin
storgicspiritual growth. Generally speaking, sustainable storgic spiritual growthis produced notso much
by storgic partners as by someone through them.

The directrelationship between two people istemporaland destroyed by death. However,
when one of the storgic partners dies before the other, the storgicrelationship continues. The partner
that isstill alive feelsthe presence of the defunctin his or herlife yetalso knows —knows forreal — that
they are and will continue to be togetherjustas before. Thisis nota conjecture, a self-delusion, a
mirage or a dream but a bright feeling that suffuses the remaining years of the life of the partnerthat
was destined toleave this world last.

There is no doubtabout the authenticity of such mutual communication. The storgic partners
did not and do not part not because they are tied into a magicknot but because somebody else keeps
themtogether—one partnerinthis world and the otherin the otherworld. This “somebody” must
therefore liveboth here and there.

Each storgic partnerleads his or herown personal life. In addition, they lead a third mutual life,
inwhich the differentaspects of theirinner worlds only participate. Not two but three personalities take
partinstorge. The third personalityis notabeing of relation ortransformation buta mysticbeingthat
subordinates the personalities of the storgicpartners and implements the storgicrelation through
himself.

Between storgicpartners (in contrast to otherencounters and otherhuman mutual inner states)
there existsasupplementary force of mutual attraction that originates notin one orthe otherstorgic
partnerbutina third source.

The subject of human storgicspiritual lifeis the person himself and his storgicbeing—his
cherub.

%k k
Many people live withthe more orlessintense sensation that someone out there isdestined to

unite withtheminto anew storgic whole. Choosingasingle human beingas his storgicpartnerand
denying proximity to others, aperson selects withwhom he willbe united fromnowonandinlifein
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general —in presentand future life, in worldly and otherworldly life. Human life consists precisely of this
choice and selection. The perspicacity of this choice is the fundamental problem of a person's storgic
life.

Accordingto the innate feeling of storge, the person with whom lam destined to be unitedin
future life exists somewhere in the world. Thisis nota presentiment but atype of knowledge. | know
not only about his or her existence butalso about my unity with himor herin storge.

The idea of storge isthat, inthe interaction of two, there appears a third that connects the first
and the second. My otherSelfisa personthat belongs tothe same storgictrinomial as myself —to the
new spiritual beingthat we engendertogether. Nothing like that exists in physiological sexual life orthe
psychiclife of the Self.

We are simply outlining here the new concepts that we are introducing to give a preliminary
ideaof them. To clarify their essence,itis necessary to describe many new conceptual layers. An
attemptto understand the nature of the storgicbeingis made inthe second volume of The Emergence
and Transfiguration of Man.

The storgic being has a key meaningand purpose and permeate s the entire implementation of
the Planfrom the initial self-induced storge of man to Divine storge at the final stage of the Plan.

The pathos of storge lies neitherin one person servinganothernorintwo persons fusingbutin
two persons fusing with a third and jointly servingathird thattranscends both of them. To expect my
storgicbelovedto give hisorher life up for me means expectingthat he orshe will give itup not only for
me alone butalso forour storgicbeing.

The storgic partnersenses the presence of the force of the storgicbeingas a force that does not
dependontheintensity (orweakness) of his feelings thatlaunched the storge. The power of the storgic
beingdoes not belongtothe storgicpartner. It cannot be replaced orabolished by himand only
augments overthe years, becominginvincible.

Storge isthe involvement of the third participant of storge, the storgicbeing, inthe jointinner
life of a manand a woman. The higherthe level of storge, the more the storgicrelationisbased onfree
will. This allows the higher subjects of storgicspiritual life to become involved in the storgic spiritual
processtogetherwith human souls (the lower human subjects of storgicspiritual life).
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Storge calls for mutual complementarity and mutual augmentationinthe jointlifeatrois
togetherwith the third member—one's storgic being.

“Encountering man” encountersinsofaras he producesin the course of his life something thatis
notinitiallyincludedinitandthatappearsin the process of life. The main fruit of the Encounteristhe
newly engendered storgicbeing. ltdoes notappearinone'slife at birth butis created (orsummoned)in
the process of life andis not removed or destroyed after death.

In itself, the spiritual intertwinement of aman and a woman istemporary and dissolvesinthe
course of life orafterdeath. Moreover, aman and a woman cannot unite in each otherorin one of
them (eitherthe man or the woman) —thiswould resultina man encompassingawoman or awoman
encompassing aman. For durable and eternal unity, aman and a woman need an indestructible and
non-mortal mutual vessel —a third being that would incorporate both of them. The storgicbeing
encompassesand unites the man and the woman. The indestructible spiritual intertwinement of man
and woman takes place in the storgic being. In The Emergence and Transfiguration of Man, we will
describe where thisbeing comes frominstorgicintertwinement.
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Properly speaking, the storgicbeing does notleave the field of non-mortal life in which it exists.
The two partnersthat bringthemselvesinto the storgicbeingattain personal non-mortality init.

The storgic beingis not the fruit of the romanticimagination. The eternal human sensation of
one's other halfis the presentiment of the storgicbeing within oneself. Storge is the participationin
intertwinement of two beings directed at each otherwith a third (storgic) being that appearsin human
life inaddition to parental highersouls.

The spiritual status of the storgic beingis higherthan the status of the soulsthatsummoned it
towardsthemselves. In storge each person acquires a higherfullness of beinginsofaras he becomes
part of the essentially more completelife of the storgicbeing.

Storge is marked not only by the striving towards one anotherbutalso by the joint striving
towards a third being. This striving bestand most fully expresses the nature of storge. "One's other Self"
isnot a double, replicaor copy of oneself. Itis given through the third subject of storge thatis tied to
"one'sotherSelf." Storge is a particularkind of closeness that both the man and the woman need,
because the storgicbeing needsitandinscribesitselfintoit.

Eveniftwo people are very close and similarand have very harmonious and joyous relations,
the storgic beingshall not necessarily entertheirjointlife. Atagiven moment, all three must come into
such contact with each otherand unite in such a special and ineffable way that they generate a
threefold resonance. Storge cannot be realized without the storgicbeing, evenif both partners deeply
strive forit. Storge without the storgicbeingis a spark that cannotkindle and set on fire.

The human soul naturally desires to attain what it receives at the summit of life. The soul strives
for the summitand only for the summit. The striving for storge is the striving for the non-mortal storgic
beingandforits evocation, elicitation and attraction to oneself. The dream of one's own storge
manifests the ideal striving of the higher soul for the storgicbeing.

Two beings, aman and a woman, insert themselvesinto athird (storgic) beingthatis
homogeneoustothem. The storgicbeingis notjustthe connectinglink between the two orjust their
sum but both their connectinglink and theirsumas well as their highest point that, elevating them,
bringsthemtogetherfromtwosidesintoathird beingwhere "one'sown Self'and "one's other Self" are
includedinathreefold unity in which something of the innerworld of the man and the inner world of
the woman are combinedinanunfusedyetindivisible manner.

The storgic love of the man and the woman strives for the storgicbeing. Storgiclove leadstothe
storgicbeing, evokesitand suffusesit. Love isselective, asittriesto guess withwhomitshould evoke
the storgic being, unite withit, and enterintoit.

The storgic strivingis notthe strivingtowards beingintegrated with one another butthe striving
for a common sensation and awareness of life and for havingawhole life in common. In orderto be
togetheralways—to be togetherina meta-human sense—one must be together"atrois" togetherwith
the storgic being, tobeinit and to beiit.

Storgicspiritual life isaLove life in which the storgicbeing participates.

The results of the entire storgicprocess are concentrated in the storgic being. Storgic partners
work not so much for theirown sake as for theirstorgicbeingand for its development, enriching both
themselves andit. Storge is necessary for developing the storgicbeing. The storgicbeingis the main
subject of the storgic process and its main beneficiary.

The storgic beingis the vehicle of the value experience of the love of one person foranother. It
incorporates the most holy and sacred aspects of love that cannot be scorned, that must be present
constantly and at each moment, and that must confirm their presence with the feeling of storgiclove.



20

Successful storge is evidenced by a sense of constant elation from the presence of "my other
Self"inme and in my life, nextto and together with “my own Self.” The elation of taking one's other Self
intooneselfand servingitlike my own Self announces and attests the arrival of the storgicbeing.

The presence of the storgicbeingin one'slife and even the presentiment of this presence brings
elationintoone'sinnerworld. When the storgicbeing enters, it overwhelms man's entire being. Man
welcomesthe storgicbeing with rapture. It makes aperson'swhole life more intense, including the life
of hisor herbody. The storgicbeingrevives and augments the fullness and quality of aperson'slife,
including his wellbeing and happiness.

The inclusion of the storgicbeinginthe union of man and woman serves to bless this unionand
give ita sacral status.
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Genderdualityinthe world of man existsin the form of the storgicbeingand storgic love.

The secretof genderliesinlove. The unity of sexesin earthly nature serves the goal of
reproduction and the continuation of the species. The unity of sexesin storge servestoreunite andto
connectthe disparate into a single whole (going as faras fusion). The storgicprocessis opposite to
reproduction.

The man, the woman and the child they beget are togethertemporarily and in the physiological
sense. The man, the woman and the storgicbeingare togetheralways andinthe storgicspiritual sense.
The storgic beingis an offspringthatis born fromthe man and the woman, taking something from
them. Storge and the storgicbeingrequire notany pairof people but preciselyamanand a woman,
who are solely capable of begetting offspring together and nurturingthem. The storgicbeing reacts to
the love of a man and a woman and draws life fromitratherthan from its surrogate or from friendship.
Storgiclove is necessary forthe life of the storgicbeing.

Male and female natures cannot fuse in human existence perse. They fuse onlyinabeing with
superhuman existence —the storgicbeing.

Storgicpartnerslive like two cherries that hangtogetherand whose cores are connected by the
stem of the storgicbeing. Each stemis connected through the tree branch with other stems on which
pairs of cherries hang. Thisisa topicinitsown rightthat we discussin detail in The Emergence and
Transfiguration of Man.

Storgicpartners see the storgicbeingin each other'seyes —and love one another. When they
stop seeingit, theirlove ceases.

A person waitsforthe storgicbeingto enterhim. Assoon as it appears, it becomes essential to
him. So essentialthat he cannot live withoutit.

The storgic being does not belongto the individual orto two storgic partners. They only hold it
by its opposite sides. And they do not always manage to hangonto it.

The storgic beingitself strives to be bound between two people, and they have tokeepitin
place fromtwo sides. Thisis the maintask of peopleinstorgiclove. When the binding force of the
storgicbeing weakens (which inevitably occurs from time totime) and its alienationis not perceived by
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the partnersas a distress signal, itbegins to distance itself further to the point of rupture that isthen
effectuated by the partnersthemselves.

One neverknows whenthe storgicbeing willleaveits place. It sometimes suffices that one of
the two partnerslet hisor herend go. Whenthe storgic beingabandons acouple, itleaves behind nota
vacant butan empty (used up) place thatisno longercapable of housing anotherstorgicbeing. The
drama of storgic love is the drama of the storgic beingin man.

We do not know why the storgic being decides to come to us or to abandon us. Peoplein
general and, all the more, a concrete person never know how the storgicbeing participatesinthe
spheresforwhose sake itentersasoul. This does not mean that the question of why and how a storgic
being comesout of itsabode and enters a concrete personis always a mystery.
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Man's inner world makes the situation of the Encounter of man and womaninsurmountably
attractive forthe storgicbeingand brings the storgicbeinginto action.

The storgic beingis poorly protectedin people. Its willpower is insufficient forreinforcing the
durability of storge and maintaining man and woman in the storgic process. Man's free will may
contradict the will of the storgicbeingand overcome it.

Infatuation often violates storge and intrudesintoit. Infatuation and storge belong to different
life currents. One flows independently of the other like movement on oppositeriverbanks.

The storgic beingrendersitself tothe manand woman of its choice. Itis on the front linesand
passionately strives to leap into combat without paying much attention toits rear flank.

kK k

By the will of the storgicbeing, one highersoul unites with another highersoul.

People can neverbe strangersto one anotherinthe storgicbeing. They either participatein the
Encounterand the storgicspiritual process ornot. Some people have not metforstorge, while others
have metfor storge and are ready to undertake the jointlabor of storge.

Interaction and especially storgically effectiveinteraction through the storgicbeing can arise
evenwhenthereisno particularclosenessinthe desires of the Selves or mutual physical satisfaction or
anythingelse that could assist storge at differentlevels of the innerworld. All of this may be irrelevant
incomparison to the storgicattraction that emanates from the storgicbeing. Nothing —no mismatches
or oppositions —can obstruct the realization of storge if the storgicbeing wantsit.

The innerworld of man providesforthe fundamental possibility of the appearance of storge
thanks of the efforts of the storgicbeing. The storgicbeingexertsits storgicwill, and the matteris
settled. In principle, the striving for unity through the storgicbeing should be re warded by storge. Most
often, storge appears as a reward forthe work of the storgicwill perse. Storge is both the reward and
the pure outcome of the storgicwills of both partners.

The storgic beingrealizes the state of the intertwinement of souls. Thisintertwinementis
necessary notforits own sake but forsomethingelse.

The storgic spiritual process that proceeds at the will of the storgicbeingresembles the process
of a potter makinga vessel on hiswheel. Two hands (the storgic wills of the man and the woman)
manufacture the vessel together. Thenitis filled with whatit was intended to contain.
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The storgic Self actsin the Structures of both man and woman. However, female storge is not
age dependent, while male storge greatly weakens by the age of 40 and usually disappears altogether by
the age of 50. Apparently the storgicbeingresists the male storgicwill. At the same time, aman may
retain his striving for storge to the end of his life.

According to the Russian expression, acouple in perfect harmony "lives soul in soul." How exact
and true!

The storgic Encountertakes place to integrate the otherinto one’sinnerworld, and oneself into
hisor hers. A serious collective effort would be needed to develop the doctrine of storge. One can try to
make a typology of storge, yetit will always be provisional. A single storgic process contains several
phenomenaand currents that are both dependent on one anotherand independentto acertain degree.
Each of them producesits ownresults.

Storgicexperiences are key experiences of the inner world of man. Man’s entire being
participatesinstorgicinteraction.

There issomethinginawoman's body that cannot live withoutaman's body and vice -versa.
Thisis notso much sexual craving as a special facet of the flesh thatis designed forthe emergence of
whatthe Bible calls "one flesh" —the husband-and-wife.

"The two shall become one flesh." The sexual dependence of the sexes harbors amystery thatis
connectedtothe intertwinement of flesh with flesh and of the bodily life of one with the bodily life of
the other. Thisleads to the emergence of co-flesh,in which the nature of the being of the othersexis
experienced notas "mine" butas "my own." "My" body is another (orforeign) body that isin my
possession. "My own" body belongstome (and | toit) justas my properbody. The important thing here
isthe (possibly) fleeting yet mutual and simultaneous experience by the woman of the male flesh as her
own and by the man of the female flesh as his own. The "storge of the body" awaits the man and the
woman when, in expectation of it (ratherthan for animal pleasure orits anticipation), they striveto
experience each others'bodies as theirown. The "one flesh" arisesin eros to the accompaniment of the
jointmelody of philiawhenitis not for the sake of eros or philiabutforstorge. The "one flesh" —one for
two — spontaneously arises in the storgic process and even conditions this processin aspecial type of
storge called self-induced storge.

Storge lies at the root of the Plan for man and thus must be attainable, if not effortlessly or
automatically, then atleast by itself and in a natural fashion on the condition, first of all, thatitis

launched; secondly, thatitis not disrupted; and, thirdly, thatitis at all possible inagiven couple.

Self-induced storge is the most natural and widespread type of storgicintertwinement that has
been most oftenimplemented by people across the ages.

The "one flesh," the common destiny and the approaching movement of aman anda woman
create such an intertwinement both above and below that the storgicbeing appears by itself on account
of the state of things and of mutual readiness, because two people have lived togetherforalong period
of time and amassed a lotin themselves together and now have many thingsin common. Decades or
(more rarely) years passforthisto occur.

In self-induced storge, storgicforces are primarily spent on bringing the Selves towards each
other. However, self-induced storge is not produced by the storgicbeing, which does not exist yet. The
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sensation of the storgicpartner ("one's otherSelf") in self-induced storge is not the sensation of the life
of the storgicbeingbutthe sensation of "one's Self" inthe other.

Self-induced storge is accompanied by emotions whose fullness and intensity approach the
loftiest emotions of friendship, which is also based on the approach of "Selves" through souls.

In self-induced storge, the storgicbeing comesinto play only at the end of the storgic process.
The development of self-induced storge is amovement towards the formation of the storgicbeing.

In self-induced storge, the interaction between man and woman spontaneously leads to the
boundary beyond which the process of full-fledged (threefold) storge begins.

The storgic being does not participate in the process of self-induced storge. When the storgic
beingbeginsto act, self-induced storge gives way to the process that followsiit.

The storgic beingisbornin self-induced storge. The storgicbeing created in self-induced storge
isnon-mortal and livesits own superhuman life yet does not hide from man and is constantly ready to
enterinto himto realize new storge in human life.
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The realization of storge inits basicform isimportantinits own right. For this reason, chance
and evenincidental factors that have no subsequentimportance give the process of love aspontaneous
rather than a planned nature. Thisis apparently grounded in the foundations of the amorous feeling
itself.

Human life strives for storge and remainsin a state of its constant expectation. This expectation
isimplemented eitherin storge orin a special state of storgicity.

We should distinguish between storge and storgicity (storgicinterrelations).

Many people meetyearafteryearinthe company of theiryouth. These relations sometimes
lead to friendship and sometimes not. People look for the mutual affection of the Encounter, and they
gettogetherinorderto entera special state of storgicity towards one another.

The entry of the storgic beingintothe initial storgic disposition of self-induced storge is one of
the principal mysteries of human life. The fetus develops out of the storgicembryo in this di sposition (f.
The Emergence and Transfiguration of Man, Part 23). This does not always happen —not eveninevery
long-term marriage.

Self-induced storge does notappearinstantaneously. One first needs to enter a state of
storgicity inthe Encounterand then work on the storgicbeing. The appearance of self-induced storge is
preceded by a long period of conjugal storgicity that antedates the participation of the storgicbeing.

The close relations of two people of different genders are marked by a special intimacy of
interpenetration. Two people, who may not have even needed each other psychologically at first, met
and embarked on a journey together. Storgic relations ariseon their own from the mutual journey
through life and the mutual struggle, suffering, joy,and forbearance towards one another.

The process of storgicrelations can also be launched without pre -storge.

A husband and wife that have lived togetherforyears begintoresemble each othernotonlyin
manners but alsoin facial traits — evenif self-induced storge does not occur. They are together. They are
joinedthrough theirbodies and intertwined through smell, warmth, sounds and visual perception. It
suffices to know the warmth of her body, the feeling of her skin, the smell of her perfume and the sound
of herbreathingtointertwine with herintoasingle whole in which notjustbodies butalso souls come
together. The constant presence of one personinthe life of another creates the situation of storgic
contact.
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Far from all married couples that attain conjugal storgicity ultimately gain astorgicbeingand
enterintostorge properly speaking. Most of them remainin a state of preliminary storgicity —a sort of
preparatory storge. The lowest storgicgood —the good of the contact of highersouls—can generally be
attained without particular effortandis theoretically accessible to all. Agood half of mankindis unable
to rise beyond this self-induced stage of storgicdevelopment. A great many married couples become
storgically beloved relatives. Theirkin love differs from othertypes of self-love insofarasitlinks up with
storgiclove.

In contrast to storge, the state of preliminary storgicity can be attained atany age — 40, 60 or
even later.

Storgicity as such isa key human quality with regard to the implementation of the Plan.
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Love your neighborasyourself,i.e., asyourotherSelf, is the precise formula of storgiclove. Yet
the most important question hereis what one means by one's "neighbor." In sentimental 19*"-century
Christianity, the "neighbor" in thiscommandment was understood as manin general. In the 20
century, the neighborwas takento refer particularly toa "foreign" person —e.g., a person belongingtoa
certain "minority." Medieval people understood the neighboras a person belonging to their confession.
The neighborinthe Torah was a memberof one's own people —a neighborin the collective innersense.
The Torah called uponyouto love every member of your own people as if he or she were your storgic
partneror your other Self.

Love your neighbor as yourselfis astorgic principle that sets down the highest degree of the
collective spiritualunity of apeople.

In personal storgicspiritual life (the co-life of one's Self and one's other Self), the storgic partner
or neighboris created through difficult and complex psychological work. When people co -feel, co-think
and co-act in collective spiritual national life, the neighboris set down and defined by the storgicunity
of the people.

"Love your neighborasyourself"is the ideal form of the storgicinterrelations of a nation.
However, the demands of storgic collective spirituallove are notimpossibleideal demands. Strong
storgicnational love is essential for the full-fledged life of the nation.

The love foryour neighboras yourselfis astorgicnational feeling.

Each national soul is marked by a distinct psycho-physiological affinity of countrymen. Each
national soul hasits own cultural affinity. Each national soul has a special (Russian, German, French,
etc.) kind of storgicity. It preserves through the centuries its own way of experiencing the joy and pain of
one'sneighbor, its ownimage of affectionateness, decency, friendliness, psychological responsibility and
compassion—and, of course, its own particular style of selflessness in all its forms from simple
politenessand courtesy in everyday communication to the loftiest manifestations of self-sacrifice.

National storgicity is strengthened by acommon view of life, acommon faith, traditional ethical
standards for social life and collective spiritual power.

The storgic proximity of anation does not stem from the common life and eth nicsolidarity of
soulsandtheir cohabitation and coexistence. In storgic proximity, the irrational sensation of one's
people asthe collectiveinner neighborarises and functions. This sensation calls for self-sacrifice out of
the feeling of innerresponsibility for this neighbor.

The feeling of the storgicneighborincludes the feeling of fairness and is experienced by the
storgicconscience, which calls for mutual innerresponsibility and self-sacrifice.
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Every person harbors an image of his or her national storgicneighbor—of the "real Russian" if
you are Russian or of the "real Georgian" if you are Georgian. Thisis not the image of another person
but an image of yourown selfinthe life of your people. Thisimageisidealistic by nature: it contains
everythingthatevery personinthe nationloves, storgically desires and expects.

The demands of storgic collective spiritual love are notimpossible idealisticdemands. Full-
fledged nationallife requires strong storgic collective national love.

The storgicity of the national soul is not genetic. It exists insofar as the national soul existsand
only whenitexists. The nation turnsintoa mass not on account of the baseness of interests orthe
deafnesstoitsideological leaders but as a result of the disappearance of its storgicity.

* %k %

The Russian nation, at leastin the state that Tolstoy and Dostoyevsky found it, is particularly
attractive thanksto its radiant storgicity that it apparently does not notice, flaunt orvalue initself.
Nevertheless, itcomes (or used to come?) to the fore in everything.

The storgicity of Russian commoners is extremely touching, organicand full-fledged. Itis the
country's main asset. Russian people find it hard to live without storgiclife, without experiencing the
feelingof one's neighbors. They get drunk at times to overcome theirinhibitions and experience storgic
proximity. They are wary of people who do notdrinkand do notwant to geta feeling of storgic
proximity by weakeningtheirselfhood through alcoholic relaxation. There are many different kinds of
drunksinRussia, including charming drunks that you do not find in any other nation.

The attitude towards criminals and the compassion towards them as fallen, outcast and
persecuted neighbors, justas the attitude towards beggars, cripples and wretched people, is clearly
influenced by the storgicconscience of the Russian people. The same is true of communal “social
levelingtrends" in the Russian nation that derive fromits understanding of fairness and are t herefore
storgically unabolishable. One must keep thisin mind. In his time,Stolypin was right when he tried to
destroy peasant communes for the sake of the economicand political development of the country, yet
Leo Tolstoy was alsoright to criticize him fordestroyingthe collectiveinner health of the nation.
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One should distinguish between forced storgicgrowth and free storgic spiritual growth. Free
storgicgrowth requires the willing participation of the cherub.

Forced storgicgrowth takes place at all stages of storge (exceptthe highest). Yetonly self-
induced storge is founded uponit. Thus anyone can engage in the labor of self-induced storge inany
healthyinnerstate of life.

Forced storgicgrowth inself-induced storge aims to give agreaterfullness of life toaman and a
woman that have entered the initialintertwinement of theirinner worlds. In comparison to free growth,
it hasa shortrange. Anyone participatingin the forced storgic growth of self-induced storge strives to
attain the highest possible state that has been set for him. The work of forced growth in self-induced
storgeisconfinedtoone'sinnerworldand one's Self.

In contrast, storgicwork in free growth focuses not so much on one'sowninnerworld as onthe
innerworld of one's storgic partner. This takes the form of service, nurturing, self-sacrifice and, of
course, storgiclove itself, in which two people freely and joyously intertwine with one another.
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Inits pure form, free storgicgrowthis possible thanks to the interaction through the storgic
being. Insuch interaction, the partnerslearnfree storgicgrowth and bring about an acceleration of
storgicgrowth per se that is necessary forthe greatest activation of the will of the storgicbeing.

As arule,free storgicgrowth eventually slows down. A good means of preserving storge and
augmentingthe storgicgood isto participate in collective national life, which assures and actively
promotesthe acceleration of storgicgrowth. Self-induced storge becomes extremely problematic
without collective national storgicity. The fruits of self-induced storge grow out of the collective inner
storge of a nation.

Souls must approach each otherfor storge. Whenthe innerworld of one personistightly closed
fromthe innerworld of another by the separating boundaries of each individual, souls usually approach
each otherthrough the penetrative force of infatuation. Philia desires storge and wants to elevate
infatuation to storgicheights. Infatuation shows the storgicstriving of the soul the way to another heart,
pointingtoan image and proposingit. Itis extremely difficult for storge to materialize without philic
emotions.

Pre-storgicinfatuation is necessary for penetrating another soul and creatingroom for storge —
creatinga channel thatwould link the higher souls of aman and a woman. The storgic place inthe
female soul cannot remain empty andinsistently demands fulfillment. Itis so difficult to withstand such
pressure thata woman sometimes offers this place to the first comer—to anyone who will take it.
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Storge isthe unification of highersouls. Itis difficult forasoul to find by itself the othersoul
with which it should and must be storgically together. Striving for storgicintertwinement, people often
become disappointedin each other onaccount of the blindness of theirsouls.

Differenttypes of storge surrogates appear, because storge is setin motioninapreliminary
fashion oron account of impatience yet without sufficient grounds forthe soul. An encountersends the
signal forstorge and setsin motion whatcan be setin motion atthe given (and possibly veryill-suited)
moment.

Storge may fail, because the process goes awry: one did not live togetherforlongenough or
destructive philicforcesintervened orlife separated the two persons orthey made a mistake en route
or something was lacking oran accidenttook place or there was a fatal misunderstandingand soon and
so forth.

However, storge may also fail, because the highersouls are unable to be in storge with their
storgicbeing. The storgicpartner may become "foreign" immediately or years after, not beingintended
for me or for anyone else for that matter. Storge always "turns out" to be something and may turn out
to be "foreign storge."

Foreign storge arises firstand foremost when aman and a woman have undertaken storge in
vain. Although both of them may well be capable of full-fledged storgic proximity and may goto great
efforts, nothing comes of it, because they are not suited for each other and have mistaken their partner
for someone that he or she is not. All the conditions forimplementing full -fledged storge may well be
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present, yetitremains unattainable on account of hidden alienation orincompatibility. She may well
not be meantto become his storgic partner — and vice-versa. And there is nothing you can do about it.

One may say that another Self acts in storge — your other Self. Orthat your own Self acts — only
another"yourSelf." Inforeign storge, itis yourown Self and "your foreign Self" that act. The latter is
nextto you and togetherwithyouyetincapable of beingin full-fledged storge with you.

In foreign storge, people live as acouple. Foreign storge alwaysinvolves acouple that was
unable to enterinto storge in the final account (when triple storge turned outto be impossible).

Foreign storge is not tripartite but bipartite storge —storge without a storgicbeing. Thisisthe
most widespread type of storgicrelationship. Inthe best of cases, foreign storge leads to storgic
relations without the storgicbeing. Inthe worst of cases, it leads to dark storge.
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In foreign storge, the storgicbeingis absentfromthe very startand, most importantly, can
neverbe present. Foreign storge is foreign for the simple reason thatitlacks a storgicbeing d espite the
existence of lovingrelations. The storgicbeing does not see this love orsees disparitiesinitthatare
overlooked by the partners themselves.

Although many of the processes that take place in self-induced storge also take place inforeign
storge, the storgicbeingdoes notappearin the latter.

No oneisimmune toforeign storge. Itis not a failure that constantly threatens the storgic
processor a fiasco but the unsuccessful choice of the storgicpartner. Two people have erroneously
selected each otherforstorge. Foreign storge involves two storgically incompatible people.

Theright ideais always an ideathat has been correctly divined. Inthe same way, “one’s other
Self”isan “otherSelf” that has been storgically divined correctly. The storgicpartneris eitherdivined or
not during the Encounter.

Foreign storgeisincorrectly divined storge. The correct recognition of the storgicpartnerisa
key task of human life as such. The storgicbeingis not a blind participantin storge buta participant with
vision and thus with willpower. The right storgicchoice can be made when the storgicbeingitself
secretly participatesinthis choice.

Naturally, the storgicbeing participatesin diviningone’s storgic partner not by saying “it’s him!”
or “it'sher!” but by creating (surreptitiously and beforehand)a storgicintuition and amore or less
distinct (though fanciful) image of one’s storgic partner.

Although this applies to both menand women, itis particularly true of women, who are more
tightly connected to theirstorgicbeing than men. Awoman needs to have a male image suggested by
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herstorgic beingand preservesit until she meets her man. She would notrecognize him otherwise.

The true storgicmale image usually competesinthe woman’s soul with afalse storgicimage
that is created by the psycho-physiological tastes of her female Selfhood and herfemale passions and
tastes. These images do not coincide in general, and the woman must make a choice, whichis a difficult
and dangerous task.

%k %k %

Foreign storgeisan error of storgicrecognition ora storgicerror, in which the participants
choose the potentially wrong storgic partnerforthemselves and try to implement storge with him or
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her. They could (and should) have beenintheir own storge yet have found themselvesin foreign storge
instead.

The Encounterin foreign storge can serve different goals such asfamily life with children or
without, joint struggle, mutual aid and assistance or even mutual creation. However, it can neverserve
the appearance or development of one’s own storgic being.

Foreign storge is not something unfinished, unformed ordisrupted butaninitial storgicerror.
Storge has beenimplemented, yetitis notone’s own. Many people livein foreign storge without
realizingitoradmittingitto themselves. One can grow very attached to something “foreign.” Yet it
never becomes “yourown.”

You can leave this life without ever realizing what kind of storge marked your joint life. Foreign
storge most often manifestsitself atamoment of storgic trial, which may never occur. One should not
think that the storge was different before the trial and then became foreign. On the contrary, it was
always foreign yet has become patently foreign now.

For a man, foreign storge usually manifests itselfwhen he realizes that his spiritual life cannot
findan echointhe woman’s soul. Fora woman, foreign storge usually comes to the fore when she sees
that there is nothing that she can absorb fromthe male highersoul, no matter how much she tries.

To tell whetherstorge is foreign oryourown, one must create a difference of spiritual potentials
withinit, aspiritual voltage that putsitto the test of spiritual growth, makingit disintegrate and disclose
itself. One of the storgic partners makes a powerful spurt of spiritual growth and rises to a higher
spiritual level that the other partner cannot attain by himself. It turns out that, in one of the central
aspects of life (that has always existed before and has now become apparent), the partnersdo not
merely have different views or develop differently but do not correspond to each other. Theiralienation
isnot the result of a situationin which somethingimpedes them but of the fact that they are foreign to
one another, eventhoughtheylove and are very much attached to each other.

Each person has hisown level of intolerance of foreign storge. At a certain level of alienation, it
becomesimpossible to live together. You can make something foreign less foreign at the expense of
tremendous effort. Foreign storge sometimes passes unnoticed. You can also conceal foreign storge
fromyourself oryourstorgic partner. You can “bypass” foreign storge to preventitfrom becoming
evidentordestructive. You can make a “marriage agreement” that providesforforeign storgein
conjugal life. Foreign storge is not something pre-storgic, however. Itis developed storge, in which a
storgiccatastropheis possible.

People donotknow how to search for a partner to implement tripartite storge. They dream of
findinghimorherbut do notknow how to doit. Theylack the necessary know-how as well as clear-cut
notions about the unconditional spiritual value of storge and about the fact that storge is a lawful and
intrinsicaspect of spiritual life —storgicspiritual life.

Each couple has itsown storgictensile force. Like a blind elemental force, this force keeps
pullingthe bow stringtighterand tighter with noregard for where and at whomthe arrow will flyand
for what reason. Foreign storge is a fairly high level of storgicunity between aman and a woman. And it
arises throughalongand inexorablestorgicprocess.

Foreign storge isone of the inevitable results of storgicwork per se. We mortals may consider
foreign storge to be a self-delusion of sorts. However, in human life, astorgicresultis foreseen from
above. Thisresultis attained in one way or another. Storge isincluded in God’s Plan for man, and
foreign storge does not contradict this Plan. Itis impossible not to create storge of some sort. Proper
storge always arises amid a sea of foreign storge, and thisis apparently enough.
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10.

Numerous rooms, designs and purposes exist at different levels of the inner world of man. All of
them are reserved for people (and, possibly, not just people) that one encountersin life. Each of them
occupies hisor herown room — separately ortogetherwith others. The rooms are all different: dark and
light, large and small, nailed up, walk-through, open, for permanent ortemporary residence, for
childhood friends, forone's mother, wife, neighbor, director, teacher, student orhero. There are so
many rooms that a humanlife is notenough to fill them all. A person sometimes does not even suspect
of the existence of aroom that he particularly needs. Orhe looks forit without everfindingit. Certain
special-purpose rooms orrooms intended especially for someone are created or destroyedin the course
of life. The richness of aperson'sinnerworld depends to a considerable degree on his or her occupied
rooms and the people that have settled inthem.

There are very few luxury rooms onthe upperfloor. One of them, when empty, distinctly calls
upon people to enter, yet someone who directly orindirectly wants to enterthis room of storge must
settle inthe entrance hall and the first-floor rooms and pass through a series of walk-through rooms, in
each of which he or she can getstuck withouteverbecoming "one's otherSelf." Thisisalongand
difficultendeavor forwhich a lifetime may not suffice.

Anotherroom on the upperfloordoes not (unlike the first) announce itselfahead of time, does
not openupits doorsfor everyone to enterand, generally speaking, does notdisclose itself until "one's
otherSelf" settlesinit—the otherSelf thatis designated and destined exclusively forit. Thisisthe room
of the storge of revelation. A person knows thatit exists yet only gains this knowledge togetherwith the

personthat settlesinit. The doors of the enfilade of rooms seemto open up on theirown before "one's
otherSelf," whoimmediately finds the room of the storge of revelation and settlesinit. One can evict
someone who settlesin the room of the storge of revelation only by destroyingit.

Storgicrevelationindicates that the storgicbeing has come to life of its own accord in
interpersonallife.

The storge of revelationis amysterious phenomenon, because itis conceived and, toa large
extent, implemented by the free will of the storgicbeing, which thirsts for self-realization and
authoritatively intertwines the two peoplethatitselects.

Ordinary storge passes through many successive stages untilit finally becomes mature storge at
an advanced age. In contrast, the storge of revelation does not need to pass through stages: it setsin at
once, as if it had always existed and now finds a way of manifestingitself and launching storgicgrowth.

The storge of revelationis an undeniable though extremely rare existential phenomenon. The
fact that people find each otherforthe storge of revelationis almostamiracle. Theirlives are specially
organized in such a way as to make the storge of revelation possible. One often lets the storge of
revelation pass by, because pre-storgiclove has already arisen for someonethat life presented at the
right moment. The storge of revelation occurs only once —once in a lifetime. Itis offered only once and
isimplemented only asingle time.

Every human soul consciously and partly subconsciously dreams about the storge of revelation.
The storge of revelationistrue love thatevery human beinglongs for.

The storge of revelationis such a positive and (mystically and metaphysically) significant
phenomenon of human lifethatit does not evoke any questions of good and evil or of happiness and
unhappiness. Everything grows pale beside the storge of revelation.
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In itself, the human storgicwill aims to attain the greatest possible result. All higher souls —the
highersoul as such — seek the storge of revelation. The philicemotion in pre-storge also calls for the
storge of revelation. Every human being waits forthe storge of revelation. The storge of revelationis
everyone's dream.

The storge of revelation differs from othertypes of storge by the instantaneity of its
appearance. The storgic partneris immediately recognized by a separate trait of his —the timbre or
modulations of his voice, his smile or his bearing. Although everyone sees this trait, itis storgicforone
persononly. Andit may or may notcorrespondto the latter’s taste for male or female beauty.

In the explosive process thatislaunched with the storge of revelation, the storgicbeingcomes
into actionimmediately and to the greatest possible extent. It has been waiting forthis moment.

Othertypes of storge are implemented gradually and step by step by transferring the contents
of the life of one highersoul to another. Apersonis prepared forstorge, gradually gaining speed. Storge
isrealized in much the same way as a buildingis constructed and settled.

The storge of revelationisthe best starting point forimplementing storge. One has noneed to
gainspeedinthe storge of revelation. The Encounter of the storge of revelation occurs asif it had
already taken place ages ago. It already exists andis predestined to appear by storgicfate. It only needs
to manifestitself again. Inthe process, it renovates or replaces something, removes the building
material, and takes down the scaffolding. At the moment of such an Encounter, both the man and the
woman clearly realize that "l am yours." Every person waits for this intently and, for thisreason, often
mistakes his desires forreality.

kK k

Every personlivesinthe presentiment of the life of the storgicbeingin himself and together
with his other Self. This presentimentis usually called love.

Infatuationis notonly penetration and preparation, as we said earlier, but also the
presentiment of the storgicbeing. Duringinfatuation, aperson calls onthe storgic being, sends signals
toit,and summonsitto come and settle in him. Duringinfatuation, the man and the woman invoke the
storgicbeing, yetitdoes not always reply totheircall.

Strange though it may seem, the arrival of the storgic being does not hinderrepeated
infatuation. The latter seems to call the storgicbeing notin orderto be heard butto experience time
and again the ecstasy of calling.

Infatuationis oftenlived as the storge of revelation, pretends to be the storge of revelation, and
believesinititself, experiencing storgicfeelings that do not exist. Love -infatuation knows how to feign
the storge of revelation. Such pseudo-storge of revelation falls apart sooner orlater, yet people do not
admitit and continue to feign storge. Thisisalsocommonin foreign storge.

Justas all pretence, pseudo-storgeis notliesand deceit buta real experience —an experience of
somethingthat does not exist, somewhat like paininanamputatedleg.

The pseudo-storge of revelationis free, irresponsibleand passionate, because itbears the
storgicbeingas a presentiment. Partners readily and joyously accept the notion (announcement) of a
third being, forthis promises suchintense feelings and such blissin love that have never existed, will
neverexistand can hardly exist.

Men and women live inthe allure of the implementation of storge. Thisis legitimate, justasis
the fact that theyrarely attainit. What we called pre-storge aboveis most often pseudo-storge, which
announces itself prematurely and atan impossibly high level. Inthe subsequent process of hard-earned
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storge, this may prove fruitful or not. Yet it is always detrimental for the storge of revelation, because
the storgic being does not participate in pseudo-storge.

kK k

Partingis a banal and everyday affair, whilea storgic catastrophe belongs to the mysticand
metastructural world.

The storge of revelationis arisky venture. Enteringinto the storge of revelation, aperson
recognizes subconsciously and in the depths of his soul his personal responsibility and knows and senses
that partingis unimaginable and totally impossible. The storgic catastrophe occurs unexpectedly and to
one'stotal bewilderment. Every storge calls fora lot of conscious and purposeful effort to avoid
approachingthe line beyond which the storgiccatastrophe occurs. Every storge is attained and
preservedthrough hard work.

kK k

There are anti-storgicwomen thatare unable toenterinto storge, donotwant itand rejectit.
There are also non-storgicwomen that have difficulties enteringinto storge regardless of theirrelations
with the storgicbeing. Women of a third type are storgically abandoned: they are not connectedtoa
specificstorgicbeingyetare capable of bearingitwithin themselves. A fourth type of storgicwomen
strivesforstorge and knows how to create it.

The phenomena of spiritual life should be studied not bottom-up, as other natural phenomena,
but top-down. To understand ordinary phenomena of spiritual life, one should first understand higher-
level phenomena, even if they are unique. Storge, just as all spiritual phenomena, should be first studied
inits highestforms.

The storge of man and woman is the highestform of the Encounter. The highestlevel of storge
is Co-ltinerancy. Co-ltinerancy is the joint ascent of personal spiritual and storgicspiritual life of aman
and a woman.

Peopleinthe state of Co-ltinerancy have the richestand most full-fledged storgic spiritual life.
Co-itinerantstorge isthe full measure of human storgicspiritual life. Co-itinerant storge is created by co-
itinerant women —the highest class of storgicwomen.

The co-itinerant woman creates Co-Itinerancy with a highly spiritualman. Itisimpossible to
speak about Co-ltinerancy without first speaking about the man's Path of Ascent. We will describe the
ascentof women in Co-Itinerancy after clarifying the Paths of Ascent of manin the next section about
the principles and stages of human personal spiritual life.

Let us make a few preliminary remarks.

Most women are suited forstorge. However, the general unpreparedness of women for Co-
Itinerancy is even greaterthan the male unpreparednessforthe Path of personal spiritual life. Women
that can implement Co-Itinerancy are extremely rare. A co-itinerant womanis born, not made.
Nevertheless, she needs to work hard to become co-itinerant. A co-itinerantwomanisnotoneina
hundred thousand ora certain "type" but issingularand unique.

Notall storge strives for Co-Itinerancy. Only a co-itinerant woman can enterinto Co-Itinerancy.
Co-ltinerancyisavery special type of female spirituality —the highest type of all.

Co-ltinerancy is target-specific, and a co-itinerantwoman is also target-specific. Co-Itinerancy is
not prescribed but given, and, forthis reason, Co-Itinerancy is possible with only one specificwoman.
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There can be several Encounters suitablefor storge ina person'slifetime. However, Co-
Itinerancy, just as the storge of revelation, isimplemented only once, if at all. However, the Encounter
for Co-Itinerancy is not necessarily given to a person as the storge of revelation andis not something
inevitable. One mustfirsttry notto missitand thento implementit.

It isimportantto choose whomyou love, yetitalsoimportanttolove whom you choose.

Justas thereis the love of love and the love forlove as such and for a human beingas such,
thereisalsothe love forstorgiclove. The love forstorgiclove (cherubiclove) isthe feeling of the
presence of the cherubin oneself before the storgicencounter takes place.

Cherubiclove always accompanies the storge of revelation and Co-Itinerancy.

The love for storgic love can become strongerthan storgic love itself. Cherubiclove is one of the
veryfew keyvalues of life:itis an absolute value of the spiritual life of man. If such love is experienced
by both partners, there is no way back. The returnto the initial non-storgicstate is possible only through
a storgic catastrophe.

11

Storgicspiritual life is more powerful inawomanthanina man. A woman's storgic intuitionis
stronger, clearer, more reliable, more productive and faster. Thisis quite understandable:amanis a
participantin storge ratherthan the vehicle of storge. He is usually the second personinstorge —a
followerratherthana leader.

The female soul isconnectedto a storgicbeing from the start. By himself, aman cannot bind
himself to the cherub. He can make a woman engage in a storgicrelationship, bind herand hercherub
to himself and launch the implementation of storge. However, itis the woman thatallows herstorgic
beingtoengageinlove (ornot).

The good of a woman's spiritual lifeis storgicgrowth. The acceleration of storgicgrowth
dependson both storgicwill and the possibilities of the woman's soul, as well ason therichness, energy
and personal spiritual state of the manthat the woman has allowed into herand with whom she has
enteredintostorgicunion. The dramaof a woman's fate onthe Pathis thatthe manis not always
capable of enriching herspiritually. Awoman can compensate foraman's innerinsufficiency to a certain
extent, yetstorgicgrowth cannot be assured forlong by the woman alone. Nowoman s capable of
working storgically for herself and for her man at the same time.

No matter whetherawoman wantsit or not, her soul is alwaysin someone's hands or passes
from personto person. As a creature of Love, she always needs a man to satisfy her profound need of
spiritually clinging to someone —whetherto herfather, herbrother, herhusband, herheroor heridol. If
she has no one to clingto, she has no reasonto live.

A woman's soul hungers fora man. Her body craves for children. To sate hersoul and satisfy her
body, she looksforan abode, i.e.,ahome and a family —her home, her family and thus herfate.®

The work of her soul isbased on freedom, while fate is associated with constraint. The soul
essentially functions as avehicle of fate. Generally speaking, the womanisinseparable from herfate. A
woman's fate primarily consists of herencounters. Her husbands, her children and everyone that she

3 Familyinner lifeis suffused by the inner warmth of the woman. Family spiritual lifeis suffused by the lightof the
male reason, yet itis the wife that opens the way to family spirituality. Such is the model of high-caliber storge.
The woman transforms malespirituality, turningitinto family spirituality.
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has loved, cared for, and worried about, are part of the whole picture that she takes with herfrom this
life.

The signs of fate are givento herin the stream of encounters that consists of countless
fortuities. Thesefortuities themselves and the life stream of encounters tend to organize awoman's
fate, augmentingthe compulsory nature of heritinerant existence.

For a woman, Fate and Encounterare virtually the same. She may turn outto be unworthy of
herown fate or be unable to bear it.

It isseldom possibleto understand and discuss awoman's soul as such, outside the context of
herindividual fate. Awoman's soul is usually indissolubly connected with her fate and incorporatedinto
it. For thisreason, one can judge hersoul only together with her fate. Awoman with a lofty soul may
have a mean fate that belittles her. In contrast, alofty fate may be proposed to a base soul, either
elevatingitordebasingiteven more.

A personas a unityis constituted through his or herentire life. However, menand women are
"constituted" differently. A manis the totality of tribulations and states of his entire life. Awomanisthe
totality (refracted through her) of all the peoplethat she has encounteredin herwhole life and letinto
hersoul.Itisno surprise thata man recalls himself, while awoman recalls the things that happened to
her, otherpeopleinrelationto her, herbiography, and the biography of hersoul —the events of herlife
(thatalwaysleave amark on the soul), herencounters, her collisions, her relations and herservice.

From time immemorial, peoplerespect women that primarily care forothers (orat least seem
to do so) and disdain lonely and childless women that have nofemale role to playin life. The woman’s
soul has the needtoworry: a womanisalive solongas she worries about someone. Thisis herstorgic
trait.

The most important things fora woman are reliability, stability, protection, and the safety of
existence —all the conditions that facilitate the task of caring. She is attentive to what is taking place
around her as a school of real life. The feeling of danger, the apprehension of ill tidings, and a sense for
the bad, the unsteady, the unreliableand the foreign are female merits recognized by the woman
herself. She makes use of cunning and scheming forthe purposes of protecting and preserving. Most
women feel guilty not aboutfailingto do something good but only about the occurrence of something
bad that they had not managed to avert. Thisisanotherfemale storgictrait.

A woman does everything she can to become an abode and to putthe abode of her hands and
soul at the disposal of everyone that fate has entrusted her with —in particular, herchildren. Blessed is
the man and the husband that knows whatthe innerabode of a beloved womanisall about.

A woman provides aman with security and hope. Awoman has always been expected to be self-
sacrificing, reliableand true. However, given that Eve guarded Adam while he cultivated, the
expectations forthe female functions of guarding and preserving depend on the male capacity of and
activenessin cultivating. A man that has no goals that are inaccessible tothe woman and that devotes
himself to worldly goods, prosperity and existence (all of these are conditions of good guardianship)
inevitably becomes the woman's breadwinning appendixand a male expression of female lifetenets. It
matters little here whetherthe man has male power, will and strength. Togetherwith the woman, he
livesonearthina womanly way. Insuch a case, the woman's soul has virtually nothing to gain from the
male soul. Thisis pleasantfora lazy soul yet lethal fora woman whose soul strivestorealize its
predestination.

The womanis a guardian. This means that she cannot exist alone without the thing that she is
guarding with her soul. This may simply be the past: women remember what has happenedalot better
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than menand are keepers of the pastand of memory. The woman'srole isto be keepersoflifeinallits
forms: past, presentand future, individual, family and societal. Thisis yetanother female storgic trait.

The woman s the last bulwark of the national soul and its character, tenets and traditions. This
explainsthe staunch female conservatism thatis essential for the stability and successive continuity of
the nation. She must transmit from generation to generation the beliefs and ethical values that she
received. The national souland women are dependenton one another: women are more inserted into
the collective soul than men, although they participatein the collective soul differently than the latter.
The national soul protects a woman and makes hersteadfastinlife. The woman herself relieson the
ethical law of the collective soul, and thislaw relies on her. She requires a national soul that gives her
clearcommands. More than men, women give strength to the conscience of the collective soul. They
are the guardians of moral actions without beingtheirarbitrators.

At the same time, the growth of spiritual consciousness and free spiritual work in society take
place virtually without women, who guard the national soul and preserve it from disintegration.

12.

Love often turnsinto hatred. There is a single step from the peak of storgicunion to the abyss of
storgicanti-love. Yet whataterrible andincomprehensible stepitis!

Different factors and circumstances canturn a friendintoastranger and a wifeintojusta
woman. Nevertheless, itisacompletely different case when mutual life suddenly becomes anti-life:
when a friend turns notinto a stranger butinto an anti-friend. The possibility of love turninginto hatred
and of a friend into an enemy/anti-friend indicates that oursoul is capable of exchangingthe radiant
storgicspirituality thatitexperiencesin storgiclove into dark storgicspirituality thatit experiencesin
storgichatred.

The innerlife can catch on dark storgicfire:init, a person burns with the same powerandthe
same freedom asin the fire of storgiclove. Peopleare just as loyal to dark storge as to storgiclove and
justas ready to give up theirlivesforit. Asoul longsand strives to satisfyits need fordark storge just as
much as its need forlight storge. Thisis true despite the fact that the state of storgicanti-love isone of
the vilest and most excruciating states of the soul.

Dark philichatred focuses on the image of the enemy. Itis the hatred of the enemy —of the
strangeror foreign person. Dark storgichatredis directed at one'sown friend or neighborwho turns
into a dark storgic partner. Brother against brother, daughteragainst mother, and the Ukrainian against
the Russian are justa few typical examples of dark storge.

Storgiclove requires the recognition of oneselfin the other. Similarly, dark storge requires the
recognition of one's anti-friendin the other. He becomes "one's otherSelf" with aminus sign. The dark
storgicanti-partner, just as the storgic partner, is experienced in the fifth person.

One can respecta friend. However, one onlyexperiences loathing for the dark storgic partner.
Dark storgicloathingis one of the most terrible feelings aperson can have.

A person'ssignificance isdetermined by afraction whose denominatoris the person's opinion of
himself and whose numeratoris what heisin actual fact. It is easiest to raise your self-esteem through
hatred — in particular, hatred of people thatare close to youin one way or another or betterto some
extent. Thisis somewhatlikejumping overavaulting horse. Dark storgicloathing raises the
denominatortothe skies and casts the numeratorinto an abyss, greatly lowering the significance of a
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person. Thereisa special type of hatred towards a real or imaginary opponent who serves as an object
that one must surpass.

Anotherdifference between dark storge and dark philiais that dark storge is not just hatred but
alsothe love for hatred. An enemy is characterized by the feeling of hatred towards him. Dark storge is
marked by the love forthe hatred of the anti-friend.

Dark storge includes dark philia. In contrast, dark philia does notinclude dark storge. Dark philia
serves and caters to dark storge.

Hatred isan aberration of self-esteem. Itisimpossible to remainin a state of dark philiaforever.
A fitof anger or indignation eventually dies down. Although dark storge sometimes subsides, it usually
lasts forever. The reasonis that dark storge is part of storgic ratherthan philiclife.

Dark storge usually arises from the dissolution of realized storge or storgicity, though not
always. Dark storgic motives arise from the dissolution of every close relation, whether friendship, kin
affiliation, national ties orinfatuation.

Justas there exist storge and storgicity, there also exist dark storge and dark storgicity towards a
person whowas or may have become a storgic partner. Dark storgicity can arise towards a competitor
at the workplace, afellow writer orartist, or a more successful opponentinlove. It can be experienced
by a provincial inhabitant towards an inhabitant of the capital. There is also the dark storge of a man
with mediocre talents towards a genius that occupies the place that the mediocre man would have liked
to occupyin hisimagination. The envyforone's neighboris atype of dark storgicfeeling.

In foreign storge, storgicfeelings are secretly mixed with dark storgicfeelings. Foreign storge
constantly risks turninginto dark storge.

Dark storge neverarises from the breakup of the storge of revelation, however.

%k %k %

Antisemitismis the dark storge of other nations towards the collective soul of Israel. The Jews
live ina totallyincomprehensible national modethatis alien and extremely suspicious (as if they come
fromanotherplanet). The Jews seem suspicious to everyone, and this is one of the reasons why they
often become the object of dark storge. The vector of the dark storge of antisemitismis supported by
the suspiciousness of collectiveinnerspirits to the collective inner spiritand deep national being of
Israel.

One can give different explanations for what triggers and augments antisemitism (and how), yet
it would be naive to think that they are the causes of this eternal phenomenon of dark storge.

One can understand and explain the genesis and causes of the philicfeeling of hatred. Thisisa
purely human phenomenon. As to dissolved storgiclove, it may or may not turn into dark storge. This
processisirrational. Dark storge is irrational and poorly understood. The causes of dark storge are
literally unfounded.

The true reason forthe emergence of dark storge isthe innerneed fordark storge. Antisemitism
givesanoutletforthe dark storgic need of the human soul, which finds ameans of satisfaction.
Moreover, every collective spiritual power believes thatitis unstable without dark storge.

The perniciousinfluence of dark storge ona person's life has not been fully appreciated. Dark
storge is not simplyan element of lifebutadiabolicphenomenon —perhaps the only diabolic
phenomenon of human life.

All bad thingsinhuman life are mixed in one way oranotherwith the good. The only exception
isdark storge. Dark storge does not and cannot have any good consequences. The only way to
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overcome itisto suppressit. However, this process does not facilitate growth in any way. Dark storge
has no bright meaning. It destroys everythingittouches.

At the same time, dark storge is a great temptation for the human soul —even more than bright
storge. The replacement of storgiclove by storgic hatred gives much greater pleasure than one had ever
knowninstorgiclove. Inspired by dark storge, one can make revolutions and destroy the lives of one's
dearest people. Dark storge was at the root of the fall of Byzantium and the destruction first of Tsarist
Russiaand then of the Soviet Union.

Dark storge is a mortal illness of the soul —the personal soul and the collective soul. The mass
dementiaof anationinfected with dark storge is the worst thing that can happen to the national soul.

Most terribly of all, the loftiest (and, in particular, storgic) elements of the soul canturn into
dark storge inthe course of life. Anotherterrible factis that destructive dark storge is easily arousedina
personandin the national soul.

There should never have been any dark storge in the innerworld of a person realizing the Divine
Plan— all the more so as such a person should have been prepared forit. Nevertheless, it arises. Where
doesitcome fromand whyisit needed?

kK k

Adamviolated God's interdiction on account of philiclove. His son Cain killed his brother Abel
(his successful competitor with regard to God's favor) on account of dark storge. God himself addressed
Cain, the first-born human being on Earth, and explained the situation of earthly life in which he found
himself after the expulsion fromthe Garden of Eden precisely in view of the dark storge within him.

In response to Cain's dark storgic dementia (he thought that he was being deprived of his
primogenitureand, as a result, "Cain was very angry, and the expression on his face fell," Gen. 4:5), the
Lord told him, "sin (khatat) crouches atthe door. Its desire is foryou, butyou are to rule overit" (Gen.
4:7).

The word khatat usedinthis verse of the Book of Genesis has the same root consonants as the
word khet 'sin', yet khatatin the Lord's commandment to Cain does not literally mean the same thingas
sin.

Khatatis what precedes and produces sin (khet), and thisis whyit can and should be controlled.
The verb rovets 'crouches'in this phrase is only employed with regard to livestock in Hebrew. Khatatis
not any temptation orsin that, like awild beast, does not wait for permissionto enterthe place where
his preyis. Itis dark storge, which, like livestock, lives where itis allowed to. Khatatisthe source of the
"sinful temptation" thatleads to the sin of killingone's brother. Itis something that engenders dark
storge inthe humansoul.

Dark storge does not hide but stands at the entrance to the human soul and waits for a good
occasion and excuse to gain control of it. The soul is receptive toitand readily enters a state of dark
storge. Sometimes, it experiences as much joy from dark storge withinitself asit should get from bright
storge.

Dark storge is a mysterious, obscure and widespread phenomenon. Isitintrinsicto man as such?

Dark storge can gain control of you at any moment. Itis always near, yetit neverforcesitself
uponyou or breaks down the doorinto yourinnerworld. Iltonly enters whenthe dooropens before it
and whenyouallowitto come in of yourown accord. The trigger mechanism of dark storge is always
cocked and ready to fire inthe soul. Thisis how things stand, and they cannot be otherwise. Dark storge
conditions human life on Earth. This is what God explained to Cain.
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The dark storgic feelingis Cain's feelingin man. Cain killed his brother. He could have refrained
from doingso, yetthe dark storge would have remainedin him."Butyouare to rule overit",i.e., you
should notallowitto enter, evenif violently provoked.

In punishment, Cain became afugitiveand a wanderer, i.e., he was stripped of the possibility of
enteringintodark or bright storge with anyone.

13.

There are relationsin human life that seem to exclude betrayal: parents and children, brothers
and sisters, friends, and storgic partners. Dark storge often arises as a result of betrayal. Betrayal leading
to dark storge isa commonsituationin private life. The same thing occursin publiclife, yetitisless
apparent. Arevolution, no matter how morally or socially justified itis, is akind of national betrayal.

The spirit of betrayal is always presentin dark storge. Inner betrayal is atrait of all dark storge.
Nevertheless, dark storge is a deeperexistential phenomenon than betrayal. Betrayal is the typical outer
guise of dark storge. Ina certain sense, dark storge conceals betrayal. In his dark storgicfeelings, a
person strives to elevate himself above the person he betrayed. He vilifies the latter, augmenting
betrayal. Inturn, betrayal keeps fueling dark storge and does notallow it to die away.

%k k%

Dark storge is an organic part of the criminal world. This world constantly livesin astate of dark
storge. The criminal element s particularly well suited forexpressing the dark storgic state of life. The
criminal world cannot do without dark storge. The latteris a condition of its existence. The criminal
world becomesaworld underthe impact of dark storgicfeelings, lives off them, and is supported by
them. All the values and notions of the criminal world are suffused with dark storge.

People usually believethat one’s activities come first, then one’s way of life, and finally one’s
values and worldview. | dare say that things are different with criminoids. Theirworldview is based ona
needfordark storge —for experiencingand implementingit. Thisinspires their way of life, which leads,
inturn, to theiractivities.

Criminoids are not a psychological deviation but a particularhuman type with a particular
makeup of the innerworld. Criminoids are a particularkind of people thatare vehicles of dark storge.
Criminoids recognize other criminoids at first sight. They can get along or destroy each other. Any
person who entersthe criminal world must acceptits dark storge.

The emergence of dark storge in publiclife isterrible and mysterious. Thisis the worst possible
evil and calamity in human society. Dark storge is not specially invoked into human life but appears on
itsown and infects people. How does the infection spread? It spreads not throughideologists and
politicians struggling for powerand money and not on battlefields of any kind but, firstand foremost,
through criminoids that have obtained the freedom of action and self-expression.

Different classesin astate and different peoplesinan ethnicgroup can live togetherforages.
There may be conflicts, of course, but no dark storge. Then special circumstances arise, and dark storge
appears. Somebody inspiresit.

Dark storge is not hatred or angeraccompanyinga struggle. Anenemyis notthe same as a dark
storgicpartner. Brothers can become enemies or dark storgic partners.
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The criminal revolution of the 1990s in Russia showed how easily the criminal world merges with
those whoare supposedtofightit. They are the same people. They are neighbors connected by dark
storgicrelationsinthe mostovertform —aform that iseven more overtthan the dark storge between
the White and Red movements during the Russian Civil War.

If publicdark storge appears, you can be sure that criminoids were its moving spirits. Whenever
exceptional circumstances (such as civil war or national dementia) arise, dark storge isvery rapidly
engendered by criminoids. As soon as they get freedom of action and come out into the open (rather
than acting out of the underground), theyincite people to join them orinfect them with dark storge.
The dark storgic disease tends tolive onfor a longtime even wheniits source disappears.

The object of dark storge may be one'sfriend, brother orfather. Despite all its hatred, waris
usually devoid of dark storge. In a war, you must win or even destroy your opponent. In contrast, dark
storge calls for humiliating, debasing, dehumanizing and trampling your opponent underfoot. There are
a lot of Sdomicelements here.

The criminoid elementis usually considered to be something secondary —anaccompanimentto
historical events, whichitcan color yet notinfluence decisively. Thisis notentirely true. And, evenifit
is, itis not because things are that way but because the historical period of the criminoid element has
not yetcome.
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Storge is spiritual life between man and woman on the side of the Encounter. The existence of
homosexuality rejects a necessary condition of the storgic process —gender. Homosexuals cannot
engage in storge. Storge is foreign to them. Moreover, homosexuality, whichis based on an aversion to
women and involves unnatural sexuality, takes an aggressive stance against natural sexuality. This is
more than just anti-storgicity. Inall its bodily and psychological manifestations, homosexuality strives to
pervertthe natural sexual need. Forthis reason (among many others), itis suffused with adark storgic
feelingtowards everything that engenders storge.

A homosexual couple is not simply anon-storgicentity that cannotengage in storge:itis an anti-
storgicentity. Homosexual experiences cannotlead through the Encounterto the highersoul; thus they
castrate storgicspiritual life.

Homosexuality is darkly storgic by its very nature and by the deeply negative attitude of
homosexuals towards storge, whichis possible only between aman and a woman. The dark storge of
homosexuality contradicts the human striving to realize the Divine Plan.

14.

Storge leadstothe synergy of deep layers of innerlifeand to the highest fullness of the latterin
human beings. In collectiveinner storge, a person surpasses himself. More than anything else, this
servestoconsolidate collective innerlife.

The motif of dark storge is includedin collectiveinnerlife as such. Dark collective inner storgicity
compelsonetolove his hatred as his own self.

Dark storge liesin waitfora nation and can overcome itat a moment of spiritual weakness —
especially during revolution and civil war.
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The spirits of revolution are the same everywhere. One does not have to search for them. They
are dark storgicspirits. They make use of different types of contemporary slogans calling for the struggle
for freedom, equality, brotherhood, social justice, democracy, humanrights, national identity,
communism and the world order. The Parisian crowd that brought the Jacobins to powerwas drunk
with dark storge against priests and aristocrats. The same thing was true of the Russian Revolution of
1917. Dark storge also played a majorroleinthe events of 1991 in Russia.

All the revolutions and ensuing civilwars are darkly storgic. Collective national dark storgic
feelingsintensify onthe eve of civil war. This derives fromthe very nature of dark storgicdesires. One
cannot proclaim the ideas generated by dark storge without calling for revolution and civil war. All the
revolutions of the Modern Erabegan in this way.

Today, all cultured Russian people are once again taking such a stance on currentevents as if
they were longingforcivil war. With regard to dark storge, they are already in a state of civil war. They
may well getit.

By its very nature, publicdark storge engenders civil warand, by its very existence, incites
people toengageinit. Social, national orreligious divisionis justa mechanismand an excuse for dark
storge to realize itself. The object of dark storge may be a class or other ethnicentity orsomething
illusory orsemi-imaginary. Generallyspeaking, the spirits of revolution live in a dark storgic land of
fantasy ratherthan inreality.

Collectivespiritual dark storge has to be painstakingly cultivated by dark cultural means. Dark
philiacomesoverthe national soul likeafire, makingitburn with dark storge.

The twenty-first century may wellbecome the century of dark storge. All Russians that were
abandoned by Yeltsin’s governmentin the former Soviet republics experienced the pressure of dark
storge kindled by nationalism. Russians have not ceased to be Ukrainians or Ukrainians Russians, yet
they are increasingly becoming dark storgic Ukrainians or Russians. The entire Middle Eastand some
North and South African countries have beeninfected with dark storge. Some European and North
American countriesare nextinline. The most unexpected combinations may arise here.

kK k

Dark storge naturally emergesin every civil war (evenin afeudal system), yetit subsides after
the end of the war or a change of government. As aresult, dark storge does not take root in the nation.
Russian class-based civilwar was unique insofaras the winners continued to cultivate dark storge in
peacetime onapermanentbasis.

Dark storge is notan inherent part of the socialist system as such. However, itsinculcationin the
Soviet Union was initially motivated by a practice of social engineering that wasimplemented for
ideological reasons. Soviet peopleabsorbed dark storge from childhood: in theireducation and
worldview, they became people of societal dark storge.

The main vice of Soviet socialism and its misfortune and downfall was the fact that this system
was based on dark storge. The immense danger of inculcating dark storge can be seen from the fact that
its traces are still visible in the attitudes of peoplethat had been born shortly before the collapse of the
SovietUnion.

Dark storge was one of the key aspects of thisimmense country inthe 1930s and 1940s. It
predominated during certain periods, turning peopleinto acommunity for which the collectiveinner
feeling of the neighbor was replaced by an affinity based on storgic hatred. Towards whom? Towards
the “enemy,” of course. Naturally, one often spokeaboutforeign enemies andinternational
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imperialists, yet, in actual fact, the arrow of dark storge was always aimed at the domesticenemy —the
dark storgicneighbor.

From the standpoint of dark storge, this “enemy” is not a stranger buta neighborand one’s
countryman to whomthe brightfeeling of neighborly love should spread. Itis not enough (and not so
importantreally) toidentify who the “enemy” is. The main thingis to find him amongone’s closest
people —one’sfather, husband, brotherorfriend.

The recognition of the “enemy” in one’s neighboris astorgic encounterin negative form. The
“enemy” isthe neighborthat must be done away with after his highersoul is stripped of all its
vestments. Thisisthe reason why unmasking became a cult activity. People wereforced torenounce
their parents, children, wife and friends. Punitive agencies are holy in adark storgicsociety, forthey
unmask enemies, who are said to be everywhere. State security is the main source of dark storgic
spirituality. Storgichatred inthe 1930s, 1940s and 1950s was consideredto be a mark of honor —the
highest spiritual merit of all citizens loyal to the regime. People were told nottorelentin theirdark
storgichatred evenfora moment! Thisis how children were educated and adults reeducated.

The atmosphere of general wariness that overcame an enormous country in a short period of
time and the search for “enemies” amongone’s neighbors resulted in the defamation of the bright
storgicfeeling of friendship and its replacement by compulsory “comradeship” in storgichatred. Onlyin
such collectiveinner conditions was it possible to organize mass starvation and implement
dekulakization and collectivization that uprooted the nation and annihilated the guardians of national
storge — the Russian peasantry.

By the agapic feeling proclaimed in the sixth commandment of the Sermon on the Mount, you
should love the enemythat hates you. In contrast, the apex of dark storge is the hatred towards friends
that you love. Such a worldview is, of course, best expressed by Pavlik Morozov, the ten-year-old boy
who was carried away by Soviet storgichatred towards his father.

Dark storge became the foundation of morals. It was not immorality butasort of publicmoral
monstrosity. Thanks to storgicdualism, love and hatred towards one and the same person can coexistin
the soul. For Soviet people, love was a private matter, while dark storgicloathing was a publicaffair.

The dark storgic totalitarian consciousnessis not “black and white.” Dark storgicfeeling cannot
experience “white” —it only experiences “black.” Forit, “white” is something thatis totally “non-black.”
In the Kingdom of Dark Storge, one must not simply defameall thatis bright while preserving some kind
of veracity butturn all thatis brightinto the darkest black. The more coarsely thisis done, the better.

Allthatis white must be called black, and vice-versa, not forthe sake of tricking people or of
deceitassuch but as philicsupportfordark storgicsolidarity. In this dark solidarity, one cannot call a
righteous man a sinner—that would be unconvincing. To persuade the dark storgicfeeling, one must say
that heis an outrightrascal. In the Kingdom of Dark Storge, one does not become “black” butis declared
to be so. Here one is expected to hate his beloved friend, if he isdeclared to be an “enemy.”

The key word of the 1930s, “vigilance,” expressed the rule of dark storge with great literary
precision. One understood “vigilance” to mean not only the search for “enemies” amongone’s
neighbors butalso the search for objects of collectiveinner hatred of all kinds. In the 1930s, the
atmosphere of total intimidation catalyzed the psychological life of national souls to an extent thatis
usually seenonlyin wartime. The regime gave anyone who wanted to satisfy his dark storgicneed the
opportunity todo so by submittingadenunciation to the all-powerful secret police. This dark storgic
needturned outto be incredibly strongin peopleatthe time...

“Total fear” naturally existed in asociety that was consolidated by dark storge. For that
generation, the fear of the secret police combined both dark storgicand psychological horror. This was
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the fear of becomingthe target of super-personaland collective storgichatred that emanated fromthe
collective inter-psychicforce. The hypnoticforce of this fear was so great that stripped even the most
courageous people of their willpower, ability to think and capacity to protest.

Sovietdark storge inits pure state existed in the late 1920s and 1930s. Subsequently, duringthe
years of struggle with areal enemy, itreceded into the background. Afterthe war, the regime tried to
revive dark storge (the campaign against “cosmopolitism”).

Dark storge abated after Stalin’s death, only to resurface unexpectedly in the second half of the
1980s in a paradoxical and terrifyingform. Then something extraordinary began, and we can still hardly
understandit.

PART 2

THE PERSONAL SPIRITUAL LIFE OF MAN.
THE MALE PATH OF ASCENT

1(15).

As a biological psycho-physiological being, manis created and structured in a way that can be
described inacohesive doctrine. However, as a spiritual being leading a spiritual life, manis notonly
incomplete but has notevenreached the stage of maturity. Man does notlead the spiritual life of which
heis capable. Andthusitis impossible to create adoctrine of the innerlife of man by examining man as
we know him.

Spiritual lifediffers frominnerlife inthatitis prescribed ahead of time. Spiritual life is, firstand
foremost, growth, and thus the doctrine of spiritual lifeis always a doctrine of the future with regard to
the presentand a doctrine of the transfiguration of spiritual life. It cannot be otherwise.

Human life creates somethingthatitdid not contain before. Manis made and lives forwork that
he must performin accordance with God’s Plan and grows towards whatis prescribed for him. All the
transfigurations of man, in ouropinion, target not man himself and his well -being but the attainment of
a new stage in the implementation of the Plan for him.

People tendto considerthatthe spiritual life boils down to the collective spiritual life —
collective, collegialand confessional life. They put theirsoulsintoit, serve it for millennia, and put their
livesdown foritstenets. They strive todevelop only it, they are inspired by it, and they place their
hopesonit. People believethat theirown spiritual life is nota separate life butaspecificlife that differs
fromothersyetis nevertheless part of the collective spirituallife. However, the latter, in our opinion, is
life ononly one of three sides of the inner world of man. In addition toliving aspiritual life in the
collective innerworld, man has a spiritual life on the otherside of hisinnerworld —his private or
personal spiritual life. Spiritual life on the third side —the side of the Encounter — is storgic spiritual life
that arisesinthe love between amanand a woman. All three sides and lives have equal merit. None of
themismore (orless) importantand full-fledged than the others.
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Collectivespiritual life has been developing for millennia and transforming for centuries. In
contrast, the transfiguration of personalspiritual life takes place withina human lifetimeduringa
historical period.

In the days of Seth and Enos, people lived exclusively personalinner and personal spiritual lives
yet could not manage the innerfreedomthat came with such a lifestyleand defiled themselves and the
Earth as a result. God had to send the Flood and bring man into the mode of unified collective human
soul. When people tried to build the Tower of Babylon “whose top may reach unto heaven,” God saw
what “the sons of men had built” and that “nothing which they purpose to do will be impossible for
them” (Gen. 11:6). He decided to divide the collective human soul into a myriad of collective souls of
different nations. Fromthis time on, man haslived on two sides: collective innerand collective spiritual
life, inwhich he lives together with others, and personal innerand personal spiritual life, which take
place not ina community of souls butin a singular separate soul with its own forces and potentials.

Collective spiritual life predominates in man. Personal spiritual life is not separated from
collective spirituallife, is not setapartin people’s minds and is not accepted by people asindependent
spiritual life. Peopletend to approach their personal spiritual life exclusivelyfrom the standpoint of
collective spirituallifeand forits merit. Itis as if the experience of personal spiritual life were valuable
onlywhen one could use it for the purposes of collective spiritual life. Yet thisis not so.

One should distinguish between personal spirituality and the spirituality of a spiritually united
nation. The latteris accessible toall (to a greateror lesserextent) and appeals to every soul, which must
simply integrate itself into the collective soul (something people willingly help each otherto do). In
contrast, it isimpossibleto teach someone tolive his or her personal spiritual life. Personal spiritual life
iselitist. Not everyone is capable of leadingit. One can only help someone whois capable of leading it
and wants to do so.

In the reservoir of collective spirituality, everythingis ready forthe life of everyone. A person
must simply draw from this reservoirto attain something that has been attained before him and will
continue to be attained afterwards. Here everything depends on the capabilities of agiven soul, its hard
work, and the conditions accorded toit. Somethingis “born” in the soul as a result of its determined
efforts. Itisborn (ratherthan simply beingfound), because ithad not existed before and because it
cannot be simply produced through a person’s efforts. The personally spiritual person must always be
ready and stay ina working and “childbearing” state without knowing what will come of it.

Spiritual growth is neitherthe improvement of already existing qualities northe perfection of
the properties and abilities given to a soul nor the acquisition of new and additional qualities and
talents. The maincriterion and the main achievement of spiritual growth is the “augmentation of life,”
the greaterfullness of life, and a highervitality and rationality than before.

Spiritual growthis one of the key fundamental motives of human life. The aim of personal
spiritual lifeisto accelerate spiritual growth. The aim of collective spirituallife isto create, consolidate,
and preserve what has been created before (no matter what level of creation was attained) and to
stabilize it.

The collective soul developsin the historical perspective, carefully weighingits every stepand
recognizingits responsibility for changes. Personal spiritual life lacks foundations, centuries-old
traditions, and the definiteness and authoritativeness that make collective spiritual life so stable. The
efforts of personal lifetend to be unexpected, unpredictableand unfounded.

In the act of personal spiritual growth,aperson becomes higherand deeperthan he was before,
finding (by himself) hereto unknown deep layers of life and reason. Such aleap to a higherlevel of
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spirituality, spiritual fullness and freedom leads to the transfiguration (and thus abolishment) of
immobile and long-established inner life.

Inner peace is one of the main values of collective spiritual life. Collective spiritual life strives for
peace and considers peace of mind to be a blessing. For personal spiritual life, inner peace is at best
respite and restinthe midst of growth pains ratherthan a goal, a blessing orasign of the latter.
Personal spiritual life needs struggle —struggle not with reality orforimprovingreality or,ingeneral, in
the domain where “reality” lies. This struggle takes place in the Kingdom of God that is “within us.”

Collectivespiritual life is largely directed towards the past, where the sources of tradition are
found, and towards the future, where one’s hopeslie. Personal spiritual life arises exclusively at the
present moment. The past concernsitonly as a trace foundinthe present, and the future has no
meaning, because the future does not give it the direction of motion. Personal spiritual life is inspired by
the presentratherthan the future. Itisdirected into the present where the path-defining feeling of
one’s predetermination and perfect expression callsit at the presentinstant.

In collective spiritual life ideal states are attainablein principle (or even always) eitherthrough
the extraordinary efforts of man or by divine grace. In contrast, personal spiritual life strivesforan a
priori unattainable Ideal that acts as the driving force of spiritual growth.

Personal spiritual life moves not from original to likeness or from likeness to likeness but
towards what has never existed and willnever exist but exists now inthe feeling of envisaging oneself as
one should be.

Lifeinthe collective inner stream tends to go by feelings thatare commonto all and shuns
doubt, ignorance and searching. The collective soul is asoul that is necessarily firm and firmly believing.
Questioningis notintrinsicto collective spiritual life and is even frowned upon.

In contrast, doubts, searching, mental anguish, and evenindecisiveness and timidity are natural
to personal spiritual lifeand make upitsinnervitality. Questioningis one of the foundations of personal
spiritual life. Questioning means taking aninterestinlife. Itisthe beginning of spiritual growth. A person
who leads a personal spiritual life always leads a questioning life. Independence, self-reliance, and the
strivingto know oneself are the generictraits of personal spiritual life. Their dignity testifies to the
dignity of the latter.

In collectiveinnerlife, the dignity of each personis measuredin comparison to otherpeople.
The dignity of a personin personal spiritual life cannot be compared to others butliesin what he is with
regardto his ownself andto what he could have become:is he lower, equal or (very rarely) higherthan
himself?

Collective spiritual life is made beautiful by self-sacrificethat is usually connected with feats or
the ecstaticstrivingforthem. The supreme act of personal spiritual life is self-renunciation yet not self-
denial, asceticism, the sacrifice of oneself or one’s own, the death of what you renounce oreventhe
diminishment of strength. For self-renunciation in personalspiritual life, you do not have to mortify
anythinginyourself.In contrast to self-sacrifice, itis the result not of determined efforts but of longand
intense spiritual growth.

The collective spiritual person feels himself responsible, aboveall, to Someone or someone
above himself. The personal spiritual person recognizes, aboveall, his responsibility to himself, to
someone in himself.

Personal spiritual life mostly manifestsitself in struggle and surmounting. You can never attaina
higher point of yourself just like that, without effort.

Personal spiritual life grows by overcoming “obstacles” that life placesin large quantitiesin
one’sway. For collective spiritual life, itwould better if there were no obstacles atall. The main abilityin



collective spiritualllifeis notto allow temptationto arise, nottoletit enteryou, and to shut the door of
the soul beforeit.

Collective spiritual life always strives to organize the life of personinaway that would serve its
owninterests. Personalspiritual life takes place in an existential field thatis not organized in any special
way. Personal spiritual life uses the sorrows of a life full of sufferingand misfortune for self -revival and
spiritual growth. All obstacles, obstructions, barriers, traps and even calamities to be overcome are
necessary fora person leadinga personal spiritual life. His work draws on suffering that the collective
spiritual person considersto be an evil.

In collective spiritual life, the escapeinto otherworlds orinto a meta-human state of
consciousnessorlife is considered to be the supreme achievement of an adeptand isused as an
attractive force and as evidence of the truth of a religious doctrine.

Personal spiritual life prohibits one from abandoning his post and going beyond the boundaries
of human life. Otherwise, the obstacles necessary for spiritual growth would be eliminated, and
personal spiritual lifewould loseits meaning.

Monotheisticreligions teach that everything takes place according to God’s will and for the sake
of man and his prosperity, bliss and salvation. From the personal spiritual standpoint, manis not God’s
beloved child but God’s worker, His work and His instrument that strives not for his own prosperity but
for the implementation of God’s supreme will.

2 (16).

Itisimportantfor a persontorecognize the contradiction between personal and collective
spiritual lifein orderto get his bearingsin hisinnerlife and understand the Sources of both.

Collectivespiritual religious feelings are inculcated and developed by Faith. Collective spiritual
lifeisbased on devotion and steadfastness that are inculcated by faith/fidelity. Religious doctrineis the
stance of the Collective Soul onthe mainissues of life. From the standpoint of the collective soul, truth
iswhat isdeclared to be such by religious doctrine or, at least, objectively proven.

In collective spiritual life, the mostimportant thingis not truth but fidelity —fidelity to Faith,
collective spiritualtenets and the key elements of the worldview. Faith, no matter whatitis, is always
trueinsofaras it rejects the question of truth and falsehood and cannot be anything else otherthan
true.

The concept of collective spiritual Faith has nothing to do with the concept of veracityinthe
personal spiritual sense and vice-versa.

In personal spirituallife, the question of fidelity to faith does not arise. The main questionis the
genuineness or non-genuineness of spiritual lifeand of spiritual hy pocrisy orsincerity. Aninsincere
personisnot capable of personal spiritual life, just as a non-believerisincapable of collective spiritual
life.

Personal spiritual reason has its own revelations. Although they may be unoriginalin the history
of human wisdom, they are new to a person. These revelations —the revelations of one’s own wisdom —
arise fromthe heart’s ability to empathize, penetrateand fathom (first and foremost, with regard to
one’sowninnerlife and the paths of its transformations).

A person who searchesfortruth with the help of hisown wisdom does not grope in the dark.
The personwho relies on his own wisdom has a sense of truth and of the direction thatleads to truth.
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One’sownwisdomis particularly sensitiveto all thattrue, importantor unimportant,i.e.,ithasan
intuition for deep thought. Thisis an essential condition for the functioning of one’s own wisdom.

One’s own wisdom always involves listening —eitherto one’s own soul or to anothersoul or to
livingsoulsin general (but nottothings). One’s own wisdom only fathoms the animate and can act only
whereitsensesalivingsoul. One’s own wisdom can fathom the soul of another person or of a dog,
horse or even cockroach — but not the Universe andits laws. It does not see anythinginthe material
world—it cannot and does not wantto seeit. The sphere of the inanimate isinaccessible to one’s own
wisdom.

The vision of one’sown wisdomis a holisticform of perception of alivingsoul. One’sown
wisdom deals not with parts but exclusively with the whole. One could say thatit isincapable of dividing
anythinginto parts. This does not mean that itimmediately grasps something fully. Perceiving the
holisticpicture of spiritual life, one’s own wisdom interprets the sel f-explications of reason in a new way
each time, hears them differently and produces new holistic pictures. No two interpretations are ever
alike. However, they all bear the mark of the personal spirituality of theirauthor.

Personal spiritual reason always seems to perceive something: one thing today,and another
tomorrow. The question of the empirical utilityof one’s own wisdom s never posed. One’s own wisdom
cannot be checked with the help of logic, either. Itis extra-logical. The more sincerely a person
expresses the work of his ownreason, the more likely he is to make contradictory assertions. He who
does not contradict himselfis eitheruntruthful in his thought or has not begun to think.

The extra-logical nature of one’s own wisdom is an undoubted blessing. It cannot be used by
man for building machines. Itisimpossible toemployitinautilitarian fashion. Itis not suitable for that.

One cannot perpetrate evilinthe world with one’s own wisdom, nor canit be usedto evil ends.

Wisdom thinksin a livingmanner. As everything thatis spiritually alive, it can grow freely, onits
own, becomingincreasingly perceptive and acquiring an ever greater maturity and depth.

One’sownwisdom does not need any proofs of truth: it recognizes truth and falsehood,
distinguishes between whatisimportantand whatis not, and, most importantly, finds “its own truth,”
whose veracity is shown by one’s ownintuition for profound thought. One’s own wisdomis an
instrumentthatthe soul usestorecognize itsowntruth. One’s own truthis the personal reasonableness
and wisdom of one’s heart.

A person finds his own truth not through proof, trust or a general convictioninits validity, asis
the case for collective spiritual truth, butthroughits personal consistency, veracity and innercogency.

“One’sowntruth” is not somethingthat has been objectively proven or scientifically accepted
but the veracious solution of the basicquestions of human life as such:its goals, meaning, posthumous
fate, and values. One’s own truth gives personal answers to an individual person’s questions about life
and death.

A person usually triesto gainan understanding forthe purposes of his life:itis easiertolive the
latter when one understandsit. One understandsin ordertolive. Things are opposite in personal
spiritual life: one lives to understand ever deeper, to increase the plenitude of wisdom within himself
evermore, tofathom his own truth everdeeper, and to grow in spirit.

One’sowntruthis the truth of one’s heartand especially one’s heartfelt attitude towards

human life. A person canonly divine his truth —not with his brain or intellect but with his wisdom.
Therightidea,i.e.,one’sowntruth, isalways the correctly divined idea.
The work of divining the way to truth isalmost always automatic. One’s own wisdom keeps
roaming, i.e., searching, supposing, penetrating, digressingand searching once again. However, as soon
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as it detects eventhe faintest sign of veracity, itimmediatelystops roaming. During this pause, one’s
ownwisdom behaves asitwere followingascentinthe anticipation of spiritual pleasure..

When a personisfaced by the necessity of solving existential problems, he tries to grasp the
totality of the situation in which he finds himself, takes a panoramiclook at it, and asks, “What should |
do? Whereisthe truth? What and whom can | trust? What is more (orless) important, valuable and
necessary? Whatis the principal thing? What comes firstand what second? What is good and what evil?
How should | live? What should be the general order of thought? What should | think about firstand
what next?” To all these questions aperson, firstand foremost, seeks ready answers within himself.

One’sownwisdom s constantly in the process of recognizing, knowing and understanding from
withinitself—somethingsimilarto remembering whatyou already know. You recognize whatyou know
with the help of your own wisdomthrough innerlistening. The joy obtained from a discovery made by
your ownwisdom and fromits very work is always the joy of recovering something thathad been “lost”
inthe soul, asif somethingwere resurrectedinit, asif it were revived. I think,and therefore I revive.
Anyone who has experienced this overwhelming joy atleast once in his life has no doubt noticed that,
no matterwhat was revealed to him at that moment, he feltlove foreverythingand everyone. To
recognize someone (yourself orthe otherinyourself), you need a particularinner sensitivity that stems
fromlove. Notonly action but also the transfer of wisdom is difficult orevenimpossible without love.
And we should thank God for that!

kK k

Collective spirituality inculcates a sense of duty and moral responsibility. Ethical tenets are rules
established by the Collective Soul onits own territory. The moral sense isunfree,asit is based on what
isaccepted as an ethical norm by the Collective Soul ata given moment, whatis declared praiseworthy
or reprehensible, good or evil. Ethical tenets and morality are designed to restrain egoistic (i.e., anti-
social) desiresand intentions.

In contrast to collective spiritual life, personal spiritual life sets down no definite rules or
commandments that must be followed. Everything depends on the level of a person’s moral spiritual
sense ata given moment. This sensesets down a personal commandment withinthe personthatisonly
bindingata given stage of his life.

The principle of non-actionis goodinsofarasit makes action depend on the level of the spiritual
sense that correspondsto the sensitivity of the moral sense and the moral will.

“An eye foran eye” isthe principle of just retribution on which the morals of human society,
includinglegal society, are based. The fifth commandment of the Sermon on the Mount that one should
not employ violenceto resistevil is usually considered to be an unattainable ideal of the moral law and
a continuation of the law of just retribution raised toits highest level —to the ethical apex. Nevertheless,
itisnot moralidealism butthe proclamation of afree moral sense that starts from the ethical law as

such. The fifth commandment opposes moral freedom (the ideal of non-violence) to social
commandments of the highest level (theideal of justice).

In its elementary form, the free moral sense is known to morally sensitive peoplethat detect
and expose unobviousimmorality when they react with inneranguish to avillainous or morally base act
that is nevertheless not overtly prohibited ethically and that most people would consider to be morally
acceptable (recall the hero of Tolstoy’s Resurrection) or a trifle not deserving moral indignation.

Moral precepts are based on social ethical considerations that one should not harm society or
otherindividuals. “Don’tdo unto others what you don’t want others to do unto you.”
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The moral sense of personal spiritual life derives from the moral intuition of asoul and is directly
based on the freedom of the personal moral sense: “Don’t do anything that would not correspond to
your free moral sense, i.e., to your conscience —your conscience and not the conscience of another

personor of everybody.”

The richness, fullness and dignity of the free moral sense (aperson’s own consciencein his
personal spiritual life) exclusively depend on the level of asoul’s moral spiritual consciousness. The
personal conscience cares little for what ethical norms approve or disapprove.

The ethical consciousnessis fluid and amenable. It can be tricked. In contrast, the free moral
sense thatis based on moral intuition cannot be tricked.

Personal spiritual lifeisilluminated by the free moral senseand moral intuition that expresses
the active freedom of the soul ratherthan its ethical accountability. The free moral senseis never
rigorous, asit is based not on immutable norms (as the collective spiritual moral consciousness) but on
Sincerity and the Ideal. From this standpoint, too, Sincerity is an essential condition for full-fledged
personal spiritual life. Inthe latter, Sincerityis an effectiveforce thatisjustas powerful as reason.
Honesty and sincerity are spontaneously suffused by the spirit during personal spiritual growth.

3(17).

It would be wrongto say thatthe sense of one’s own truth and one’s own conscience is known
to all or evento many. Indeed, one could hardly say that they are accessible to all or many. One’sown
truth and one’s own conscience are the domain of a rare few that have a spiritual sense of truthand a
moral spiritual sense.

One’sowntruthis nota truth thathas been proven oraccepted accordingto a centuries-old
tradition or by religious orscientificconsent. Generally speaking, itis not an assertion but the revelation
of a certainlevel of manifestation of the spiritual sense of the truthfulness of the soul of a given person.
One’sowntruthis procured by the intuition of profound thought and accepted on account of its
veracity for the spiritual sense of truthfulness. One’s own truthis not knowledge butan element of the
personal spiritual sense of truthfulness that corresponds to the level of manifestation of the spiritual
sense of truthfulnessinaperson’ssoul.

In the same way, one’s own conscience is the revelation of the soul’s free moral spiritual sense.

[lluminated by the rays of the spiritual sense of truthfulness and of the free moral spiritual
sense,people leadinga personal spiritual life tend to be guardians of their conscience or truth. Where
do these rays come from?

The rays of the spiritual sense of truthfulness and of the free moral spiritual senseentera
person’ssoul notfroman impersonal orsuper-personal entity or froma collective Source butfroma
personal source. Theyactonlyin this person (and only through him) andinno other.

The beams of the spiritual sense of truthfulness and the moral spiritual sensedo notilluminate
the innerworld of man as such butonly of a person thatis familiar with their closest source. Leo Tolstoy
calleditthe “closest spiritual sun” or “one’s God.” We shall call it the personal seraph.

One’sown truth and one’s own conscience is notgiven to a person genetically, astrologically or

inany otherway. A person’sinnate oracquired abilities may wellcause aseraph to take interestin him,
yet nobody and nothing can evertake the decision forthe seraph or make a person’s personal spiritual
life function.
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One cannot appropriate what emanates fromaseraph or acquire it by force or hard work. One
can only manifestitin himself after receivingit from his own seraph.

A seraph participatesinthe vital movements of a person thatleads a joint life with himand
absorbsthe seraphinto himself toaugment his fullness of life. A person canincreasingly grasp his truth
with hiswisdom, because he bears his seraph. He who does not beara seraph within himisincapable of
this.

Every person with a personal spiritual life has a seraph of hisown. The personally spiritual
person and his seraph existinasingle system of life and living. The personally spiritual personissent
intoworldly life by his seraph, and the same seraph accepts him back ina certain sense.

One can call the personal spiritual life of a person his seraphiclife.

In contrast to the “foreign” truth that people usually go by, one’s own truthisthe truth of
seraphiclife. Only aperson who has his own truth can have ideas of his own.

In contrast to the “foreign” conscience that people usually assume, one’s own conscience is the
conscience of seraphiclife.

The fullerand more vividly the spiritual sense of truthfulness of the seraph and his moral
spiritual sense are manifested, the more vivid and powerfulone’s own conscience and truth become.
Moreover, one’sown truth and conscience are the sense/feeling of the seraph manifestedinaperson.
The seraph senses himselfinaperson, and the person senses hisseraphin hisown truth and
conscience, i.e., in hisseraphiclife.

To say that the spiritual sense of truthfulness enters asoul is the same as to say that the seraph
entersand becomes me, and | become him.

One’sown truth and one’s own conscience become manifestinaperson (and, inthissense,
become his) when the seraph enters him.

The seraphfeelsandisaware of himselfinapersonas the latter’'sown truth (procured by his
ownwisdom) and own conscience (procured by his free moral sense). When we speak aboutaperson’s
own truth and own conscience, we surmise the existence of aseraphinthe person’ssoul.

The seraph manifests himself ina person above all through the presence of the spiritual sense of
truthfulness and the moral spiritual sense. Theirfullness and worth depend on the level of the spiritual
sense of the personal seraph.

One’sown truth and one’s own conscience is the sense/feeling of the life of one’s own God or

one’sownseraphina person’ssoul.
The seraph gradually manifests his sense/feeling of life in the soul of a person living a seraphic
life and, inthis way, determines his vital movements. He expects something fromthe person.

* %k %

In our understanding, the personalseraphis nota seraphim, acelestial angelicbeingoran
archangel buta post-human being (or, more precisely, a post-human being with particular meritin
comparisontoother post-human beings) thatis engendered through many human lives. From himself,
he sends a personintolife, gives him his particular purpose in lifeand the main parameters of his
personal spiritual fate. The seraph makes the ascent together with the person.

A person gets his life mission from his seraph along with support for realizingit. Constituting a
couple with his seraph, aperson works for him, gives him from worldly life what the seraph needs for his
existence, and raises himto a higher stage of his ascent. The seraph lives off the results of human life
and directsitto a greateror lesserextent.
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The entire second volume of The Emergence and Transfiguration of Man is devoted to the
creation of the seraph (and cherub), his (their) rolein the Plan, and different probl ems of interaction
between manandthe seraph.

The seraph does not “enter” a person or “leave” himinthe common sense of the word. He
alwaysremains where he is—inthe post-human world. Nevertheless, we will provisionally speak of the
entry of the seraphintothe personal spiritual life of man.

One’sown truthis notwhat people believe orwhat has been proven buta product of the
determined effort of the personal spiritual consciousness. One’sowntruthisbornin the soul of a
persontogetherwith the seraph. This “birth” takes place in the course of a person’ spiritual growth yet
doesnotoccur simply athisdesire but together with the growth of his seraph.

It may seem at first sight that one’s own wisdom functions disconnectedly and without aguiding
principle —simply atone’s whim. Yet thisis not so. One’s own wisdom does not “blow where it pleases.”
The discovery of one’s own truth, whetherin small bits or large fragments, is a much more difficult task
than the consecutive development of the intellect. One’s own truth has a rigid and mysterious order.
The harmony of this orderand this progress of one’s own truth is not set down by man or hislaws but
by the superhuman life of one’s seraph, which is beyond human comprehension.

One’sown truth emerges notinthe process of cognition butinthe process of the mutual
personal spiritual life of man and his seraph. One’sown wisdom tries to understand a preceding thought
not because asubsequentthoughtfollowsfromitbutbecauseitisborn laterinthe life of aseraph
withinaperson.

Each movementof one’sownwisdomisbased notona precedingthoughtoron logicbuton the
level of manifestation of the spiritual consciousness of truthinthe soul. One’s own truth can never
emerge before the corresponding level has been attained. The life of the seraphis gradually manifested
inthe mosaicpicture of wisdom. The harmony of this picture is determined by the history of the
manifestation of the seraphinthe innerworld of man. This processis differentforeach personand his
seraph.

However, no perception of one’s own truth can occur ahead of itstime or take a place other
than itsown. One never knows what will be manifested firstand what nextand on whatlevel. One’s
own truth can never manifestitself prematurely. One cannot understand iteven whenit has already
beendivined yetstill not supported by the correspondinglevel of spiritual consciousnessinthe soul.
Unable to take root, itremains suspendedin the airfor the time being.

The personal seraph assigns a particulartime foreach fruit of a person’sown wisdom. One
cannot getthe seraph’sinsight at will. Nevertheless, one must work hard in his personal spiritual life to
prepare himself foreachinsight. Forcertaininsights, one lacks the necessary distance of life.

How can one call and address his seraph and in what person?

Onecannotdoitinthe first personasif he was addressing his Self with which the seraph, asa
source of spiritual attraction, fuses. Norin the second person as “you,” for the seraph does not have the
likeness of a person noriskindred to the latter’s “I.” Norin the third person, whichis used foran
outsiderorsomeone whois absent. Toaddress the seraph, one needs to use a different person that
would be neitherfirstnorsecond northirdina positive or negativeform but would comprise all of them
and, at the same time, be the expression of heartfelt emotion.

A person recognizesand experiences the seraph as the seed of his personal spiritual lifeand as
his paternal primordial image.

From the grammatical standpoint, the “father” issuch a “he” that contains the
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thatis fullerand more “holistic”:itis the “I” that engendered my
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hisfatherand addresses him notinthe first, second or third person. Forthe son, the fatheris inthe
fourth person. However, with regard to his biological father, ason strives sooneror later for self-
distinctionin orderto consolidate hisautonomy. In seraphiclife, with regard to his spiritual father, a
person strives to consolidate his spiritual attraction to the “spiritual sun” of the father-seraph.

Withregard to one’s seraph, itis possible to speak about the seraphicfatherorthe seraphic
fourth person—the person of the father.

Mankind is made up of two kinds (generations) of people. The first have seraphicfathers; the
seconddonot. Itisimpossibleto triggerthe seraphic(personalspiritual) life of those who cannotleadit.
They do not have different souls, butthey simply live differently.

The seraphicpersontriggers the personal spiritual growth of the soul. Without a seraphicfather,
a person cannot become apioneerin his acts of truthfulness, sincerity, and conscience. He experiences
no need of moral improvement (in contrast to the improvement of his body, physique, psyche, and
creative abilities). The very thought of moral improvementis unpleasanttosucha person.

Without a seraphicfather, a person can be smart, refined and even talented yet has nothingto
say of hisown. He does not have a hook by which a higher consciousness can lift him up. He is spiritually
ungraspable.

Without the penetrative force of the seraphicfather, you cannot tell yourself the truth about
yourself.

People with aseraphicfather—people of seraphiclife —strive to absorb the stream of a higher
consciousness of life. The age-old question of whether art can change people has the following answer:
it can change people of seraphiclifeand of the seraphicfather.

The innerworld of people with aseraphicfathercan be comparedto a flammable liquid, while
theinnerworld of people without aseraphicfatherresembles water. A flame makes the formerlight up
and burn brightly. The latter seethe and boil when heated yet also extinguish the fire that tries to kindle
them.

Althoughaperson withoutaseraphicfather may be good, honest, kind andintelligent, he lacks
higherintuitions, especially the mind’s intuition for deep thought, the mysticintuition and the intuition
of “one’sown” —one’s own image of spirituality, one’s own world view, one’s own spiritual service,
one’sowntruth, one’s otherSelf, one’s own Collective Soul, and one’s own Path of Life.

Personal spiritual (seraphic) life islead not by a person alone but by the person-and-seraph. The
seraph entersinto human life, and the depth of his penetration changesin the course of a person’s Path
of Ascent.

4(18).

All religious and moral doctrines take a certain higher state of the soul as a model and teach
people how to attainit. This may be a certain state of sanctity, righteousness, enlightenment, faith,
obedience, and so on. The meritof a person withinareligious community, i.e., within a collective
spiritual framework, is determined by the stage that he has reached on the path to the chosen state of
perfection. The higherthe level, the worthierthe person. However, thisis not the case inthe doctrine of
personal spiritual life.

“Accordingto this doctrine,” writes Tolstoy, “no state can be higheror lowerthan another.
Accordingto this doctrine, every stateis only one and, initself, unimportant step onthe pathto
unattainable perfection and thusis not a higherorlower stage of life. Accordingto this doctrine, the
augmentation of life is only the acceleration of movement towards perfection... For this reason, this
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doctrine has no rules that must be observed. When a person at a lower stage moves towards p erfection,
he beginstolive more morally, becomes betterand betterfulfils the doctrine thanapersonwhoisat a
much higherstage of morality yet does not moves towards perfection.”*

It goes without saying that no collective spiritual life can be built on such foundations.

“Accordingto this doctrine, the greater orlesser well-being of man depends not on the stage of
perfection that he attains but on the greateror lesseracceleration of hismovement,”®i.e., onthe
acceleration of spiritual growth. In personal spiritual life, the mostimportant thingis the speed of
spiritual growth that strives notforsomething “big” or any other static state but for something “ever

bigger” or the acceleration of motion, foronly the acceleration of spiritual growth givesapersonthe
“augmentation of life.”

Dynamicspiritual processes are important both for collective and personalspiritual life.
However, in personal spiritual life,only they count.

Seraphic(personal spiritual) life is the process of ever greater vitality and spiritual growth —the
evergreater manifestation of one’s own truth, one’s own conscience and spiritual Sincerity. If this
processislacking, seraphiclifeisalso absent.

From the tactical standpoint, personal spiritual growth can be directed at the ideal state of
unattainable perfection thatis set down by the commandments of the Sermon of the Mount, say.
However, setting such atargetdoes not, initself, assure incessant acceleration of spiritual growth and
innerself-perfection. The principle of the acceleration of spiritual growth (which accords the greatest
plenitudeof life) can be realized if aperson at all stages of life strives not towards the absolute summit
of seraphiclife buttoa particularcritical point, after which he enters anew and qualitatively different
stage of seraphiclife wherespiritual growth acquires new content and direction. Only thisis capable of
assuringthe process of the constantand greatest possible acceleration of spiritual growth.

Seraphiclifeisasort of ascent. The furthera person ascends, the more seraphiclife renews his
entireinnerlifeand givesitanew and higherquality.

There are different periods and stages of seraphiclife. Each age of seraphiclife is preceded and
followed by critical points that can be considered both as the conclusion of intrauterine development
and as the manifestation of whathad been given and the transfiguration of what had existed, i.e., as
moments of birth. Seraphiclife isaconsecutive series of births. This series constitutes the ascending
Path of personal spiritual life. The mostimmediate meaning of personal spiritual life liesin
implementingone’s own path. The entire Path of Ascentleads from birth to birth and through births. On
this Path, something may fall by the wayside, yet nothing dies: everything keeps reviving. In other
words, what takes place is the opposite of death.

Everyone experiences spurts of growth and various upheavals and transformationsin life.
However, these spurtsdo notlie onthe Path, if they do not lead a person to expand and deepen himself
or to rise to the next point on the Path. The Path of seraphiclifeisaPath of Ascentforthe simple reason
that each stage of spiritual development on the Path contains an ascending movement towards the next
birth on the Path, the next Path stage and the spiritual growth that correspondstoit.

Seraphiclife is based onspiritual growth. Each period of seraphiclifeis marked by its own
spiritual growth (ortype of growth). This growth leads to the next spurt of life onthe Path towards a
new level of vitality and reason and a new trajectory of motion onthe Path, i.e., tothe nextbirth on the
Path.

4 Leo Tolstoy, Collected Works in 90 volumes (in Russian), vol. 28, Moscow, 1935, p. 79.
5 Ibid., p. 41.
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As such, the idea of spiritual ascent through a given series of path points willevoke objections
only among people thatreject the very notion of the Path. Others may only be troubled by the thought
of the existence of anormative scheduleon the Path of Ascent.

Human life is marked by different possibilities, impossibilities and limits. There is a standard
span of human corporal life. If we assume that this spanis not the result of chance butis setdown from
above with a view to allowing one to attain the highest possible and most appropriate result of path
ascentduring his allocated lifetime, then this aloneimplies the necessity of making an optimal Path
schedule according to the ages of human life.

For a personto traverse the Path duringa single lifetime, he must not only move incessantly,
constantly accelerating his spiritual growth, butalso manage to reach the end of the Path withinthe
lifespanthatis biologically accorded to him. To this end, his spiritual life mustbe as energeticas
possible, and the Pathitself greatly compressed and defined ahead of time, i.e., marked out with
milestones according to age stagesand periods. Lingeringtoolong on one of the sections of the Path
threatenstodisruptthe Path ascent.

Although each person with aseraphicfatherhas his own itinerary fate, there isaunique proper
Path of Ascent forall people of seraphiclife. Otherwise, a person’s lifetime would be too short to
traverse the Pathto the end.

Sometimes (though notin every century) there appear giddying phenomena of spiritual life that
do notfollow the schedule of the Path. The Path of Ascent does notlead to them, however.

The graph of Path ascent leads to the hypothetical spiritual summit of a person’s entire life. It
doesnotleadthereinany old way but follows the narrative of the Path that has special meaning. The
Path is a narrative ratherthan simply atraversal of Path points. Without a Path narrative, Path points
become unimportantand can be bypassed, destroying the veryidea of the Path.

The Path narrativeis giventoa personfromabove. However, itis not God that sets down and
marks outthe Path of Ascent. The plan of the graph of Path ascent — its stages, milestones, turns and
acclivities—gradually and invisibly takes shapein mankind itself. Yesterday, it still lacked something that
it hastoday or will have tomorrow. However, when something appears, it stays for good.

The individual graph of Path traversal of the personal spiritual life of each person is based on the
normative Path that exists ata given moment of development of mankind. Inthis sense, the normative
Path isafixed Path that must be traversed. It must be ascended from one age to another by every
itinerant person, i.e., any personthatis capable of traversingthe Path and has a seraphicfather.
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Bropas KpuTuyeckas Touka = Second Critical Point

lnaBHbIN nepeBan nytM=Main Path Col

Touka cBeTnoro oTkpoBeHus = Point of Bright Revelation

Touka TemHoro oTKkpoBeHus = Point of Dark Revelation

MNepBas KpuTnyeckana TouKa Mytu = First Critical Point on the Path
BTropow nuk unctotbl = Second Summit of Purity

NnuHocTtHoe poxaeHue = Personality Birth

HuanHa MNyTtn = Lowest Path Point

MepB.blit UK YnctoTbl = First Summit of Purity

OdywesHoe poxaeHue =Inner Birth

Moabem B3BOAa AyXOBHOM M3HUM = Acclivity of the Triggering of Spiritual Life
Yerynunctnnuwa = Ledge of Purgatory

NnyHocTHbIM nogbem = Personality Acclivity
Cropruyeckuiiyctyn = StorgicLedge

MNoabem npobyaeHua = Acclivity of Awakening

Mnato NyTtu = Plateau of the Path

kK k

The human life-consciousness takes aspecial attitudetowards old age as the resultand
evaluation criterion of one’s entirelife. Why not enjoy life, evenif you had to spend yourlastyearsin
misery? However, somethingin us protests against such an approach. Somethingtells people that their
lastyears may well be more importantthan all the rest. These yearsincorporate childhood, youth and
maturity; they present simultaneously all the years of one’s lifeand show themallin a holistic picture
that manifestsitselfinthe soul of aperson parting with life. If aperson was good at 20, good at 35 yet
bad at 60, hisentire life wentdown the drain. Itis as if he had neverbe engood. Apparently somewhere
betweenthe ages of 35 and 60, he was too sluggish orsimply incapable of reaching the next stage of the
Path of Life. Nordid he manage to stay at the stage of spirituality that he had attained. He began to
descendasaresult.

Life as we know itis notitinerant or Path-centered. Itlies on the wayside of the Path rather than
on the Path itself. Inthis sense, the Pathis not reality. Thusitis impossible to study the Path by studying
real life. Forthe overwhelming majority of people, the Path of Ascentisa dream or fantasy of sorts —in
any case, somethingthat has no practical relationto life and takes nointerestin the latter. Worldly
wisdom (even atits best) hasnoneedforthe doctrine of the Path of Ascent. It make s use of whatlieson
the wayside of this doctrine and needs nothing more. The practical value of the central thought of the
doctrine of the Path islost for it. This occurs not because this thoughtistoo lofty and inaccessibleto
worldly wisdom but because it takes a different basic attitude towards human life.

All the principlesand recommendations of the doctrine of the Path of Ascent are meaningful
onlyfora personthat has at least passed throughiitsinitial stages and is capable of continuing the
ascent. Such people are fewin any place and at any time. Others will hardly take aninterestinthe
doctrine of the Path. Even the itinerant personis neverflattered by the doctrine of the Path in view of
its elitist nature. Every one of us sooneror later comes off the Path or stops ascending onit. Thus the
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doctrine of the Path can be edifyingin one way or another but never popular. Itinevitably condemns
everyone. Whoiswillingtolisten toand accept such a sentence?

5 (19).

The Path of Ascentisan axisalongwhichthe whole of human life from birth to deathiis
arranged. A person onthe Path does notlive from one momenttothe next but from one Path stage to
another. He is aware of the Path within himself and increasingly assumes mystical responsi bility for his
entire life.

The Path of Ascentintroduces aspecial scale of values forthe human personality that
distinguishes people on the basis of the stage of personal spiritual life that they have attained on the
Path.

The knowledge of the Path of Ascentis essential to aperson leadinga personal spiritual life just
as the knowledge of the numbersystem s essential forunderstanding the world of numbersand
mathematical notions. Every point of the Pathisan indicator of what can and should be attained atany
given age; it determinesthe normative state of personal spirituallifeduringagiven period and sets a
directionforfurtherspiritual development. Taking the Path as a guide, one gets a better sense of
directionin his spiritual life and in all the other movements of hisinnerworld. Theoretically speaking,
everyone can compare himselfwith the properplace correspondingto his age on the ascent graph. Yet,
truth be told, this can usually be done only in hindsight.

One of the conventions of the graph of the Path of Ascentisits chronological division into seven-
year (or, more precisely, fourteen-year) periods. If we plotted the ascent graph on an axis showingthe
changingindividual corporal time in whichapersonlivesin hisuniquereal life, the graph of the Path
would look different.

The graph of the ascent of personal spirituallifeshows changesinthe acceleration of spiritual
growth duringa person’s lifetime. Thisiswhy it goes upwards almost everywhere.

The ascent graph consists of acclivities and ledges on the Path. In a period of afflux (accelerating
growth), the graphis convex, becomesincreasinglysteep and approachesthe vertical. In a period of
reflux, itis concave, becomesincreasingly flatand approaches the horizontal.

The spiritual growth of a person on the Path lasts all life long. However, the acceleration of
spiritual growthincreases onthe acclivities of the Path and stays the same or falls on the ledges. A
person lives more fully on acclivities than on ledges, becoming ever more “alive” and increasingly
augmenting andintensifying the spiritual life within himself.

A person must constantly follow the Path —during periods of both afflux and reflux. However, he
tendsto go upwards during periods of afflux and to preserve himself during periods of reflux.

Each ledge and each acclivity on the graph of the Path correspondsto a particular plenitude of
spiritual lifeand a particular state of personal spiritual life.

The graph of the Path goesin waves. Each afflux on the Path (acclivity) gives way to a reflux
(ledge). A person can go to the side or fall off from any of the acclivities and ledges, stopping his ascent.
There are numerous roads leading off the Path as well as numerousinner states that correspond to
them. Nevertheless, there are only seven possible states on the Pathitself —onthe four acclivities and
the three ledges.




56

On the wave of innerbirth, the itinerant person experiences the state of the acclivity of the

triggering of spiritual life (13-17years old), at the start of which the innerbirth takes place (14 years
old),and the state of the ledge of “foreign life” orthe ledge of “purgatory” (17-26 yearsold).

The wave of personality birth includes the state of the personalityacclivity (26-31) and the state
of the ledge of “one’s own life” (31-37).

On the wave of the Awakening, one first passes through the great acclivity of the Awakening
(38-42) that brings the soul through the points of dark and bright revelationstothe ledge of the plateau
of the Path (42-48).

The Path of Ascent containsthe mysterious Critical Points of life. They includethe Zero Critical
Point from two-and-a-half to three years of age, the First Critical Point at the age of 36-37 and the

Second Critical Point at the age of 50.
We should also mention the point of the eighteenth birthday (which may wellbecome a Critical
Point),duringwhich a banis put onascendingto the personalitybirth.

One cannot expecttoo muchfrom aline drawn on paper. It is merely a breathing chart of the
ascent of the Path thatshows its affluxes and refluxes. Everyone leading a personal spiritual life has his
own rhythm of respiration of the soul and his unique graph of Path ascent. If we take a close look at
people’slives (on aday-to-day or even year-to-year basis), the similarity between aday or a yearinthe
life of two different people is notalways evident. However, inalarger perspective (say,adecade), one
finds more similaritiesin the Path graphs. Everyone has his own biography and his own depth of
respiration, which changes his graph of the Path of Ascentyetnotits overall appearance.

At the pointofinnerbirth, the line of the Pathrises steeply before attainingits greatest speed at
the first summit of purity. Spiritual reflux begins atthe age of 16. Thisis the deepestandlongest reflux
on the Path of Ascent. Init, the triggering of personal spiritual life ends, and the purgatory of the Path of
Life begins.

At the age of 22, spiritual growth ceases altogether, and the line of ascent becomes horizontal
forthe firstand only time. Atthe lowest point of the Path, the process of the negative acceleration of
growth may be more or less active. Here, at the lowest point of the Path of Ascent, the soulis put to the
most difficultitinerant test. Most of those who enter this Path declivity failto come out of it.

Immediately after the lowest point of the concavity of life at the age of 25 or so, spiritual growth
resumes. Itis slow at firstand then accelerates so rapidly that the human soul marks its personality birth
at the age of 28 on a steep acclivity. This afflux continues during the first half of the period of “one’s
own life.” The slope of the ascent graph tends to decline between 30 and 32 years of age. The soul
reachesthe First Critical Point of life (36-37 years old) in a state of reflux. The speed of growth onthe
refluxes of the Path is fairly high: the Path-guiding forces do not want to destroy us.

The middle of life —the region of the graph around the First Critical Point of the Path — recallsin
itsflow the quiet period of the plateau of the Path. There are no othersuch sections onthe ascent
graph. They formtwo ledges of sorts between which the sheer wall of the Awakeninglies. Pleasantand
peaceful, both ledges temptone to stay there. If we consider the concavity of the Path to be the first
ledge, then the ascent graph has three ledges orsteps separated by steep acclivities. One easily sees this
three-step profile of the Path onthe graph before the Second Critical Point.

Before the Second Critical Point, a personis eitherliving on the first, second orthird ledge of the
Path or ascending from one ledge to another.

The work on shiftingthe Path from the second ledge to the third should be resolved at the First
Critical Pointand begun at the age of 38 or so.
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By the age of 40-45, a man suddenly realizes that his life has begunto descend. In the doctrine
of the Path, we call this point the main col of life. Now aman begins to feel himself to be mortal and
transientforthe first time. Onthe main col, somethingclicks in the soul, switching the life consciousness
from “goinginto life” to “descending from life.” Until this time, fallingandrising, he kept goinginto life.
From thismoment on, he beginsto descend from life physically as well asinwardly.

The afflux of the Awakeningisvery steep and attainsits peak at the age of 40 at the pointofthe
dark revelation of life. At this point, we raise the line of the Path vertically and bend it towards the
plateau of the Path, where growth continues ata constantrate. There is no afflux orreflux here, and
thusthe plateauisrepresented by astraight slanted line with a constant slope. No matter how longthis
lineis, italways comestoan end.

For manyyears, | triedinvain to understand the ascent trajectory after the Second Critical Point.
Apparently, | failed notonly on account of my poorvision but also because this part of the ascent grap h
doesnotexistyet:ithas not emerged, formed, orbeen mapped out. We will continue the ascent graph
of the Path of spiritual lifewith adottedline.

%k %k %

Antagonismis essential for personal spiritual growth. “The light shinesin the darkness.” There
must be “darkness” ona person’s Path. One could say that the Path becomes covered with manure
through whichthe sown seed grows. The work of the Path of Ascentinvolvesfirstand foremost
overcoming obstacles created by inner desires, enticements and temptations. A lot of baits and traps lie
inwait fora person walking down the Path, while evil and hostileforces try to stop his ascent. So many
new and diverse forces, obstacles and traps appear with each step that itis hard to imagine how anyone
can stay on the Path for long.

The Path is covered with obstacles that hindera person’s progress and ascent and that can take
a lifetimeto overcome. Overcoming an obstacle signifies the augmentation of the energy of spiritual
growth and the maturation of something new and importantin the soul.

Temptations, enticements, false notions of wellbeing, and innerand corporal desires obstructa
person’s access to the Path and hinderand stop his ascent yetalso make him work more actively and,
even more importantly, freely. Forexample, friction and gravitation are necessary for the work of
takeoff and flight: without them, it would be easy to break away and take off, yet no work would be
needed forit. Every obstacle onthe Path corresponds to a force of spiritual growth that one exertsto
overcome it.

For most of histime onthe Path, a person finds himselfinaninnerpothole of some sort, either
sittinginitorfallingintoitor gettingout of it. Assoon as he gets out of one pothole, heimmediately
fallsintothe next. He fallsin and gets out, goes from one trap to another, gets outand falls backin, gets
out againand climbs down orfallsinto the next. However, his goal is not to go from one inner pothole
to the next. A persontravels downthe Path rather than performing feats. Each dayin the life of an
itinerant personisaseries of ascents and descents, temptations and disillusionments. His entire spiritual
biographyis made up of such stumbling, falling, rising, winning and losing. These working operations
take up everyyearof hisand every period and stage of his ascent of the Path of Life.

We shall repeat overand overagain that one does not walk down the Path but ascendsit,
overcoming obstacles. Anitinerant person mustdoitinerant work —the work of fraying his way —rather
than simply walking down the Path. The burdens on different parts of the Path may be easieror more
difficultfor different people. The itinerant person may easily pass through asection oreven period of
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the Path without encountering any serious obstacle atall. The Pathis individual in the sense that
everyone has hisownitinerant life work cut out for him along with his own working section of the Path
and hisown pothole (orpotholes) in whichitis more comfortable, pleasant or practical for him to sitor
fromwhichitis particularly difficult for himto get out. In addition, everyone has his own special
temptation thatis cut out and particularly necessary for him. Thus the merit of personal spiritual life can
be only evaluated on the basis of a holistic picture of the entire Path of Life. It should be keptin mind
that overtaking orfalling behind the normative Path schedule can be the result of specific particularities
of one’sitinerantfate ratherthan shortcomings of his spiritual work.

6 (20).

At each of the three Critical Points, the fate of the subsequent Path ascentis determined.

At the Zero Critical Point (atabout three years of age), the main parameters of a person’slaunch
intolife are selected. Itis as if someone took alook at the little person and here, at the Zero Critical
Point (and not at conception or birth), determined his status and decided whether he is capable of
ascending the Path.

Note that these decisions are not taken by people and are made early on —before the childis
capable of receiving powerful spiritualinfluences from without and of falling undertheir power.

At the Zero Critical Point, the upperlimitand highest possible level of aperson’s ascent, his
ultimate capacities,and his greatest possible consciousness of lifeand its goodness —ina word, his
personal spiritual level —are determined. A person will never surpass this level, and, anyway, the task of
human life is notto jump overyour own head but to realize yourself fully and reach the highest point
that isaccessible toyou. Thisisa person’staskinlife, anditis not oftenimplemented.

The innerbirthis the birth of the soul into autonomous life. Only now does the soul begin to
leaditsown (i.e., seraphic) life. Itisthe innerbirth that opens up the personal spiritual side of the inner
world of man.

Duringinner birth, a youth acquires notonly the awareness of hisinnerseparatednessand
particularity butexperiencesthe needforthe firsttime tolookinside himself and follow his owninner
voice.

In newly emerging personalspiritual life, not everythingis determined and accessible to human
understanding. The inner birth, which puts a person on the Path of Ascent,is mystical inthe sense that,
afterit, one begins to make out hisseraphin the distance.

The perspective of the Path opens up duringthe innerbirth when one’s seraphis only hinting
that itwill enterthe highersoul, which, inturn, is getting ready to accommodate him. During the inner
birth, the seraph announces himself to the highersoul from afarand beckonsit. He is not visible himself.
In the prologue to the Path of Ascent, a personseesa “phantom” of the seraph that he should
subsequently accommodate, preserve and nurture.

The seraph gives the autonomously existing soul new properties and qualities. These include,
firstand foremost, the spiritualneed forexperiencing the Ideal and forbeingengrossed by itas well as
the capacity forthe intense creation of idealsin the soul. Acquiring insight, the souls sees with it the
Ideal that serves as a measure of all that exists on Earth and that determines all the values and tasks of
life. Thisincludes both the capacity of spiritual growth and the need forit —i.e., the attainmentof a
greater plenitude of life of the highersoul. It alsoincludes the alternating experience of the sacred and
the vile, augmented by the sensation of inner nakedness, vulnerabilityand defenselessness. It



59

furthermore includes anew consciousness of innerfreedomthatdoes notyet know how to express
itselfinaction and that seeks self-expressioninindependentinneractivity and inner substance.

Thisis alsoa new spiritual need forSincerity, which is not so much the quality ofinneropenness,
frankness, straightforwardness orthe lack of hypocrisy as the power of spiritual purity, which can
overcome all possible hindrances toinner development, soothe spiritual sufferingand make a person
capable of surpassing himself when necessary.

Acquiringthe autonomy of personal spiritual life, the soul acquires the freedom of mutual life
with anotherhighersoul. However, this freedom cannot, forthe moment, be realized in what we call
storgiclove. The soul of a youthis not mature enough for storgiclove. However, it cannot wait, either,
and so begins to participate inthe amorous passions of the philicsoul. At this time, storgicfreedomis
realizedin fully adult, strong (often lasting alifetime) and responsible friendship that can occur
alongside youthful love andis often higherthanit.

Duringthe innerbirth and for some time after, Light emanates from the seraph (or, more
precisely, fromthe place where the seraphis), directinga person’s gaze to the highestand ultimate
point of the Path of Ascent. The search for one’s spiritual summit begins with the inner birth underthe
influence of the seraph’s phantom. The seraph’s phantom enables a person to get a presentiment and
preview of the possibility of taking alook at hisinnerlife from within —from a certain higher standpoint
thatis not accessible forthe time being yet may eventually become so. The sources of many major
thoughts and profound revelations of maturity lie here during the period of innerbirth when theywere
still apure vision of the phantom of the seraph.

Duringinnerbirth, a person acquires the intuition of what he should be. Although this intuition
isweak for the time being, it already begins to exert aninfluence on the volitions of the soul. After the
innerbirth, anitinerant person knows that he has a highest point and that must search foritand findit.
Thisrequires spiritual growth and embarking upon and ascending the Path of Life. Ayoung person that
has undergone innerbirth strivesforself-development and for “making his own self.”

Duringthe period of inner birth, the seraph supports the autonomous existence of the highest
soul. The seraphis already capable of guiding the soul (though not directly) on the Path of Ascent. This
guidance takes the form of the itinerantintuition that warns one of the danger of leaving the Path. Itis
impossible to go high up on the Path without thisintuition (and without the intuition of what one should
be).The needthatone experiences during this period of lifefor the spiritual force of Sin cerity stems
from the distant presence of the seraph and his demands on the soul.

The phantom of the seraph also contributes to the targeted triggering of the mechanism of
spiritual lifeand sows somethingin apersonthat should subsequently grow into “one’s own truth,”
“one’sown spiritual life,” and ultimately one’s own specialtask at the highest stages of the Path of Life.

7 (21).

Every personthat undergoes inner birth can make it up the acclivity of personality birth. The
extent towhich this occurs depends on what takes place during the fourteen-year period betweeninner
birth and personality birth. Duringtheseyears, aperson must, first of all, trigger his spiritual life and,
secondly, passthrough the itinerant ordeals. Both are necessary to prove that he is capable of
accommodatingthe seraph within him and to prepare for his arrival.

Aftertheinnerbirth, the graph of ascent continuesto go steeply upwards until the first summit
of purity (at 16-17 years of age). A young man is given a period of two years or so to gatherstrengthin
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orderto beginthe work of triggering the mechanism of his spiritual life from the attained h eight. After
the innerbirth, spiritual purity provides the detonatorand lifting powerfor subsequent ascenton the
Path.

The graph of ascent on the declivity afterthe first summit of purity is shown schematically.
There may be deep crevassesin any of its sections. However, the spiritual force gathered on the first
summit of purity usually suffices forthe next few years tolift ayoung man from the bottom of the deep
abyssintowhich he sometimesfalls. These may be the only years of theirkind ina person’s life.

The third period of the Path — the period of ideals —is the prologue to the Path of Life. Itsinner
content consists of dreams and future (though not present) actions. In the state of triggered spiritual
life, the itinerant person continues to search for “his own Ideal” and, firstand foremost, the Ideal of his
own self or of his perfectly expressed self. Such creation of idealsis inspired by and founded on the
spiritual intuition (suggested by the seraph’s phantom) of one’s properand perfect self. However, such
creationisshort-lived: it appears and vanishes once again, asif it had gone around the corneror sunk
below the horizon. The distantinfluence of the seraph on the personal spirituallife of the third seven -
year period onthe Path of Ascentisfeltonly atits beginning, where the mechanism of seraphiclifeis
triggered and launched.

Afterthe summit of purityis passed and especially during the period of purgatory, the phantom
of the seraph grows dimmer. The spiritual sparks that had come out like fireworks just ashort while
earlierbeginto die out by the age of 19-20, and the young man enters a different period, where it shall
become clearwhether he had been spiritually triggered to the required extent earlier, even if this
mechanism was repeatedly foiled subsequently.

At the beginning of the fourth seven-year period of life, a man, despite his seeming self-
confidence, isabeingthatis greatly confused and poorly controllable from within. His reason and
wisdom have notyetemerged at thistime, while hisideals have been extinguished. Willy-nilly, he looks
at everything fromthe standpoint of other people.

Duringthis period, his consciousness is easily inspired by “convictions,” “theories” and “ideas”
that replace the functions of seeing himself as he should be and of warning himself about his non -
conformity tothe Path. At the same time, a personis apt to frequently change ideological systems,
albeitthe latter often continue to influence himinaccordance with the passing mental and emotional
epidemics of the environmentin which he lives. We call the fourth period of the Path the period of

” u.

“foreignlife.”

Duringthe period of “foreign life,” the itinerant person is principally unable to find “his own”
people and things. He rushes about, rejecting different movements thatinspire him one afterthe other.
As aresult of the efforts of the period of “foreign life,” everyinnerly born person can eitherfind the
rightdirection forhis personality birth or squander his entire supply of spiritual energy in the chaos of
everyday life, findinga calm place inlife forhimself and letting it go at that.

Innerly born people have to make their way through the rubble of purgatory, which seems to
have been piled up on purpose. Most of them get stuck there.

Duringthe fourth seven-year period of the Path, the itinerant person undergoes path tests of
the true value and strength of hisitinerant forces and possibilities. As aresult of such tests, only what
the highersoul truly has and what it can truly doremainin personal spiritual and seraphiclife. The rest
must disappeartothe necessary extent overtime.

The transition period of “foreign life” is also necessary fora person to purge himself. Thisis the
period of purgatory. During this period, a personistossed around by the waves: the waves of different
desiresand temptations keep running overhimin an unsystematicand disorderly fashion. The
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spiritually triggered personis purgedin the fire of pathlessness on the way to his personality birth.
Everything that does not function properly should be taken out of service without delay. Every new
thingthat isintroduced should be first subjected to aroad testin unfavorable conditions.

Every person has a key and special temptationin life. Inthe strategicaims of Path ascent, this
key obstacle and temptation should be removed at the very beginning during the road tests of
purgatory. The main obstacle onthe Pathis not a bad personality traitorsomethingthatis poorly sown,
defective orancestral, obstructing the ascent. Ratheritisa core temptation that, from the standpoint
of, say, personal or publicgood, may not be particularly harmful or evil butis nevertheless adecisive
and insurmountable barrieron one’s personal Path of Ascent. A person striving to live aseraphiclife
mustidentify his core temptation early on and either eliminateit completely oratleastsapits strength
sufficiently to preventitfrom controlling him.

The entry to purgatory isalways a collapse, whether gradually asinalandslide orsuddenly ata
single go. The collapse atthe beginning of the fourth seven-year period of the Path leads to the lowest
point of the Path of Life thatis situated at the age of 23-25 yearson the ascentgraph. Thislowland of
life isnota monstrosity but the apex of selfish autonomous movementin the itinerant traversal of life.

The acclivity of personality birth begins from the lowest point of the Path.

8(22).

The phantom of one’s seraph appears from the post-human world duringinner birth. The
spiritual lifeof manislaunched fromthis world during innerbirth. During personality birth, the seraph
entersthe person fromthe same world, and the entire personal spiritual life is now supported by his
presenceinthe soul.

On the acclivity of personality birth, a person becomesincreasingly aware of whatisforeign to
himin all thathe had absorbed duringthe years of purgatory. He recognizes the “foreign” not by its
intrinsicessencebutinitsimpropriety to himself. The period of “foreign life” passes, and the period of
“hisown life” begins, where he has to decide whatis hisand what is not hisor not appropriate to him.
These are the years of shifting life stances when alot of things collapse, change or are created anew.
Theitinerant person sensesthe necessity of becoming himself and looks for his own development
trajectory of innerlife that would be properto himalone.

On the ledge of purgatory, the itinerant person mistakes the “foreign” for “his own.” He
searchesfor“hisown interest” and triesto go by thisinterestinlife. However, he does not know whatit
meansto live hisowninnerlife, to build “hisownworld” and, evenless, toliveinitand go by “hisown
truth” —to acquire and guard the consciousness of his own spirituality.

Only with such a consciousness does a person become capable of recognizingakindred style of
spirituality in the souls of other people. People that have undergone personality birth are rare and, for
thisreason, oftensolitary. In his spiritual solitude, a person that has undergone personality birth looks
for people with the same style of spirituality, wants to communicate with them, and finds (or, more
precisely, divines)them: they are most often peoplethat have died longago or live faraway and about
whom one readsin books. This keen consciousness of spiritual kinshipininnerlifeisthe primary and
most reliable indicator that personality birth has taken place.

The personthat has undergone personality birthisaresponsible person. Personality birth
always presupposes service. Forsuch a person, “his own life” means, firstand foremost, “his own
service” —not on account of some ideaorthe call of time but of what he has found within himself and of
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the profoundinnerneedthat he hasrecognized. Ideal service isanotherimportantindicatorthat
personality birth has taken place.

Afterpersonality birth, one begins to hearan innervoice that warns him about the vanity of life.
Thisvoice must be gratified to make itless painful. It can be drowned out by intense and successful
activity, career-making, the accumulation of wealth, the simple excitement of life orthe struggle for
freedom, fairness, environmental protection and soon and so forth.

Personality birth isaccompanied by the conscious or unconscious fear of leading an empty or
worthlesslife. One of the main life motives after personality birthis not to live meaninglessly, fruitlessly
orinvain.

Duringthe period of “one’sown life,” the two different aspects of the innerworld come into
equilibrium. At this stage of the Path of Life, personal spirituallife and collective spirituallife do not
exclude one anotherand, indeed, are oftenin harmony. A certain collective spiritual life may be very
congenial and precious to a personthat stands onthe Path of Ascentin his personal spiritual life.
However, it sometimes occurs that a highersoul that has been weakened and devastated in purgatory is
unable to make it to the top of the acclivity of personality birth on whichitembarks and becomes
immersedin apassing current of collective spiritual life, on which it ascends the acclivity of personality
birth.

Soon after personality birth, one enters a phase of equilibrium and reconciliation thatis
particularly necessary forstorge. Storge is the striving tointertwine one’s soul with the soul of another
personsothat the latter ceasesto be “another person” or “anotherSelf” and becomes “one’s other
Self” withwhom one lives as asingle whole. Storgiclove means to make yourself the other personand
to make the other personyourself —to turn “one’s Self” and the “otherSelf” into two aspects of a single
being. The simplestillustration of storge is the myth about the existence of two souls as halves that are
sentintothe worldinorder to uniteinlove.

Duringthe period of “his own life,” a person adjoins everything to himself. Everythingin his
innerworldis balanced forstorgic affairs. The person that has undergone personality birth feels the
irresistible desire to continue hisinnerlife together with another person —in storge with his otherSelf.
One’sdeep personal worldis created on the waves of storgicrealization. Itis difficultto continue onthe
Path of Ascent without creating storgicrelations and intertwinements.

Personality birth on the Pathis followed by the acclivity of the second summit of purity. Here
the Light of the Consciousness of Idealsis kindled once again. This light sometimes burns brighterat the
age of thirty during the second summit of purity thanit did during the first summit of purityinone’s
youth. All the spiritual forces of Sincerity, Truthfulness and Ideals that aperson feltin himselfduring the
acclivity of the triggering of spiritual life reappearin him on the personality acclivity. The second summit
of purityis notso much for triggering or winding up personal spiritual life as for storgic affairs.

To lead one’sowninnerand spiritual life meansto live in accordance with one’s spirituality and
to lead one’s special storgiclife. Thisincludes one’s specialmoral principles, one’s experience of good,
the sensitivity to one’s own conscience (and not to a conscience borrowed from others), and a particular
compassion for certain types of misfortunes of others. Thisalsoincludes one’s own choice of activity of
the heart correspondingto one’s personality, one’s own taskin storgicrelations and, finally, one’s own
storgiclove that is directed towards the person that the soul waits forand that it senses ahead of time
intertwined with itself.

Love on the acclivity of personality birth —the love of personality birth —is a unique state of life
inwhich the storgic relationshipisimplemented onits own and where the person does not have to

make any efforts. It suffices to recognize “one’s other Self” and not be mistaken.
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“One’sownlife” is the identification and augmentation of the characteristictraits of one’s style
of spirituality and one’sintuition for the kindred conjugate soulthatis needed to create a new mutual
spirituality. Indeed, a key goal of “one’s own life” istoimplement storgiclife.

A person neverformsa monolithicwhole betterthan during the period of “his own life” on the
storgicledge of the Path graph. A spiritual personality conscious of its own self builds itself a fortified
abode that it must still make itsown —and do ittogetherin a storgicrelationship with its “other Self.”

The storgic period on the Path lasts foronly 8-10 years from 27/28 to 38/39 years of age. The
time of “one’sown life” before the First Critical Pointis optimal for storgicaffairs. Storge is apparently
very importantfortaking the decision at the First Critical Point. Storgicfailure or non-realizationisone
of the main reasons for coming off the Path at the First Critical Point. This does not exclude further
ascenton the Path. However, it will be asolitary Path of Ascentthat cannot always be traversed by the
soul on account of itsinsufficient qualities.

9 (23).

At the First Critical Point (36/37 years old), one takes note of what has been attained and gets
permissiontoembark uponthe next stage of seraphiclife. The majority of peoplethathave undergone
“personality birth” do not get such permission: upon completing “their own life” they take the road of
spiritual quiescence followed by an outbreak of passions between the ages of 40 and 50 and then slow
or rapid decline.

The question of who takes decisions here (and how and why) is discussed in our big book. It
suffices to say that external life circumstances play virtually norole during the traversal of the First
Critical Point.

At both the First and the Second Critical Points, a person beginstothinkabout what meaning he
will subsequently giveto hislife. Atthe Second Critical Point, he thinks about the meaningthat he will
give to the remainder of his life, making the ultimate choice of his life’s meaning. At the First Critical
Point, he thinks about the meaning of his subsequent life. Here, too, the replacement of one meaning
(that preceded the First Critical Point) by anotherserves as evidence of the traversal of the First Critical
Pointonlyifthe first meaningisabandoned onaccount of its insufficient spirituality rather than its mere
superfluity.

If a person traverses the First Critical Point, hisinnerlife begins to develop fasterand faster,
foreshadowingthe Awakening.

The fifth seven-year period of life is not a period when the seraph takes active control of human
life. He continuesto stay behind the scenes, being present (and indicating his presence) yet not working.

Afterpersonality birth, a person gets the opportunity for the first time to go down the Pathin
the presence of the seraph yet does not know the latteror its needs for the time being. Thisnon-
manifest (oreven “secret”) presence of the seraph can be detected either fromits mediated impact on
the work of the innerworld or in hindsight when its work becomes sufficiently manifest.

The seraph after personality birth is not yetacreator but a censorthat, at best, correctsinner
work so as to prevent one from straying. Such partial manifestation of one’s own seraph suffices for the
needs of the fifth seven-year period of the Path of Ascent. At this time, the seraph has not yet ultimately
decided toenterthe humansoul yetisalready willing to participate initslife. The question of whether
he will participate or notis decided at the First Critical Point, whose successfultraversal leads to the
presence and working participation of a person’s own seraphin hislife.
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People of seraphiclifeoritinerant people are the gold reserves of mankind. However, these
reserves are not used very effectively. If many of those who were allotted inner birth subsequently went
through personality birth and the First Critical Point, this alone would considerably change the whole
moral and spiritual climate of human lifeon Earth.

kK k

Justas human life is grows out of and is based on organic and animal life, soinnerly born people
grow out of the mass of innerly unborn and one-stage people. This massinevitably surrounds a person
ascendingthe Path, who must survive in this environment notonly spiritually but also physically. Itisno
surprise that the majority of innerly born people come off the Path soon afterinnerbirth. Nevertheless,
they have a different state of lifethan one-stage people. Theirsouls have beeninitiated into
autonomous life and summoned to lead a personal spiritual life yet have not been sufficiently triggered
foritand slumberina semi-conscious state.

The life of a one-stage personis shaped by his psycho-physiological characterand the collective
innerand outer circumstances in which he finds himself. His flesh traces out the temporal axis of the
ascentgraph, yetspiritual ascentis absent.

Despite all the differences of characters and destinies, the one-stage personremainsin hisown
unchanging spiritual state tothe end of his life. Itis the state of life consciousness of aninnerly unborn
personthat has not become acquainted with his seraphicfatherand the seraphiclife of the soul.

Seeingimmorality, the one-stage person reacts with indignation yet without the heartfelt pain
of the free moral sense. Nordoes he take a real interestin Truth. Anew truth does not stagger his soul,
move it, or leave amark on it. By himself he cannotrecognize whatis true, distinguish between truth
and falsehood, single out whatisimportantamonga mass of secondary details or pose profound
guestionsto himself, notto speak of finding answers tothem. He is an unusual character controlled by
the Collective Soul. He has a special style of spirituality, yet this style is not his own but stems from the
Collective Soul orsome otherunity of which he is part. The Collective Soul is the refuge of all one-stage
people.

Theinnerly unborn person may be talented oreven gifted. He may have a wonderful memory,
extensive knowledge, athirstforlearning, akeen mind, awide intellectual horizon, and awealth of
ideas, most of which are not hisown. All that he learns and knows, all that he thinks about, and his
entire panoramaand direction of thoughtis determined by the Collective Soulorthe cultural needs of
the time or arises at the demand orinthe interests of other people. Despite his notable innate mental
capacity, it makes no difference to his soul what to think aboutand where to directits mental gaze.

Seraphiclifeiselitistfromthe very beginning of the Path. An abysslies betweenaninnerly born
personandan innerly unborn person. The latter remains a one-stage person for his entire life, whilethe
former, no matter what befalls him subsequently on the Path, enters a new stage of personal spiritual
life and becomes atwo-stage person, whom he remains to the end of his days.

For a personthat has undergone personality birth and continues on the Path of Ascent, the
striving for peace of mind istantamountto suicide. If there are no prospects of furtherascenton the

Path, the person after passing the First Critical Point enters the state of a stably growingtwo -stage
personand continuestoleadsucha life until his death. He does not transform himself qualitatively
anymore butonly keeps repeating himself ever more subtly and adroitly. Thisis adead end.

A person always entersthe personality dead-end alley with great enthusiasm, luxuriously
blooms like abarrenflower, and entrains others after him. Many people choose to emulate the
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personalities of colorful people going down dead-end alleys and bloomingin afashion that particularly
suitstheirmilieu orage.In every generation, luxuriously bloomingindividuals come to the foreground,
fighting between themselves and attracting crowds of imitators thatidentify with them and adopt their
style of feeling and self-expression. They shape publiclife, set the overall tone, and define the direction
of innerdevelopment of ageneration.

Some two-stage people do notacquire a personality, do not undergo Path trials, and do not
attain personality birth. Othertwo-stage people undergo personality birth. Onlythe latter are capable of
full-fledged creative work, including art.

At the age of 60 or so, two-stage peoplebecomethe leaders of society. People usually take an
interestin whatthey doand say. In the decades remaining after the First Critical Point, the two-stage
personissuccessful and therefore sincerely believes that he has attained the summit of life and, in
particular, spiritual life. Two-stage people become outstanding professionalsin science, art or politics
earlierthan one-stage people. Overthe years, they becomeleadersin theirchosen fields of activity.
They make discoveriesintheirrespective fields and determine the development of society wholly orin
part. However, they are unfamiliar with revelations about life and do not believein them. Their spiritual
life changes little with time. From the spiritual standpoint, two-stage people do not surpass the age of
25 or, at most, 35. The mark of this age always remainsonthem.

The second stage of the Path ends at the First Critical Point.

Those who do not pass the First Critical Pointlose the lifeinspiration with which they lived after
innerand personality birth. People that pass the First Critical Pointneverlose the inspiration of life in
itself.

The First Critical Point can be followed by stabilization in the autonomous traversal of two -stage
life and by the tranquillization of inner life without any subsequent Path acclivities or trial s.
Alternatively, the person can enterthe third stage of the Path and become a three-stage person.

One should distinguish between three-stage peopletraversing the second stage of the Path of
Ascent and two-stage people forwhom nothingis decided at the First Critical Point (and could not
possibly be decided).

The two-stage man that enters the fifth decade of life is caughtin a mental tornado thatis
comparableinits spiritual destructiveness to the hurricane of purgatory. Forthe three -stage man, thisis
the favorable time of the plateau of the Path — a period of peaceful earthly life and personal
efflorescence.

10 (24).

The constant and continuous acceleration of spiritual growthis a measure of the quality of
seraphiclife andits principal itinerant principle. The height attained by a person duringall of his
precedinglifeisnotsoimportant here;itis more importantto see that growth continuesand from what
state of life it continues.

To determine the spiritual merit of a person, one must see what stage of the Path heis on,
whetherthis stage corresponds to his age, and whether he is behind or on the normative Path schedule.
Justas importantare hisfurther prospects of life on the Path, which are determined by the parameters
of his personal spiritual growth towards the next birth on the Path. How productive is his progress with
regard to the Path? Thisis undoubtedly decided by the acceleration of spiritual growth that determines
the plenitude of aperson’s spiritual life atany given moment. If areflux occurs on the Path at some
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point, the speed of spiritual growth becomes smaller here than on an acclivity andits accelerationis also
smaller. When the reflux gives way to an afflux on the Path, we see a different picture in which the
acceleration of spiritual growth becomes greater. Spiritual growth with its characteristicspeed and
acceleration hasits own strategicand tactical aim at each point of the Path. At one point, acceleration
must be sufficient to pass through Path birth; at another point, it mustassure further ascent afterthe
summit of purity; at a third, it aims to preserve what has been acquired and attained onthe preceding
acclivity orto pass through Path trials; and, at a fourth, itis directed at staying on the Path at all costs.

Spiritual growth should accelerate at all moments of seraphiclife. However, how it accelerates
and with whataims and at what rate depends on the Path moment.

Every Path birth can be delayed. However, critical points arrive at the appointed time, and the
decisions takenthere cannot be revoked. If aperson does not enterthe third stage of life in the year of
the First Critical Point, he will never become athree-stage person. If aperson does not change his
trajectory at the age of 50 at the Second Critical Point, he will remain athree-stage personto the end of
hislife.

The time interval between the Zero Critical Point (at the age of three) and innerbirthamounts
to 11 years (and whatcritical years they are!). This period is subject to all kinds of accidents that can foil
innerbirth. Only afew years separate the First Critical Pointand the Awakening, and something
catastrophicfor the Path can hardly take place in the innerworld during this period. Who successfully
passesthe First Critical Point shall, without a doubt, attain the acclivity of the Awakening.

In one-stage and two-stage Path traversal, a crisis takes place atthe age of 40, while apersonon
the Path of Ascentreachesthe acclivity of the Awakening during the same time. Thisis one of the
supreme acclivities of all human lifeand determinesitto a great extent.

The acclivity of the Awakeningis the steepest part of the Path on which one experiences the
greatest acceleration of spiritual growth. This accelerationis necessaryforapersonto be able toascend
a highand sheercliff, take alook around him and at himself, and try to understand what has happened
and is happeningto him:where has he ended upinlife and how s he living? Thisis atime of insights
and profound thoughts that determinethe person’s subsequentinnerand spirituallife. Forthe first
time, a person truly understands the vanity of his lifeand the lives of other people.

At the First Critical Point, amongthe many ends sticking out of the ball of life threadsand
themes of a person’sfurtherspiritual development, he easily finds the end of asmall thread that he
must pullin order to fulfill his future predestination. On the acclivity of the Awakening, thisthread s
pulled outso far that it becomes a personal guiding thread and cannot be lostanymore in the ball of
countlesslife themes.

The Awakening makes the impression of a personal revolution —a revolution of aperson’s entire
beingand an innerupheaval afterwhich he can no longerbe the same as before.

The acclivity of the Awakeningis ashatteringevent through which aperson acquires aspiritual
personality. A person onthe acclivity of the Awakening becomes sufficiently mature to pose profound
guestionsto Life, people and God — questions that are posed earnestly ratherthan forthe sake of
curiosity orconversation and thatare asked in the name of one’s spiritual personality. He becomes
mature enough for profound personal questions and personal spiritual experiences. And his questioning
isnotignored.

One-stage people do not have anintuition fordeep thought. This intuition grows as one ascends
the Path. Although a two-stage person may be an outstanding scholarorartist or even a teacherof life
for others, heisincapable of delvingintoreal lifeissues orunderstanding them. This intuition fully
worksonlyinthree-stage people.
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If you are nota three-stage person, you willnever be able to say what iswise and what is
shallow. Only the third stage of the Path gives wise mento mankind.

The two-stage person canonly repeat what he has heard, evenif he expoundsitinanew way.
In contrast, three-stage people can say something new to people.

People do not get the capacity of insight before the acclivity of the Awakening. Insightisnota
giftbut a property of three-stage life. Initself, Awakeningis the opening of one’s eyes orinsight. From
this momenton, the capacity of insight may become increasingly manifest.

When a questionis posed onthe plateau of the Path, there is always an answer. Thisansweris
not always perfect or definitive or expresses the universal Truth or even has the same depth as the
question. Thisanswer can subsequently change, deepen, become more precise oreven be annulled on
several occasions. However, itdoes notremaininlimbo. A questionis posed, and an answeris given,
and thisanswerliesonthe wayto a true answerto one’s question and toone’s own truth and thus to
Truth as such.

A man of substance is not born. A person has to attain the age of substantiality. Before the age
of 40 and the acclivity of the Awakening, one can guess yet notknow for sure whetherapersonis
substantial ornot— evenif he isextremely gifted and intelligent.

Human substance is a sign of the presence of the seraphin man. One-stage people are never
substantial. Two-stage people can be substantial when they have the potential for furtherascent. Three-
stage individuals are men of substance.

A three-stage person has a special nerve forexperiencinglife. His soul trembles when he comes
into contact with life. Itis constantly ina working state and ready for shudders, revelations and insights
— foreverythingthat can move it. The mind and feelings of athree-stage person are always ready to
delve into what moves and attracts them. The three-stage personis constantly in a state of total
mobilization that onlyincreases with each passing year.

A three-stage personis haunted by hisseraph. The latter’s presence is so apparentand
substantial thatthe three-stage personis no longerthe master of his spiritual life, despite the fact that
he performs his spiritual labor himself. The spiritual growth of a three -stage person may sometimes
slow downyet neverstops altogether. If you are wise, you cannot become shallow orshallower.
Although athree-stage person may fall offinto a pit, he remains a three-stage person that cannotrevert
to a two-stage existence or burn out, contrary to what often happens to a two-stage person.

During Awakening, the personal seraph not only enters a person and “roomsin” into the soul
but alsoimmerses his mind in earthly life.

In the brightness of the revelation that proceeds from the seraph, the three -stage person sees
the Darkness of life. The first working act of the personal seraphin manisthis dark revelation on the
acclivity of the Awakening.

With age, many people begin to perceive the dark side of human life, seelifeinits true colors
and withoutillusions and ultimately become shrewd and resilient. During the Awakening, the three -
stage personrisesabove ordinary humanreason and feelingand sees what other people do notsee and
sense. The dark revelations of the three-stage person are mystical and tragicand address the mystery of
Evil and its powerinthe human world. He sees the Darkness of life inanew way and searches for(and
sometimes finds) his own view of Evil and his own personal theme of uncoveringit. At this age,
Dostoyevsky wrote Crime and Punishment, while Tolstoy realized the evil of subjection for the first time.

At the third stage, one feels the profound urge to live inthe presence of the seraphicfather
within himself at each moment, toinvoke himin himself, tolisten to him and to gain insight with his
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help. This broadens the horizon of man’svision, including his mystical horizon. This leads most oftento a
“brightrevelation.”

In the bright revelation, aperson with his mystical presentiments penetratesintothe depths of
his soul for the first time and understands for the first time that someone truly existsin his d epths —
someone whois not hissoul as such andin whom his soul can only participate. Before the bright
revelation, thisfact could only have been the object of contemplation, imagination or mystical intuition.
Only now does this participation become apparent through revelation. As aresult of such revelation, a
person becomes aware of his responsibility to the being thatlivesin him. After the bright revelation,
spiritual lifebecomes fraught with responsibility.

The three-stage person cannothelp butfeel that he isresponsible. Thisis histormentand his
preoccupationanddrives his need forself-knowledge. He is a spiritually responsible person that knows
that his soul must work and be vigilant. His soul is always experiencing pain, whetherthrough re ason or
feelingorreligious consciousness or the sense of responsibility to the lofty and personal being that lives
withinit.

The three-stage personisageneratorof newideas, revelations, and insights that have universal
significance. However, people do not believeortreasure the three-stage person and are indifferent to
the values of hislife and soul. In contrast to the two-stage person, the three-stage personrarely appears
inour life. You cannot make out three-stage people intoday’s overcrowded, hecticand disassociated
world. You can live yourlife without ever meeting athree-stage person. Totell the truth, only athree-
stage person can identify athree-stage personinthe crowd and understand him.

The anxieties on the acclivity of the Awakening are followed by a period of calm. Attaining the
plateau of the Path at the age of 45, a three-stage person, despite his sense of responsibility, feels stable
and contentwith whathe is and what is within him. Thisisa wonderful time for creation! Those who
experience itthink that this steady, continual and profound flow of lifewillgo on forever.

At this point, baskinginthe plenitude of hisinner forces, a man unwittingly passes through what
we have called the main col of human life. The tide of human life first swells, gaining in heightand
power, and then ebbs, breaks and flows back, leaving something behind. The heart of the matterliesin
the “before” and the “after.”

Before attaining the main col, a person keptgoingupinto life without seeing death behind the
mountains. Now he crossesthe col and begins to descend the mountain, goes down from life and sees
death before himself, becoming conscious of his real mortality, its lawful and directly apparent
inevitability, and the finitude of his lifespan, whoseend loomsin the distance.

11 (25).

The entire Path is determined by three Critical Points. Their dates are rigidly fixed on the age
axis of the ascent graph. They assure the regularity of all the other points onthe Path.

At the age of fifty orso, most people decide once and forall how they will spend the rest of their
lives. Thisisaperson’s own decision or his own evasion from making a decision. However, whatis
decided atthe Second Critical Pointisnotan individual decision.

At the Second Critical Point, the final goal of the Path of Ascentis set, and the direction of the
prescribed trajectory becomes manifest. This decision is taken at such a high level thata person cannot
influenceitinany way.
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Anyone who fails to pass through the First Critical Point (which acts as a filter that eitherblocks
or allows further progress onthe Path) shall remain atwo-stage person, although he could have become
a three-stage person and continued on the Path. After passing the Second Critical Point, he may well
remain a three-stage person. Thisis neither defeat nor departure fromthe Path but one of the
possibilities of further spiritual development. He who passes through the Awakening remains an
itinerant person tothe end of his days.

At the Second Critical Point, itis not decided whethera person remains on the Path or leavesiit.
At the Second Critical Point, atask is given to (and not removed from) a person. The Second Critical
Pointisa crossroads at which the direction of subsequent spiritual developmentis prescribed rather
than a departure from the Path or a defeat stemming from failures onit.

A three-stage person perse has an extremely rich ascending life with no age limits and with its
own non-normative stages of ascent. The three-stage person can continue to live for decades after the
Second Critical Point,developinginthe same direction and gradually acquiring wisdom, maturity, insight
and the knowledge of life and attaining his own summit of seraphiclife through asteady and
unremitting ascent. Thisis alegitimate and productive process of the ever greater manifestation of what
already exists.

kK k

The First Critical Point brings the seraphinto active work without determining where, why and
with what purpose he shall move. At the Second Critical Point, aperson undergoes atest of his
readinessforthe fourth stage of the Path and the new stretch of spiritual life that (in contrast to the
normative stages of the Path) we shall call the free path of life.

The Second Critical Pointon the ascent graphis noteworthyinsofarasit divides the entire
trajectory of personal spiritual ascentinto a marked (normative) and an unmarked (free) part. Before
the Second Critical Point, there are atleast seven normative age pointson the ascent curve. Onthe free
section, thereisnota single point of the kind. Indeed, the ascent graph ceases to exist assuch.

The traversal of the Second Critical Point opens the possibility of entering the free pathyetdoes
not bringa personontoit. No matter what goals the free path shall have, they must be planned and
prepared before the Second Critical Point. The fifty-year-longitinerant seraphiclife is reviewed by
someone, whothen decides (on grounds thatare not knownin eachindividual case) whether the person
shall follow afree life path ornot.

The momentum of bright revelation should suffice notonly forafull-fledged three-stage life but
alsofor the launch onto the free path of life.

Duringthe fifth decade of life, the itinerant man runs up against numerous temptations that he
has notseen before and that can kill him. All the cataclysms stemming from the emerging consciousness
of one’s mortality must be overcome before one reaches the Second Critical Point so as not to threaten
or disfigure subsequent seraphiclife.

To enterthe free path of life, aperson must make his own sacrifice. He must make this sacrifice

for the sake of sacrifice. Possible sacrifices include abandoning the fruit of one’s creative work, givingup
alate love fora youngwoman, leaving one’s family, rejecting one’s property, slipping into poverty and
vagabondage, mortifying one’s flesh,and other major asceticefforts that are signs of the victory over
one’s own Self for the sake of what liesahead.

Afterthe personality birth, aperson experiences the life successes thatare his due on account
of his destiny and talents. Continuingto develop himselfand his talents, he makes aname for himself
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and casts the foundations of his positionin society, in hiswork, and in his professional and confessional
community. People that have undergone personality birth and subsequently made it up the acclivity of
the Awakeninglivean evenfuller, more successful and happierlifeas personalities. During this period,
the seraph enriches the person and his creative will with the depths of self -awareness and self-
sensation.

Attainingthe lofty heights of personal spiritual life afterthe Second Critical Point accords neither
fame nor recognition. In contrast, it often evokes people’s antagonism. People of the free path are
rarely the spiritual (or cultural) leaders of society.

A seraph cannot control a personif the latter does not first perform an act of self-renunciation
for the seraph’s sake. To enterupon the highestlevels of the Path, a person must have a certainlevel of
self-renunciation —the renunciation of the very personality that had just manifested itself to others with
such powerand grandeur. The tumultuous personalization of the personality that begins after
personality birth and all the creative results and achievements connected herewith firmly bind a person
to the normative life pathand do not lethim enterthe free path ahead. Thisis his personalisticobstacle
on the Path.

The personalisticobstacleshould be understood notin the sense thatitis created by a
personalistically rooted essence (personality) butin the sense that this obstacle should be overcome for
the special personalization of the Personality onthe free path of life. A person of the free pathis

mystically and innerly selfless, does not seek his own advantage, and does not beseech God to grant him
any boon.

A man of the free path isnot an incorporeal spirit. His flesh, the psychological attacks of other
people, and all sorts of temptations provoke and carry him away. There are timeswhen he lies to
himself or falls underthe spell of self-lifethat he had seeminglyalready overcome. When this takes
place, the seraph punishes him —yet not in the same way as he had punished him before.

Whereas the seraph tormentsa two or three-stage person and puts pressure on his conscience,
gives himthe sensation that he has desecrated his own spiritual purity, haunts him with moral
nightmares orsummons him to self-sacrifice, repentance or denunciation with the help of wisdom, the
seraph of a free path person seemsto hide from him, keep his distance, close himselfup to him, and
abandon him. The light from the world of the seraphis obscured, an eclipse or “death duringlife” sets
in, and a personfeels queasy and frightened. During this dark period, the seraph seems to withdraw
fromthe person’slife.

The eclipse of “one’s God” in oneselfis one of the most difficultand desperate states of the
innerworld of man. A highly spiritual personis overcome by the horror of his own loss of spirituality and
by spiritual sufferingin view of the fact that nothingand nobody remain within his depths... Although
the person had already been acquainted with such spiritual suffering before, he knew how to mask it
within himself. Now he can nolongerdoit on the free path. The seraph makes use of spiritual horrorto
show that itis inadmissibleto stop the ascentand drives the person everfurtherand higheron the free
path.

On the free path of life, apersonis marked by the total independence of thought —“his own
thought.” Taken together, his own thoughts manifest “his own truth” —the truth of his entire seraphic
life. “His ownthought” is stacked on “his own truth,” gradually accumulating, growing and attaininga
level atwhichitbecomesageneralideaor, more precisely, the “general theme of seraphiclife.”

A person’s “owntheme” brings together everything that has taken place in his spiritual lifeand
on hislife path. “Hisowntheme” defines the personalistic personality of afree path person and thus
manifests his highest purpose.
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A person attains “his own spiritual theme” already during the third stage of the Path. The free
path isthe path of one’s own spiritual theme. A person that engendered his own spiritual theme and
developed it sufficiently has performed the work of seraphiclife.

III

The free path personisa “thematically successfu
the seraphiclife of apersonas such.

person. Thisisone of the legitimateresults of

A person that has passed the Second Critical Pointisinitiated into mysteries from which he had
still been excluded during the third stage. Nevertheless, these mysteries are notlaid bare before himin
suddenrevelation orcommunicatedto himasa secret but glimmerindistinctly, irresistibly attracting
him and not letting him go. This may be a sort of sensation orvision. However, this sensation orvision
has a will of its own that makes a person go to constantand protracted efforts to reveal whatis
indistinctly presentinit. The voluntary revelationis notagiven but somethingthat one mustworkon. It

givesa free path persontheirresistible desireto seek. The rest depends on whetherthe person’s
willpower and efforts prove sufficient underthe time pressure of his remaining lifespan. This time
pressure is so great that any self-indulgence or evasion can result in failure —in the non-performance of
what had been assigned at the Second Critical Point.

A personthatentersthe free path differsfrom athree-stage personinsofarashereceivesa
special personal task and cannot help butimplementit. He is given a special purpose and direction of
ascenton the free pathin accordance with his assigned trans-personalisticgoals.

The free path has a myriad of roads that bifurcate not by chance (not because things turn out
that way) butin accordance with the purpose that is assigned on the basis of the traversed normative
Path of Life. The summit of the Path of SeraphicLife properly speaking lies on the free path of life .

The free path isthe work of the seraph through man rather thanthe work of man withthe help
and participation of the seraphin himself, as on the third stage of the Path. On the free path, the seraph
works through the soul rather that inthe soul.

The task of a free path person may have nothingto do with human affairs on Earth. Such a
personworks notfor the human world but for implementing the Plan for man.

A free path person does not have parapsychicabilities, does not heal, is not endowed with
personal hypnoticand charismaticpower, does not know how toinspire people and does not wantto
do so. He isboth far fromand near collective innerlifeyet seldom plays a majorrole init during his
lifetime. Even after hisdeath, his heritage (evenifitinspiresinterest)is usually transformed beyond
recognition.

12 (26).

There are two types of Second Critical Points. One establishes afree path person. The other
launches apersonontothe high path.

The free path person and the high path person are selected ahead of time. Beginning with the
personality birth (or, perhaps, even earlier), one se es a noticeable tendency of path ascent towards
eitherthe free orthe high path. All the same, one can entereither of them only at the Second Critical
Point.

The Path of Ascentassuch leadsto the entrance to the high path through the third stage of the
Path and the Second Critical Point.

All spiritual matters require action and effort. In particular, the entry to the high path requires
work—inany case, it isnot accordedin a heavenly lottery.
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On the Path of Ascent of personal spiritual life, there are barriers before the entranceto the
high path. It takes a lot of willpower to overcome them. However, thisis not the sacrifice forthe sake of
sacrifice orthe asceticefforts that one had made just before the Second Critical Point orthe overcoming
of the personalistichindrance and the main temptation of life. There is something unintelligible about
the extreme effort preceding the entry to the high path and about its very necessity: thisis suf fering for
its own sake on account of the sins of one’s ancestors that one must assume and bear. It may be the
suffering of reason overcoming the main temptation of life or the moral torment thatis so natural
duringthe repetition of one’s life (cf. Part 14 of the big book) or the suffering of the sick body or the
pain of losing somebody orsomething or different types of persecution. In any case, inner suffering
must occur here. A person goes throughtormentto engenderhis new spiritual burden. He who
approachesthe high path must be ready to bear this suffering of spiritual generations.

Thereis no single high path forthe different people traversingit. People of the high path are so
unlike each otherthatthey do notappear tobe each other’s successorsand seemto be people with
different spirituallives. They may differin theirassertion of truth and understanding of life.

The highest maturity of seraphiclife is attained on the high path. The entry onto the high path
requires the attainment of the highest level of spiritual consciousness. The spiritual experiences on the
high path attain the greatest possible vividness and universality. They include supreme experiences of
the Ideal and supreme experiences of conscienceand the supreme depth and produ ctivity of different
types of spiritual life.

By himself, the one-stage personisincapable of perceiving truth. The two-stage person can
perceive it. The three-stage personis capable of engendering his own truth and triesto do so. The free
path person notonly profoundly transforms already discovered layers of truth, just as the three -stage
person, butalso opensup new layers. The high path person acquires aconsciousness of lifethatis not
characteristicof a person on Earth.
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PucyHoOK Ha ¢. 92

HKT =ZCP

aw/p =in. bir.

BTOpas cTagus = second stage
N4H/p = pers. bir.

MKT =FCP

OAHOCTaAMMHOCTb = one-stage life
TpeTbAa cTagua = third stage
MpobyxaeHne = Awakening

BKT = SCP

cronbosoli nyTb = staked-out path
s3aeH/p = Eden. bir.

cBoboaHbIV NyTb = free path

SCP - Second Critical Point
FCP — First Critical Point
pers. bir.— personality birth
in. bir.—innerbirth

ZCP —Zero Critical Point
Eden. bir.— Edenicbirth

The high path person has the highest substantiality.

The summit of the high path attracts a person notjust by its mysteriousness; as a spiritual Sun, it
has its own force of gravitation and attraction. It isimpossibletoignore this force —even at the risk of
seeingsomethingthat does not exist on this summit.

The two and especially three-stage person feelsaninnerneed of lookingin the direction of
these summits (if not actually seeing them). Without a doubt, such a gaze is necessary and productive
fora person. Itis impossible to get one’s bearings sufficiently in human life without comparing the latter
with the unfathomable summit atthe end of the Path. One cannot make a full-fledged doctrine of man
and his assigned life work unless one starts fromthe summit, the finish and the end.

Of course, a seraph that enters the free path changes the sensation and consciousness of life of
a personyetnevertheless remains the same as he was during the person’s personality birth —only a lot
more vivid and distinct. However, things are different on the high path.

On the high path of life, the seraph himself strives to enterthe highest state —the state of the
life of the Persona.

Both the free and the high paths are traversed by a seraph. However, the free path does not
lead to the next Path birth, while the high path leads tothe Edenicbirth, as a result of which the seraph,
immersedinhumanlife, becomes a Personathat surpasses the limits of the world of the seraph and
entersinto super-seraphic(Edenic) life. We are unable to describe itin detail itin this book, however.

The Path of Ascent of personal spirituallifeleads to the Edenicbirth orthe attainment of the
state of life of the Persona. Edenicbirthisthe birth of the Personafrom the seraphicembryo. The
seraphisthe intrauterinestate of the Persona.
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The free path personisa unique phenomenon of the spiritual life of mankind. The Edenicbirth
or the birth of the Personaisa metahuman phenomenon. A new super-human quality and anew super-
human meritappearin the Edenicbirth. Something necessarily changesinthe human world with each
birth of a spiritual Persona.

Each Edenicbirthis atremendous eventforall mankind and the entire seraphicworld.

To understand whois bornin the Edenic birth and whatis the Persona, one must understand
man, his afterlifeand the process of its creation in man, and the ultimate result of the transfiguration of
man. All of this (and a lot more) is discussed in my three-volume work entitled The Emergence and
Transfiguration of Man.

PART 3

THE JOINT ASCENT OF MAN AND WOMAN.
THE FEMALE PATH OF ASCENT

1(27).

Oneisnaturally temptedto compare the stages of storgic spiritual life and the stages of the Path
of Ascentof seraphiclife.

Life a deux may be compared with one-stage personal innerlife, although one should notforget
that highersouls can become a lot more active in life adeux thanin simple one -stage personal inner life.

In a way, two-stage seraphiclife may be compared with self-induced storge. The third stage of
the Path may be said to correspond to Co-Itinerancy.

The doctrine of storge is the doctrine of the principal Encounter of one’s life. People come into
the world not only forengagingin Encounters but also for implementing the definitive storgic Encounter
and its supreme realization —Co-Itinerancy.

Co-ltinerancy determinesthe femalespiritual ascentjustas the Path determines the male
ascent.

One of the goals of Co-Itinerancyistoassistinthe entry to the free and high paths of life.

%k %k %

The work of seraphicgrowthis sloweronthe ascent path of women and fasteron the ascent
path of men. The work of storgic growth is sloweron the ascent path of menand fasteronthe ascent
path of women. Neither men nor women have advantagesin collective spiritual life.

In contrast to male spiritual life, the situation of the spiritual life of women is dramatic. When a
man cannotlead a seraphiclife, he hasa backup and a compensationin collective spiritualand storgic
spiritual life. Whenawoman cannot live a storgicspiritual life or has not realized herself init, she can
very seldom find compensation in seraphiclife. Awoman mustlook forcompensationin the collective
spiritual lifethat offersitselfto herin herlife circumstances.

A man failstolead a seraphiclife on account of spiritual insufficiency. Awoman often fails to
lead a storgicspiritual life, because such was herfate. Itis more important fora womanthan for a man
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to have collective spiritual lifeto fall back upon. On account of her great potential for spirituallife, a
woman often enters amonastery because she has notbeen able torealize herself in storgicspiritual life
and notbecause she is carried away by collective spiritual life.

Up to a certain point, the ascent of both man and woman goes from temptation to temptation,
passingthroughinnertraps. However, theirascent proceeds differently, and their goals are different.
The man puts life tothe testin order to find the ascending Path and enterontoit. The manfallsinto
existential trapsin ordertolearnto getout of them. He enters pseudo-pathsin orderto find the Path
through negative experience. A woman may or may not be aware of the direction of herinner
development, yetshe does notlook foritand is not familiar with the male torments of searching forthe
Path. In herascent, there are quite alot of places that she cannot pass on herown and through which
someone mustlead her.

The man must pass through traps — enterand leave them, get caughtand escape —inorder to
discoverthe unknown andthe unknowablein himself ahead of time,i.e., hisown Path of personal
spiritual life. The woman needs not to discover the unknowable but to overcome the knowable, i.e.,the
barriers erected by life in storge. The man’s taskis to find whatis properin seraphiclife, while the

woman’s taskis to overcome barriers to storgic spiritual life.

Seraphiclife givesamanlessons ahead of time. Storgicspiritual life putsawomanto the test.
The same tests and temptations serve for men as “itinerant tests” of their capacity to keep ascending or
stayingonthe Path and for women as tests of theirability to overcome what co-itinerant fate hasin
store for her. The man looks for the path, goes astray, falls off and climbs back on. A scar remainsand
will make itselffelt onthe next stage of the Path ascent. The graph of the different stages of his Pathisa
polygonal chain. In contrast, the graph of a woman’s Pathis a gradual curve or straightline. If she
encountersamountain onthe way, she climbsit. If there isan obstruction on the way, she makes her
way through it. If a burdenis puton her, she carries it.

Where the man comes off the Path, the woman throws her burden off.

If a man gets stuck or caughtin an innertrap, he takesit as a signthat he isgoingin the wrong
direction: he must make his way “forward” towards a differentand new path. If the same thing happens
to a woman, she mustalso make herway out — yet “backwards.” However, life seldom gives the woman
a chance to retake the tests of fate. The male task isto learn and to get unstuck, while the femaletaskis
to avoid getting caught or stuck, to withstand, and to endure. What she must endure and withstand is
determined by herlife encounters (which cannot be avoided) and her co-itinerant fate. [t depends on
thisfate no lessthan on the woman herself whethershe will succeed in storgicspiritual life or not.

The female labor of being the guardian of Co-Itinerancy requires endurance instead of exploits,
patience instead of heroism, and reliability instead of sacrifice. Awoman does not have to sacrifice her
life, butitis essential forhernotto betray or be unfaithful, no matter how much pressure life putson
her. Faithfulness, patience, endurance, tenacity, stability, firmness, and reliability in love and life are the
main co-itinerant traits of a woman’s soul and are all based on her strong willpower for overcoming the
hurdles of life. Inacertain sense, awoman’s stability is more precious than her changeability.

In storgicspiritual life,a woman must bear and withstand the burdens thatare placed on her. A
woman valuesthe strength, powerand firmness of the man’s performing will so much, because,
paradoxically enough, all of these qualities are her own female qualities, whose lack must be
compensated by the man. The latteris herassistantthat builds on her female traits and efforts. Whena
man’s woman does not wantto bear herown burden and carry herown cross, the man must perish
himself under her cross.
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Every normal female soul strives for storgicunion with aman. Women’s liberation contradicts
the sense of jointstorgicbeingin the family and the Collective Soul.

In additionto ascending the Path, aman has another pressing spiritualtask thatinvolves the
implementation of storge. The drama of male spiritual life is augmented by his total incapacity of
creating storge by himselfand at hisown desire. The male spirit strives to build anestin the female soul
yetcannot do this until herspiritacquiesces.

The graph of the human Path of Life is, in actual fact, plotted not against physical or
chronological time but alongthe time in which the flesh lives —corporal time. It would be incorrect to
compare the corporal life of man and woman. Men and women of the same age cannot be compared
corporally or spiritually. They are not contemporaries. Moreover, corporal time, in contrast to
chronological time, does not flow uniformly. Tribulations of the flesh (such as disease) and,
consequently, of corporal time are both necessary andinevitable on the Path both formen and for
women. Nevertheless, foraman, they are one of the conditions of life that distort the timetable of his
Path ascent. In contrast, they are normal for a woman. By itself, this clearly shows how difficultitis to
speak abouta regularschedule of Path ascent fora woman.

Abstractly speaking, corporal time flows faster (in comparison to physical time) forawoman
than fora man. This puts the very possibility of female Path ascentin seraphiclife in question.

A woman of the age of 20 has corporally lived more than a man of the same age. Sheisolder
than him. Awoman has different corporal time than aman, and thistime is connected with physical
time differently for herthan for a man. There are differences in the flow of corporal time between
married and unmarried women, between awoman that has begotten and raised children and a woman
that has neverbeen pregnant, given birth or breastfed. Forawoman, delivery, asarule, marksa
transition from one age to another—a transition for which she may be innerly prepared or not. Women
that have given birth at different ages (say, 15, 20 or 30 years) also experience adifferent flow of
corporal time overtheirentire life.

The male storgic period lasts for 10 years or so —roughly between the ages of 27-28 and 37-38.
In contrast, the female storgicwill may be realized at the age of 50, 55 or even 60. The storgicperiodin
awoman’slife lasts for 35-40 years and may begin as early as the age of 16. Most women are ready for
storge by the age of 20. Thisis seven years earlierthan the age at which the storgic period of the man’s
Path begins.

On account of her less energetic consciousness of personal spiritual life, the female soul is
mostly incapable of the spurts of growth that the man uses to get out of different pits on the Path of
Life. Awomanthat leads a masculine lifein masculine temptations of false growthisvirtually doomedin
her Path ascent, all the possible merits of her soul notwithstanding. She isincapable of coming out of
the self-induced motion towards an aim (not to speak of motion withoutan aim). This explains the
futility of the spiritualascent of a woman involved in the temptation of struggle (such as a female civil
official, abusinesswoman, afemale publicfigure ora woman manager).

Of course, there are women that attain the state of consciousness of athree-stage man. These
are singular cases, however, and each of them has a unique ascent trajectory. There is no normative
Path of Ascentforthe seraphiclife of awoman.

The spiritual ascent of a man lies on the Path of seraphiclife. The womanisabeingthatisco-
itinerant ratherthanitinerant. This primordialwomen’s state is not bondage but the itinerant singularity
of the soul. The spiritual ascent of a woman liesinthe Co-Itinerancy of storgicspiritual life. Justas we
speak of an “itinerant (or non-itinerant) man” that traverses (ordoes not traverse) the Path of Ascent,
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we can also speak of a “co-itinerant (or non-co-itinerant)woman” thatis (or is not) capable of Co-
Itinerancy.

Co-ltinerancyis nota combination of the male and female Paths ora supplementtothe male
Path. Co-Itinerancyisjustasvaluable, perfectand worthy as the Pathitself.

Co-ltinerancy requires, onthe one hand, a man that has passed through itinerant personality
birth and continued his active ascent of the Path and, on the other,a womanthatis capable of Co-
Itinerancy (a “co-itinerant woman”) and that has attained a certain level in storgic spiritual life.

The foundation of Co-Itinerancy is the intertwinement of aman’s own truth and a woman’s own
conscience. He takes heras his conscience, making her conscience hisown, while she takes himas her
truth. Two types of seraphs are involved in Co-Itinerancy. Onthe male side, there is the seraph that
implements the Path and emits rays of the spiritual consciousness of truth (the male seraph orthe
seraph of truth). On the female side, there isthe seraph thatisimbued with free moral spiritual
consciousness (the femaleseraph orthe seraph of conscience). Between them appears a cherub that
increasingly combines (in cherubicgrowth) these seraphsinto asingle storgicunion. Itis cherubic
growth that practically realizes Co-Itinerancy.

Co-ltinerancy or co-itinerant storge is the threefold spiritual ascent of the “itinerant man,” the
“co-itinerantwoman,” and the cherub (storgicbeing).

The storgic beingacts broadly and unpredictably in human life. All types of human love contain
something of the mysticorigin of the storgicbeing, which bears the secret of storge. Ahuman being
never knows the will of the storgicbeing. Thisis the mainsecretof storge.

In the storge of revelation, amanand a woman receive the storgicbeingasa giftand musttry
to retainit. The storge of revelation promises Co-ltinerancy yet does not guarantee it. True threefold
storgeisrealizedin Co-Itinerancy.

In seraphiclife, the mainandleadingagentisthe man. In storgicspiritual life, itisthe woman.
The womanis in charge of introducing the storgicbeinginto human life.

A woman gives birth, bringinganew personintothe world. The co-itinerant woman summons
hercherub into Co-ltinerancy, lets himin, and then organizes Co-Itinerancy. The womanis avehicle of
the storgic being. She bears the storgicbeing through human life. Amongall her other guardian duties,
she must guard Co-Itinerancy and preserve her cherub. In acertain (and not yet fully understood) sense,
the womanis the organizerand guardian of the non-mortal life of her man.

The female Path of Ascentis the path towards the Co-ltinerancy of storgicspiritual life and, in
thissense, the Path of Ascent of the co-itinerant woman. The woman’s co-itinerant ascentis the process
and stages of attracting (conceiving) and engaging (engendering and developing) the cherub. The cherub
isa direct participant of Co-Itinerancy, its driving force and its result.

2 (28).

We employ the term of Co-Itinerancy intwo senses: Co-Itinerancy as the storgicspiritual lifeof a
woman and Co-ltinerancy of anitinerant man and a co-itinerantwoman. The latteris a continuation and
realization of the former.

The road of female co-itinerantascentis not only difficult (it cannot be otherwise) butalso
shaky. The co-itinerant fate does not always give the woman whom she needs when she needs him.
Evenifit does, itdoes notshowerherwith gifts or spoil her but offers herwill and faith special inner
trialsthat are often atthe limit of her possibilities. For each and every gift of co-itinerant fate, awoman
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must pay with self-sacrifice. Awoman that manages to attain Co-Itinerancy in her maturity was born
with suchinnerqualities that few womeninheritand even fewerrealize. She must be able toretain her
inner purity and radiate the warmth of storgiclove. Conscience, humility, meekness, striving forgood,
and self-sacrifice: all of these states and phenomenareflect the initial state of openness of asoul within
itself andits primordial willingness to step out of itself, tolose its selfness, and to break through its
isolation.

The man in personal spiritual lifetraverses the Path of Ascent and participatesin Co-Itinerancy.
The womanin storgicspiritual life paints the picture of Co-lItinerancy, although she is not barred,
properly speaking, fromthe seraphicPath of Ascent.

The traversal (ascent) of Co-ltinerancy hasits own tides, fluxes and refluxes. To a certain extent,
co-itineranttides are superimposed onitinerant tides or correspond to them. We can speak of itinerant
and co-itinerantinnerbirth and of the itinerant and co-itinerant triggering of inner life. However, they
are notthe same at all, evenif they take place inthe same person and during the same period of life and
mix so thoroughly that one has trouble telling them apart.

On theitineranttide of personality birth, the man enters the storgicperiod of life. The women'’s
storgicperiod begins after her co-itinerantinnerbirth. The female co-itinerant tide of personality birth
launches the process of Co-Itinerancy and begins toimplementitin practice. The female personality
birthin Co-Itinerancy does not exclude personality birth on the Path. Nevertheless, these are different
events and take place indifferentareas of the innerworld.

Both onthe Path (fora man) and in Co-Itinerancy (forawoman), the first acclivity is the acclivity
of triggering: the triggering of personal spiritual consciousness foraman and the triggering of storgic
spiritual consciousness forawoman.

Everybody experiences firstlove. However, only innerly born people experience the love of
inner birth. The ideally pure love of the inner birth of a boy or girl triggers the launch of spiritual and
storgicspiritual life. Generally speaking, aboy may be triggered for the Path even without the love of
innerbirth. Asto a girl, she is triggered forstorgicspiritual intertwinement, and this triggering cannot
occur withoutlove. The love of innerbirthis necessary foragirl not only forthe ideal experience of love
(as fora boy) butalsofor storgicspiritual triggeringitself. Storgicspiritual triggeringis also the goal of
the subsequentseries of girlish loves that she e xperiences from herinner birth to her personality birth.

Duringthe period of ideals, aboy acquires the consciousness of the separatedness of his soul.
He recognizesthe separatedness of his soul in the consciousness of the phantom of “his own God” —in
the consciousness of the Ideal. He expresses his separatedness and inneruniqueness by keeping his
distance from othersouls, the Collective Souland everything thatinfringes upon hisinner
independence. After hisinnerbirth, aboy beginstorefute andrebel, tryingto escape fromallinner
guardianship that had existed up until then.

Duringthe same period, agirl experiencesinfringements on hersoul differently. She closes
herself off ratherthan keeping herdistance. The more keenly agirl feels her innerseparateness, the
more she feelsashamed, embarrassed, hurt and afraid of the nakedness of hersoul. For her, the
consciousness of innerseparateness takes the form of shame, in which hersoul feels its separatedness
and which acts as a screen.

At the summit of the first acclivity of Co-Itinerancy (at the age of 12-14), a girlistimidin her
soul, embarrassed by everything, trembling from shame,and easily hurt. She isuntouchable. She is
constantly reproaching, accusing, defending herself and complaining. “You should be ashamed of
yourself!” “Shame onyou!” These words seem so biting to her, because they allude to acertainideal or
highest point that one can ascend to, lean upon or referto.
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The girl has a different experience of the ideal than the boy, although whatis characteristic of
heris naturally partly presentin him, too, and vice-versa. The boy experiences the ideal of the
incarnation of “his own God” and is sensitive to anything not being up to hisidea of perfection. The girl
experiencesthe ideal of conscienceand the state of inner attraction and is sensitive to everything that
violates her notion of ideal attraction. He has an ideal sensation of the proper, whileshe has anideal
sensation of the improper.

From the innerly born girl emanates the light of the ideal of attachedness. Wherea boy feels
desecration, agirl quivers from disattachedness and the rupture of threads of attraction. The girl’s
sensationoftheideal isnotin herbut from her and towards her. It is simultaneously the productand
means of expressinginner separatedness. She evaluates everything that occurs to her with the help of
the storgic ideal of mutual innerrelations.

The concrete experience of the ideal orideal aspirations and notionsis always preceded by a
thirstfor the ideal, which cannot be evoked from the outside. One can evoke recollections of this thirst
ifideals had previously existed inthe soul. They remind itinerant men of theirsoulsin theiryouth. A
woman remembers heryoungsoul differently. She usually recalls bygone events, people and passions
around herself, herselfinthem and, mostimportantly, what underlay all herinner experiences —her
girlish yearning. Girlish yearningis the basicfunctioning mode of the soul of a co-itinerantgirl and the
state of readinessthat hersoul entersin anticipation of co-itinerant work and the inner birth of Co-
Itinerancy. Thisyearningis quiet and melancholy.

The feeling of girlish yearningis, on the one hand, afeeling of loneliness, forsakennessand
unsettlednessand, onthe other, a demanding expectation and harbinger of something. The innerly
triggered girlisfamiliar with this vague thirstand impatient anticipation that soonturnsinto the desire
to love and be loved. Girlish yearning may well be the general and primordial state of guiltthat triggers
the soul of a co-itinerantwomanin heryouth with the help of her conscience.

On the acclivity of innerbirth, aman islaunched into the labor of the free manifestation of
consciousness, the torment of truth and the spiritual ascent of the Path. Similarly,awoman (not every
woman, of course, but only a co-itinerantwoman)is launched into the labor of amative spirituality, the
torment of conscience and the good, and the storgicascent into Co-lItinerancy.

In a pagan society, female meeknessis a character traitthat is pleasantand attractive forsome
and unattractive forothers. For us, meeknessisimportant as a style of female spirituality, an aspect of
personality,andaninnerimage.

Meekness is not weakness orthe lack of certain traits but the power of the awareness of the
spiritual grandeur of someone whois dearand beloved foryou and before whomyou cannot help but
feel humble. Take alook at a girl that is being triggered into storgicspirituality, sense herspiritual
shynessandfeel hereternal self-abasement before a certain powerful and stern force that she bears
within herandthat keeps good track of her. Herinner meeknessis based onthe reverentialawe of a
bride for her groom. Meeknessis the expression of the feeling of agirl with which she preparesfor
future Co-ltinerancy. The higheramanis on the Path of Ascent, the more he isoverwhelmed by a
woman’s meekness.

Meeknessisanecessary conditionforawoman’sinnerbirthandinnerstorgicbirth. A girl does

not need to be meekforitinerantinnerbirth in personal spiritual life, which is the same forheras for a
boy. However, althoughitsetsits sights onitinerant personality birth (whichis rare for a woman,
however), innerbirth does notopenthe waytoa woman’s co-itinerant personality birth.
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The acclivity of innerbirth of a co-itinerant woman is aschool of meekness and contained
selfishness, i.e., humility. Meekness and humility are the qualities that make hera woman spiritually (in
the co-itinerant sense). Here begins the path of herstorgicascent.

Female innerbirth takes place inthe expectation of the co-itinerant storgicbeing—one’s own
cherub— and prepare the woman’s higher soul to accommodate it. In mee kness and humility, the inner
birthsummonsandinvokes the storgicbeingtowards itself.

Duringthe period of ideals, aboy sees the highest point before himself and strives to attain it.
Duringthe same period, agirl inthe self-effacement of meekness sees the highest point over herself,
strives totake partinitand desiresto be worthy of it. He hears the appeal and ascends towards the
voice, while she isjudged, hands herself over, and does as the voice says.

One clearly sees thata co-itinerant woman has beenlaunched into storgicspiritual lifewhen her
soul experiencesthe need of enteringinto a full-fledged relationship with anothersoul andis capable of
doingso. In the first triggering of Co-Itinerancy, the girl acquires the potential for spiritual participation,
whose degree is determined by the force with which hersoul has beentriggered. Awoman’sinner birth
isnot a one-time eventbuta process of triggering storgicspiritual life that neverceases inheraslongas
she “lives” as a co-itinerant woman.

At the start of Co-Itinerancy, agirl is triggered to some extent between the hypothetically
smallestand hypothetically greatest values with countless possibilities in between. What triggering level
correspondsto herinnerbirth? Itis difficult to say, because, evenif agreatesttriggering value exists, it
isa potential that becomesvisible only when the woman becomes involved in the seraphiclife of aman.

Every co-itinerant woman has her own itinerant man. Abstractly speaking, forawoman to
undergo the inner birth of Co-Itinerancy, she must be sufficiently triggered to be satisfied with storgic
self-realization with the help of aman thatunderwent personality birth. In actual fact, she waitsfor him
and seeks him. Thisis difficult, very difficult for her. She needs help.

The soul of a co-itinerantwomanis bornin tears as well as shame, inner pain, compassion, guilt,
offence, pangs of conscience and pity. During this period, she must be subjected toinner pain:the more
inner painshe feels, the betterit will be for herstorgicspiritual triggering.

Life puts the co-itinerant woman to the test. The entire storgicgrowth of female Co-Itinerancy
liesinovercoming. To be triggered, a co-itinerant woman must pass through innerinitiation. A co-
itinerant woman should be brought up not on lofty notions that protect the soul (they may also be used
yetnotinthe firstinstance) buton pangs of conscience, pity towards friend and foe, and pain from
injustice, humiliation, vileness and evil. One needsto broadenagirl’s soul as much as possible without
fearingtotear it, justas people in Antiquity were not afraid to maim the flesh of youths by forcingthem
to undergo certaintrials. One should not shield agirl’s soul from the inherent nightmares of reality. Let
herabsorb as much as she can in her early youth. Will she experience pain? Yes, of course, sad though it
may be. Nevertheless, whensheisall bruised and battered, hersoul will be capable of triggering.

3 (29).

The soul of a woman that has not been triggered is unfamiliar with the work of overcoming
Selfhood. On account of herlife conditions, character or collective inner demands, awoman may be
submissiveand obedient. However, she may well be submissive without self-sacrifice and obedient
without humility. Spiritual work, including storgic spiritual work, is free. Only the lowest level of the
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storgicgood isaccessible to a soul in captivity. At higherlevels, storgicgrowth is exclusi vely the result of
the free work of the soul.

At the age of 18 or 19, a girl is obstinate in hervery consciousness of her own self. Girls thatare
not prone to independence and contrariness at this age are a rare exception. Foraco-itinerantwoman,
too, the afflux of meekness usually gives way to the reflux of obstinacy.

Duringthe afflux of meekness, she feels guilty; during the reflux of obstinacy, she is proud and
self-righteous. She becomes conceited instead of humble. And she complains everywhere and about
everything.

A woman cannot fail to think about the nearand remote future, evenif she believesthatshe
livesinthe present. Every girl, even the most obstinate, beseeches, “Organize my life and give me a
destiny!” The maintemptation at this time is the temptation to control one’s own destiny. This
temptation stems from the impatience of finally determining one’s destiny rather than from the fear of
the future. People frighten agirl with the terror of solitude, yet she herself, frightened or n ot, trembles
withimpatience. Hersoul is hungry, she sits before atable full of food, and she wants to eat. However,
in contrast to the purgatory of the male Path, the desiresinthe purgatory of female Co-Itinerancy
should not be consummated.

On the reflux of the first tide of the Path, a man encounters swamps into which he canfall, traps
inwhich he can getstuck, and lures that can make him stray forever. However, all of these screens and
barriers do not hide the Path. They are not temptations that must be “defeated” —in contrast, he should
become familiar with them and even getstuckinthemso as to learn to escape from them and survive.
Here his capacity of Path ascentrather than his tenacity is put to the test.

A woman on the reflux of the first tide of Co-Itinerancy must be patient, perseverant, and
enduring. Here, on the reflux of obstinacy, one of the main character traits of the ascendingwoman is
put to the test: the strength of her innerwill that she will subsequently use to guard Co-Itinerancy.

Everyday life practice is notat all suited for the co-itinerant woman, who resistsin heryouth her
owninnerpenchantforsuccumbingto the enticement of happiness. She does so,not because sheiis
waiting for fate to offerhersomething better but because she hearsin hersoul a quiet co-itinerant
voice whisperingto her, “Wait! The time has not arrived! It'stoo early!”

Blessed are the poor—yetnot those who were notable to become rich. Blessed isthe woman
who managed to pass through the reflux of obstinacy without succumbing to temptation —yet not
because the temptation had not been strong enough but because she did notallow herself to succumb
and because she held out, knowing thatthe only way tofind and enterher own dooris to have the
willpower and courage to walk past many open doors, to restrain herselfand notto give up in her soul
or body.

On top of everything, she must have astrong designating and implementing will for resisting the
pressure of different natural forces acting from within and without. Theseforceslienotonlyinthe
passions and desires of herflesh butalsoin herstrivingto arrange her own fate and in her fear of the
future. The natural force also appears where one extols the heavenlydelights of love and, generally
speaking, entices agirl in ways that are virtually impossibletoidentify. She mustresist even without
identifyingthem —a superhuman task, to be sure.

Justas a man before personalitybirth cannot distinguish between his own and foreign elements
in his soul, soa woman before the personality birth of Co-Itinerancy does not know which dooris hers
and whichis not. Her task is to pass the test of endurance, be patientin hersoul and waitforher co-
itinerant personality birth. Awoman who does not withstand thisinnertest either keeps trying different
doors, irresponsibly comingin and out of them, or chooses a door thatis not hers, entersitandtriesto
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room inas bestshe can. In both cases, she loses the good of Co-Itinerancy. The soul of the co-itinerant
woman mustlearnto be patientinitsownself. Suchinnerwillpowerisunknown tothe man until the
fourth stage of the Path of Ascent.

Whereas the male soul passesin purgatory the itinerant tests forendurance on the Path, the
female soul during the corresponding period of life takes atest for patience. The manis destined to haul
the burden of the Path, while the woman must consolidate Co-Itinerancy. Thus the endurance of the
male soul thatis necessary forspiritual growth corresponds to the tenacity and patience of the female
soul that isneeded forstorgicgrowth. Endurance inlife is, generally speaking, atrait of the male soul,
the main character and the male body. Patience is a quality inherentto women —a trait of the female
soul, the female characterand the female body. Itis the same thing for a man to cave in underhard
work, tribulations, dangers, difficulties, praise and othertemptations as fora womanto | ose patience —
not to hold out, to give into the pressure of the flesh, to explode, to grow tired of female duties, to cede
to temptation, and so on. To tell the truth, people have always understood this, and, despite the
similarity between endurance and patience, they have expected the former primarily from menand the
latter primarily fromwomen.

The reflux of obstinacy must not become too protracted. This would be dangerous, because the
female soul becomes atrophied without active storgicwork. The reflux of obstinacy continues until the
female soul finally gives up, because it has found what it searched foror because itistoo tired to wait
any longer.

A woman’s personality birth stems notfrom her seraph of conscience butfrom her cherub. The
woman brings the cherub out into human navigation as soon as her female fate allows hertodoso.

The acclivity of female Co-Itinerancy arouses the cherub and prepares himfor new storgicties.

The innerbirth of the female Path prepares the storgicbeingfor navigation. Personality birth
marks the total readiness of the storgicbeingtotake its place in threefold storge.

Female personality birth takes place in storgicspiritual ratherthan personal spiritual life —inthe
regime of love ratherthan reason. In personality birth, aman knows “his truth” in the depths of his soul
and can already follow it to a certain degree. In personality birth, awoman learns the correct direction
of herpersonal storgicattraction (“herlove”) andtriestorealize it.

The storge of revelationis also miraculousinsofarasit can arise before the co-itinerant
personality birth of awoman and before the itinerant personality birth of aman. In the storge of
revelation, itis notthe woman that brings the cherub into navigation, but he himself chooses whom to
enter, goes by himselfintothe person, transmutes by himselfinfatuation into storge,and realizes
himself by himself.

Justas a man initinerant personality birth,awoman who undergoes co-itinerant personality
birth must know (ordiscover) hertrue self. Awomanfinds herlove and herauthenticself,i.e., her
readiness for Co-Itinerancy, at the same time as she finds herstorgicbeing. Inthe maleitinerant
personality birth, the seraph comes tothe man. Inthe female co-itinerant personality birth, the woman
manifests the storgicbeingand, in this sense, findsiit.

The storgic being becomes the active foundation of human life when it producesin the upper
person what the seraph producesinitinerant personality birth, i.e., forms the seraphic personality of
the Structure. The storgic beingrealizes the higher personinthe Structure and establishes the storgic
personality of awoman. The latter, in turn, brings the storgicbeinginto humanlife, givingitthe
possibility of realizingitself. As aresult of personality birth, the storgicbeingand the co-itinerant
woman directed themselves at one another —for mutual attraction and mutual realization.
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Afterundergoing personality birth,awomanis ready for Co-ltinerancy. To this end, she must
alsofind “herown” man that has undergone personality birth and implement storge with him.

A woman must forge the storgicimage of her own man from youth on — from her co-itinerant
innerbirth whenthe storgicbeingonly beginsto emerge in herlife. The emergence of the image of her
own man for storge is one of the clearestindicators of awoman’s co-itinerantinner birth.

In co-itinerant personality birth, awoman becomes ready for storge,and, makingthe storgic
choice of her own free will, she now confirms the merit and rightness of her storgicimage of her man.

For both men and women, storgiclove acquires vision afterthe personality birth.

For both menand women, the love of personality birth is an attemptto implement Co-
Itinerancy. For men, this love is situated on one of the summits of purity of the ascent graph. Thereis no
co-itinerantascent graph, justasthere are no fixed age summits of purity fora woman. The love of
personality birth and the implementation of Co-Itinerancy may be deferred forawoman, though not for
decades. Thereasonisnot justthat itis difficult to avoid squandering the energy of co-itinerant
personality birth over decades. To enter Co-ltinerancy, the love of female personality birth must bind a
woman with a man that has undergone personality birth yet (preferably) not entered the third stage of
the Path. This limits the age of female co-itinerant realization somewhat.

A womanthat undergoes personality birth and begins toimplement Co-Itinerancy changes her
attitude towards the man. He goes from being the main condition of realizing her dream of future
happiness (and hence an object of play, struggle, care, temptation and infatuation) to someonewhom
she bears within herself—someone whoiswith heryet notfor her own sake.

Before co-itinerant personality birth, awoman lacks the seriousness of the fiery maleintellect.
Sheis presentalongside him (perhaps even esteemingand admiring him)yet does notaccompany him
inthe sense of Co-ltinerancy. Sometimes, awoman wants to be guided by the intellect of one manyet
prefersanother. Such dualismisimpossible forawoman that has undergone personality birthand is
implementing Co-ltinerancy. She loves the man from whom she has conceived by the spiritof truth. Her
love for himis notjustan innerattraction but also a kind of spiritual well-being, in which she finds
herselfinthe “normal state of the spiritual being,” to cite Tolstoy. Before him, she was (as she knows for
sure!)ina falseinnerstate. Now, thanks to him, she hasfound hertrue spiritual state, and even the
slightest hint of the possibility of losing it causes her spiritualanguish. The reason for herserious and
profound attitude towards the man that has fertilized her with hisintell ectis that, for her, he is herown
light source, for which she recognizes herspiritual responsibility from asense of love elevated to the
level of spiritual gratitude.

Overthe years, every woman acquires experience and “knowledge of life” and, from this
position, takesanindulgentlook at her past. The woman who has passed through personality birthinto
Co-ltinerancy rejects herformerself not because she had notbeen familiar with lifeat the time but
because she herself had been different at the time. Such a woman considers herinner state before co-
itinerant personality birth to have been dark and unenlightened. If such an awareness of the
resurrection, enlightenment and salvation of one’s own soul is sustained and if the horror of one’s
formerself only growsinstead of abating, thenitis a sure sign that co-itinerant personality birth has
taken place. Fora man, personality birthis the exchange of the foreign for his own and the discovery of
himself amongthe foreign. Fora woman, the personality birth of Co-Itinerancyis literally a “birth” or
the entryintoa new and distinct world that differs from herrejected earlier world as light differs from
darkness and the lack of light. She enters a doorthat leads out of the reign of blindness, stupidity, self -
abuse, self-deceit, evil and non-life. It turns out that life, good, vision and intelligence begin only after
passing through this door.



85

A woman’s storgic partner may or may not be a man of the highestvirtues. Even the highest
qualities of the male soul may not satisfy the potentially co-itinerant woman. However, according to the
Plan, she needsforstorge an itinerant man forwhom Co-Itinerancy is essential.

4 (30).

In contrast to personal spiritual good, storgicspiritual good does notdepend on asingle person.
A person’sstorgicgrowth requires growinginto anothersoul that mustaccommodate him withinitand,
moreover, give him space and nourishment for his own work.

In contrastto the manin personal spirituallife, the woman in storgic spiritual life cannot ascend
alone. The woman’s solitary path leads to co-itinerant personality birth. At the stage of “her own life”
and beyond, her co-itinerant ascent depends on the man and his Path. The necessity of high levels of
female storgicspiritual lifealso stems from the fact that Co-Itinerancy is connected to the Path rather
than the Path to Co-Itinerancy. The moreitinerantaman, the brighterthe woman’s co-itinerant fate
and the heavierherlaborin Co-Itinerancy.

A woman depends notonly on herstorgicfate (whichis primarily offered to her by the man) but
alsoon the free will of her co-itinerant storgicbeing, which may refuse to participateinthe proposed
storge, setup limits, dragits heels, ormove inits own direction. The independent storgicbeing hasits
own aims that we know very little about.

The co-itinerant woman needs anitinerant man. She looks for himyet so often does notfind
him. As for him, he needs a co-itinerant woman. One needs a special blessing to open the entrance to
Co-ltinerancy. Initself, Co-ltinerancyisasupreme boon granted from above. Itis difficult to enterinto
Co-ltinerancy. Norisiteasy, afterenteringintoit, to preserveitinone’s life. The formertakes place by
God’s mercy, while the latteris the affair of two intertwined human souls.

The storgic beingis giventoa woman only once and for a single time. Atany given moment, she
has eitheralready mortgaged herstorgicbeing or notand implementedit or not. If she has once given
herstorgic beingtoa man unsuccessfully, she subsequently lives with other men, asarule, withouta
storgicbeing, asif she had not undergone personality birth. Aman may become dearto her overthe
years without becoming herstorgicbeloved.

At the First Critical Point, aman’sitinerant maturity is put to the test. There are no Critical
Pointsina woman’s ascent. However, she passes a co-itinerant test: atest of faith, innerfidelity, and
staunchnessin Co-Itinerancy. Itis the woman that primarily implements the latter: thisis why hersoul
takesthe co-itinerant test of faith. [t must either passit or abandon Co-Itinerancy.

Storgicspiritual life hasits own religious feeling —the storgicreligious feeling —with its own faith
and itsownideal. The co-itinerantideal indicates the direction of storgicgrowth. Faithis the driving

force of the storgicspiritual feeling.

Anideal (justasreason-wisdominaway)isan anticipating generalization of vision and a special
kind ofinnerknowledge determining the directedness of the soul, i.e., the vector of its aspirations. Faith
isthe force behind the action of innerwillpowerthat give s the soul asense of its power. The faith of
storgicspiritual life, just as the Faith of collective spiritual life, is experienced as something that s
absolutely powerful and capable of overcoming everything.

The more powerfully the soul of a co-itinerant womanis triggered and the more staunchly she
withstands the trial of inner will on the reflux of obstinacy, the easier the co-itinerant trial of faith (that
she undergoes afterthe entrance to Co-Itinerancy) will be for her.
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Most often, people failto withstand life’s trials at the critical moment when theirendurance and
patience should bearfruit. This occurs, because the soul has not taken the firm decision (act of faith) to
withstand at all costs, no matter what it takes and come what may. The reasonis not that the will to
withstandis notstrongenough butthat it begins toseem at the peak of trial thatit isfutile to keep
resisting. The sense of futility is the hardest trial of faith. Only awoman that has withstood tothe endis
introduced (by the storgicbeing!) into the co-itinerant phase per se of a woman’s life.

The co-itinerant personality birth of awoman launches the storgicreligious sense of her soul
and establishes herfaith. This faith triumphs through self-sacrifice. The latteris the apotheosis of storgic
spiritual faith. The origins of this perfect faith lie in co-itinerant personality birth.

Faith, humility and self-sacrifice are all connected in the co-itinerant female soul. Just as one can
say that self-sacrifice in love comes from faith, so one can also say that faithin humility comes from self-
sacrifice and that humility comes from faith and self-sacrifice.

Can the loss of faith be amended? Both the female and the male souls possess a faculty of self -
resurrection that often corrects errors on the Path andin Co-Itinerancy. This facultyis called
repentance. Repentanceisjustasintrinsictothe religious sense as faith and ideal. Repentance, faith
and ideal are three aspects of the religious sense both in personal spirituallifeand in storgicspiritual
life. The storgicbeing manifestsitselfjustasvividlyin repentance asinfaith and ideal.

Faith sustains and moves the highersoul. Repentance sustains and revives the latter. The will to
repentance not only purifies, elevates and revives the soul but also storgically connects it with the soul
towards whichitis turned. An abundance of repentance contains an abundance of humility, an
abundance of faith, an abundance of self-sacrifice, and thus an abundance of co-itinerant grace.

There is no love without giving, yet some women love the men forwhom they sacrifice
something, becoming heroes; others love men towhomtheyyield and forwhomthey renounce
themselves. Love of the first kind is full of female selfishness: init, the woman believes herself to be
higherand more importantthan herpartner. In love of the second kind, the woman does not belongto
herself but submits to the man’s guidance. Only awoman that has become co-itinerant can withstand
the trial by faith and passthe test of overcominglove’s pride, inner selfishness and self-interestin the
storgicrelationship.

Storgicgrowth can be accelerated by the love of the co-itinerant woman, who is prone to self-
renouncementout of faith ratherthan self-sacrifice out of passion. She renounces herself not forthe
man’s sake. Without self-renouncement, the woman cannot preserve and nourish their co-itinerant
storgicbeing. Awoman’s self-renouncementin Co-Itinerancyisasign of her successful co-itinerant
development.

The relation of a co-itinerant woman to heritinerant manis always religious. With the help of
this storgicreligious sensethat guides herstorgicwill, awoman develops her worldview, discovers
herself, herown manand her ownworld, acquires storgicgood and implements Co-Itinerancy.

The co-itinerantwoman gives herself up; she does not calculate, assess ortry to change her fate
or course of life. She simply follows the call of faith-fidelity and faith-trust and goes where they direct
her. The stronger the faith, the more durable the Co-Itinerancy and the more ample the roomforthe
further growth of storge and the co-itinerant good.

In male personal spiritual life, “one’s own truth” comes into the soul in a vague form that has
not been clarified by reason:itis a divination of truth and one’s mystical predestination, about whichit
iseasyto get the wrongidea. A truth that has still not been understood takes rootin the mind thanks to
the faith of male personal spiritual life —the faith in whatis emergingand enteringthe highersoul. If|
know that my life hasa meaningthat| cannot understand yet that there exists Someone forwhom my



87

life has profound meaning, | know it not from self-knowledge but from faith. The formeris usually
acquired by reason, while the latter stems from the religious sense. Many years may pass before my
reason grasps what | once took into my soul thanks to the sound of its “voice” that | perceived with the
religious sense of personal spiritual life. Reason strives either to confirm what was acquired by the
religious sense orto liquidate the results of the latter’s work. The confrontation of reason and faith
inevitably occursin male personal spiritual life, gives it content, and plays animportantrole in spiritual
growth. The work of reason destroys superstitions, debunks authorities, and dispelsillusions. They
reappearinthe work of the religious senseyet on a new and higherspiritual level and from agreater
plenitude of life consciousness.

The work of reasonis weakerin the female soul, and so the woman entrusts herreasonto a
man, whichis possible only through an act of storgicreligious sense ortrust. When she finds hervehicle
of reason, the woman takes his reason into herself through an act of faith and, in so doing, establishes
the harmony of faithand reasonin herhighersoul. In contrast to the itinerant man, the co-itinerant
woman experiences no contradiction between faith and reason. The female soul grows differently —first
and foremost, through storgicgrowth that requires the knowledge of the good that is based on the
needs of the female soul andis an object of herfaith ratherthan the knowledge of truth thatis acquired
by reason-wisdom. The co-itinerant woman triggered by personality birth knows “her own good” and
believesinit, justasa man knows and believesin “his owntruth.” It is this storgic good that the soul of
the co-itinerantwomantruly desires and the power of whose faith is tested.

The faith of female storgicspirituallife has its work cut outfor it noless than collective spiritual
Faith and more than the faith of male personal spiritual life. The staunchness of one aspectof a
woman’s storgicreligious sense —the staunchness of herideals —is tested by the strength of the other
aspectof herreligious sense—the strength of her faith. The soul of a co-itinerantwomaniis, firstand
foremost, abelievingsoul. It believes, itis faithful, and it willingly entrusts itself.

For a man, the tragedy of life liesin the lack of meaningand the bankruptcy of ideals. Awoman
may be aware of the tragic nature of life yetexperiences it with herstorgicreligious senseratherthan
with herreason. For her, tragedy liesin the collapse of herfaith. Her existential sufferingis the suffering
of faith: she can feel betrayedin herfaith, attachment, love, hope and fidelity. Amandisillusioned in life
believesthatall is vanity and lacks meaning. A disillusioned woman believes that everythingistransient
and ephemeral andthere is nothingto believein.

All (and not just co-itinerant) women strive to believeyet suffer from faith. The striving to
believeleadsto femalegullibility thatis often pernicious and that gets the upperhand of women’s
inherent cautiousness. If awoman believesin nothingand no one, she hasfallenas deeply as she can.

A woman ascends the acclivities of female Co-Itinerancy through faith. Faith asa component of
the ascending storgicspiritual force elevates the female soul to Co-Itinerancy. As the foundation of a
woman’s storgicwill, faith raises hertothe level of Co-Itinerancy where she must fully entrust herself.
Regardless of the binding force of pre-storgicamorous passion, if the ensuinginnerrelationshipis based
on anything exceptfaith and the storgicreligious sense, it will never be strongand durable but will
break up or degenerate overtime.

kK k

Co-ltinerancy is marked by the storgictriad of two seraphsand a cherub.
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The seraphs and cherub cannot allow the dissolution of Co-Itinerancy, which would be alife
catastrophe forthem, too. A storgic catastrophe cannotoccur in a realized Co-Itinerancy. If it begins to
loom, then one of the partnersis taken off the life path toavoid such a turn of events.

Co-ltinerancy cannotarise before aman enters the period of hisown life. The female path of
ascentproperly speakingleads up tothe moment whena woman becomes ready forthe love of a man’s
personality birth. Itis a stroke of luck when a man enters Co-Itinerancy before the First Critical Point;
this greatly increases his chances of embarking upon the third stage of the male Path. Simply beingina
storgicrelationship helps alot at this time. Co-Itinerancy mostly forms during the third stage of the male
Path, where itis essential.

Passingthe Second Critical Point does notdepend on human activities and feelings. Whereas the
successful passage of the Second Critical Pointis decided from above, Co-ltinerancy makesit more
probable foran itinerant man to enterthe high path. Though nota necessary condition forenteringthe
high path, Co-Itinerancy gives an advantage when passing the Second Critical Point.

The male path isthe Path of the ascent of the seraph of truth in man. The seraphis also the
main agentin the preamble to the ascent of the female path before co-itinerant personality birth.
Before Co-Itinerancy, the cherubis notthe prime figure of storgicascent. He implements storge and
waits for the momentwhen he himself can enterthe life of storgically intertwined people.

Afterthe emergence of Co-Itinerancy, the cherub takes charge of storgicascent. Shapingand
consolidating storge up to this time, the cherub now begins his own (cherubic) ascent. Storgic( cherubic)
ascentis the ascent of the cherub and of man togetherwith the cherub. Co-Itinerancy is the stage of the
cherub’srule overstorgicintertwinement.

Co-ltinerancy hasavalue of its own and not justinsofaras it helpsaman to traverse the male
Path of Ascentand toreplenishthe energy spentthere. Co-ltinerancy gives the cherub aspecial
metaphysical dignity in the post-human worldin which he lives. A cherub that has participatedin Co-
Itinerancy changes. Co-ltinerancy is the act of the mystical revitalization of the cherub to a new fullness
of life.

On the free path, the cherub ascendinginto Co-Itinerancy transforms the male seraph’s “own
theme,” creating both the theme of the co-itinerantlife of amanand a woman and the theme of the
two seraphsand the cherubin their metaphysical world. “One’s own theme” in Co-Itinerancyis the
work of both the seraphs and the cherub.

What isthe role of the cherubin one’s own sacrifice at the entrance to the high path and on the
high path itself? How can one understand the storgicspiritual ascent of aman and a womanin its
entirety, up toits highestlevels? Why does God and man need storge and Co-Itinerancy? What is the
purpose of the mystical work performed in Co-Itinerancy?

To clarify these and otherissuesrelated to the ascent of the seraphs and the cherub, we are still
lacking many notionsthatare introduced in the vast expanses of the second and third volumes of The
Emergence and Transfiguration of Man.

AFTERWORD

The book The Emergence and Transfiguration of Man, whose contents are presented below,
approximately follows the trajectory that my thought took for several decades while writingit. Thisis
apparently the reason why the book turned out to be so difficultto comprehend asawhole —all the
more so as its three volumes taken togetherare quite long (overathousand pages).
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All of this led me to write a series of small books based on The Emergence and Transfiguration of
Man (which we sometimes call the “big book”). These books have a diff erent structure and are very
concise —thanks not only to textual cuts butalso to the abridgement of ideas and doctrines. Each of
these small books (the first of which you are currently reading) may be considered separately, yet all of
them taken together will not cover even remotely the entire material of the big book.

To facilitate comprehension, the smallbooks presentthe bigbookin a highly abridged form.
They may be called the bigbook’s “calling cards.” They will inevitably evoke many questions, the
answerstowhich are foundinthe big book.

The Emergence and Transfiguration of Man isintended for particularly motivated readers that
would like to get betteracquainted with the thoughts and theses thatare presentedin aconcise and
abridged formin the small books.

The text of the bigbook and the small books are available on the website mardov.org.

One can contact the authorat the address imardov@mail.ru.

As an addendum to this book:
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